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by
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The purpose of this dissertation was to help young pastors improve their
preaching. The literature review examined the theological foundation of becoming more
biblically accurate in preaching. This study emphasized the importance and usefulness of
the Word of God for change and transformation of the lives of those who hear preaching.
Biblical preaching is detailed by images and metaphors that help any minister to
understand the call, message, authority, and practice of biblical preaching. The findings
suggest that during the study a shift occurred within a group of young pastors from
Baptist Community in Arad, Romania. Among the findings was a right understanding of
the task of preaching, the biblical motivation to preach, and a strong and solid conviction
about the Word of God.
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CHAPTER 1
PROBLEM
Introduction
Biblical preaching, to bring God‘s Word to a dying world, and to present the
gospel to a troubled and sinful world, is the greatest call for any person alive and the most
glorious job in the world. When a pastor preaches, the biblical specific role is to teach
sound doctrine, to equip saints, and to lead the body of believers. True biblical preaching
has to be a life-changing experience. A conscientious preacher does not impart abstract
doctrine to the flock, nor does delivers dry, didactic lectures. Instead, one pleads for
heartfelt obedience. Pastors have a unique role of leading healthy congregational
transformation according to the Word of God. They are purveyors of God‘s truth and
physicians of the soul. Preachers do not seek to cultivate hearers only. To be just a hearer
of the Word, without being a doer, is to be dangerously deceived (Jas. 1:22). Pastors are
in the ministry to help people do the will of God in their lives.
In great part, preaching today does not fulfill the biblical role. Ministers have to
preach the Word as a fulfillment of the Scriptural call. They must proclaim as a herald
announces good news. Such preaching is to be in season and out of season, whether
people are predisposed to hear the word or not. Preachers will have to convince and
rebuke, bringing a message of judgment; and exhort, bringing encouragement in thought
and action. ―I give you this charge,‖ wrote Paul to Timothy, ―Preach the word in season
and out of season; correct, rebuke, and encourage with great patience and careful
instruction‖ (2 Tim. 4:1-2, NIV). Preachers fight will be to explain obscure passages,
resolve hard applications of the Word to people‘s lives, and to defend and deliver the
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truth against people who oppose. All these are duties at the heart of the pastor‘s life,
ministry, and service. People will not always endure sound teaching; therefore, they will
accumulate teachers who will satisfy their desires and curiosities. A faithful preacher will
be aware of the peril to please humans, and will fight to resist this temptation.
True preaching is a hard and complex task that requires skills, abilities, and hard
work. ―Keep your head in all situations, endure hardships, do the work of an evangelist,
discharge all the duties of your ministry‖ (2 Tim. 4:5). The mission is not just one sided;
the task is a matter of a personal, vital, relationship with God and personal character that
demands integrity. The assignment of preaching is overwhelming—a great responsibility
with potential liability for the person who is called to proclaim the Word. In preaching,
pastors assert sets of values, beliefs, opinions, and assumptions about Christian life, and
how the problems of the church are identified, examined, and resolved. God will judge
every preacher on truthfulness and accuracy. Any failure to handle correctly the truth of
God brings shame and judgment. Therefore, preachers must be careful to fulfill their
sacred calls. They must respect the office of pastoral duty, to have reverence for God,
good sense, and sound judgment. Preaching requires clear and deep thinking, a lot of
reading, meditating, diligent study, and reasoning.
I grew up in church during Communist times. In part, life was a struggle because
of poverty and lack of freedom, but also a wonderful time, filled with great memories.
Despite interdictions from authorities, people would fill churches willing to hear the
Word of God and be involved in a spiritual activity. The preaching was one of the aspects
of the church that fascinated me. Preachers were passionate, energized, and vividly
interested in delivering a life-changing message. They presented the Bible and people
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would be touched and eager to submit their will to the Word of God. As a child, I would
listen to the sermon and wonder what the outcome would be. I would wonder whether
people would continue to reflect on what they had heard and whether their lives would be
changed. My concern now as a pastor is whether people who come to worship value the
Word of God and if their hearts will be open to preaching.
Romania is now a free country without religious persecution. People are still
interested in spiritual life. Despite the time of freedom of any kind, unprecedented
opportunity, and plentiful resources, the church is actually decreasing in number. Some
Christians have a poor quality spiritual life. Churches are not growing and people are not
transformed according to the purposes of God. One of the main reasons for the decline in
spirituality among churchgoers is poor preaching that is not Spirit led. The pulpit today
seems to be empty, in the sense that no message from God is heard, no spiritual results
are seen, and no transformational power is felt. God calls pastors to be spiritual
preachers, and they are responsible for being actively involved in very important
decisions in peoples‘ lives and in leading the body week after week.
Based on personal observation of the spiritual decline in my country, and on many
critiques regarding preaching that I found in writings in the United States, I think one of
the major causes of the decline is the lack of biblically based preaching. One of the most
important activities in church—speaking the Word of God to people—has become the
forgotten part of church‘s programs. Currently, clergy seems to ignore or set aside the
preaching, in order to make more space for other activities in the church. Ministry is a
troubled profession, reports Jeremy Main, mentioning that pastors do not fulfill their role
as preachers (76). However, turning away from preaching is not the real solution for the
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crisis that churches experience today. While preaching has been degraded and has
become ineffective due to a lack of interest, churches are struggling and no significant
improvement in the church‘s life has come from this turn.
I believe one of the primary problems among Baptist Churches in Romania is the
lack of strong, passionate, biblical preaching. People need to be led into the presence of
God. Prayer and worship are ways to enter into God‘s presence, but preaching is the most
important method of delivering God‘s word and leading people on a spiritual journey.
The sermon should be their moment of discovering God through Scripture culminating in
the encounter and experience of God‘s grace.
Contemporary preaching faces multiple problems. First, the sermon content these
days is not from Scripture. I have observed that storytelling, jokes, and psychological
talks replace sound, biblical, and Spirit-filled preaching. Sermons are more people
oriented than God oriented. The trend is to preach from a human perspective, focusing
more on philosophy and sociology. Many times, preachers abuse information regarding
historical and social dates rather than giving an exposition of God‘s word that can bring
life. Often people hear things that would make them smile rather than make them holy:
―Jokes abound about boredom in church and people sleeping through sermons‖ (Graves
156). Humor in the pulpit is important and sometimes necessary when it does not replace
the Word of God or hinder its effect. Many subjects are interesting in this world, but
preaching is about one thing: God. The subject of the preacher‘s commission is expressed
in the words of Paul to Timothy: ―preach the word‖ (2 Tim. 4:2). Preaching God‘s word
is the mandate. Preachers are not only to retain the sound Word, to handle the Word
accurately and to guard the Word, but to proclaim it.
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Second, the preachers seem to have no purpose in their sermons. In the Baptist
churches of Romania, preaching is valued and therefore ample time is allocated to the
sermon. I have noticed especially that sermons from young preachers seem purposeless.
Their homilies start one place and often finish another. Sometimes preachers talk for
thirty or forty minutes without telling much or proving a point. The content is not coming
from exegesis of the text but seems to be material gathered from various places. This
information delivery has no bearing on people‘s lives. The purpose of delivering God‘s
message from the text is missing. Therefore, people have lately started to resist
preaching. Because of such empty lectures, congregations do not change, they do not
grow, and they do not have anything to follow.
Scripture portrays preaching as an act that is very clear, enlightening, clarifying,
and gives direction. The example of such preaching is described in one of the churches of
the New Testament:
Our gospel came to you not simply with words but also with power, with
the Holy Spirit and deep conviction. You know how we lived among you
for your sake. You became imitators of us and of the Lord, for you
welcomed the message in the midst of severe suffering with the joy given
by the Holy Spirit. And so you became a model to all the believers in
Macedonia and Achaia. The Lord‘s message rang out from you not only in
Macedonia and Achaia—your faith in God has become known
everywhere. (1 Thess. 1:5-8)
Paul describes the impact of preaching the Word of God that transforms and changes
listeners, so they become models and a strong testimony for people. This example proves
that such preaching can and should lead people.
God‘s revelation must be given and people must be enlightened. People must be
confronted with the truth of the Word of God in order to bring change. Preaching as
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presented in the Bible will lead people to God, influence and change lives, and turn bad
habits into good habits.
There is a need to examine and to stress purpose because there is so much
purposeless preaching today in which the preacher has only the vaguest
idea of what he wants to achieve. The members of congregations who are
subjected to this sort of preaching for any length of time, as a result, both
individually and corporately, themselves, become aimless and confused.
(Adams 1)
The author describes a very common mistake preachers are making these days. Sermons
do not have a clear purpose as they should. The word of God is purpose driven. The call
of a preacher is to bring the word from God that transforms lives and churches. Because
of sound biblical preaching, the audience needs to be enlightened, empowered, and they
should grasp the call of God to fulfill the word for his mission. The cry of this desperate
situation is described as follows:
In too many places, preaching has been reduced to an anemic, religious
non-event. Faint is its powers to proclaim an alternative reality, the
kingdom of God, and faded is its conviction about transforming
communities. Preaching became a shadow of its richly diverse New
Testament forebears. (Quicke 36)
In time, the results of such preaching could be devastating. God never intended preaching
to be irrelevant. God has a compelling way to transform people when preachers hear the
Word of God for themselves and their people and declare it by his power, applying it by
his Spirit. Therefore preaching is the natural process and the natural result of a holistic
engagement with the Sola Scriptura. The poverty of Holy Spirit power in these changing
times and the lack of good, strong model preachers both contribute to a very sad,
unfortunate image of the church today.
Another problem is that preaching is not spiritual. Often the sermon is reduced to
a sum of information, sometimes with no spiritual application to daily life. As a result,
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people are robbed of their only true source of help. One preacher recognized the peril of
such preaching: ―People who sit under superficial preaching become dependent on the
cleverness and the creativity of the speaker‖ (MacArthur xvii). Preachers have more
opportunity to influence the spiritual health of believers and provide spiritual food to the
church. I think the goal of preaching is to present the gospel. Through the power of the
Holy Spirit, people will be led to honor God and live a life according to his will, bearing
fruit. Like a definition of preaching and its purpose is the cry of the apostle: ―It is Christ
whom we proclaim, warning everyone and teaching everyone in all wisdom, so that we
may present everyone mature in Christ. For this I toil and struggle with all the energy that
he powerfully inspires within me‖ (Col. 1:28-29, ESV). The apostle admits that
preaching is not easy, but a prolonged effort combined with hard work in order to serve
the most awaited purpose of delivering God‘s word equals transformation. Therefore,
well prepared preaching has to be dependent upon the power of the Holy Spirit that will
transform words into power to change lives. Because of the lack of spiritual impact, I
noticed that congregations have lost their hope in the power of preaching. Few people
could imagine that revival and renewal could ever come from preaching these days.
However, churches in my country are filled whenever people hear that a good preacher is
coming.
Another problem in contemporary preaching is the lack of motivation for biblical
preaching. Sometimes the pressure of not preaching the word is overwhelming. Things
like people pressure, dislike, and the lack of popularity, sometimes shame or the fear of
irrelevance, and the clear opposition with the philosophy of this world are barriers to
preach the Word of God. Preaching, more than anything else, has to bring Scripture
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forward as a living voice in the congregation. Fred B. Craddock emphasizes the
importance of the biblical content in preaching, despite any hindrances, ―Biblical text has
a future as well as a past, and preaching seeks to fulfill that future by continuing the
conversation of the text into the present‖ (27). Scripture is normative in the life of church,
without its content the church is missing its power and purpose. To sever preaching from
the norm by either neglect or intent would be to cut off the church from its nourishment
and discipline. Sermons that are not informed and inspired by Scripture are just human
speeches that will result in no fruit. Finally, the Scripture continually reminds pulpits and
pews of what and how to preach. If preachers today are not motivated, they will lose
everything mentioned above.
The exhaustion of preaching has taken place in so many pulpits in the
contemporary church. Many authors—John W. Stott, Michael Quicke, Ralph L. Lewis
and Gregg Lewis, Haddon W. Robinson, John McArthur, W. H. Griffith Thomas, and
Craddock—have written critiques regarding current preaching, that the prevailing
methods are not what they should be. In many churches, preaching has become dull and
irrelevant. Some pastors in my own country as well as in the United States are
complaining that their sermons are dry and useless. Rarely is a church in some parts of
Romania distinguished by its preaching.
Many modernists are predicting that the day of preaching is over. They say ―It is
an outmoded form of communication in our postmodern age. Some stress the worldwide
revolt against authority and others the cybernetics revolution in which even more
sophisticated electronic media will dispense with sermons as surely as the automobile has
replaced the horse-drawn carriage‖ (Stott, Biblical Preaching Today 159). J. W. Carter
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writes ―[W]e are told that the revolution against authority of the sixties combined with
the visual age in which we live [has] made the practice of preaching obsolete.‖ However,
preaching cannot be dismissed as irrelevant. Preaching is relevant, no matter what
generation comes. Jesus made this point clear in the Scripture: ―[T]he gospel must first be
preached to all nations‖ (Mark 13:10, NIV). Paul longed to ―preach the gospel to you
who are in Rome‖ (Rom. 1:15). He encouraged Timothy to preach the word. Peter
reminded the church that they were ―born again, not of perishable seed, but of
imperishable, through the living and enduring Word of God, preached‖ (1 Pet. 1:23).
Preachers must not be intimidated or feel threatened, God calls them, and preaching is his
appointed way of addressing the world today.
Preachers are called, more than ever, to return to biblically empowered messages.
―As communication technology shrinks our world to the global village,‖ Marshall
McLuhan and others predicted, ―we can see a greater need than ever before for God‘s
guidance and presence among us. We need his perspective, his holistic view of the entire
human family‖ (qtd. In Lewis and Lewis 14). In a day when news can travel around the
globe with the speed of light, the call is to bring God‘s good news into the
communication age. Pastors should consider the excellence of biblically fervent
preaching. This type of preaching will result in a direct and powerful spiritual impact on
the congregation. Only scriptural preaching and spirit empowered messages can
revolutionize both ministry and church.
Another warning is that ministers are not to divert preaching from its primary
purpose, to bring the Word of God in order to glorify God alone. The transformational
power to change a person or a community is only through the Holy Spirit. In my opinion,
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biblical preaching will always bring God the glory. The Word of God, preached
diligently and passionately, under the guidance of the Spirit, will affect and change
people. Pastors will thereby fulfill the demand of their calling, and God will receive the
glory. Preaching has to be an active process to empower people, bring them into the
presence of God, mobilize them to Christian service, and cast vision for future ministry.
Among other issues, preaching has the goals of holiness, righteousness, and commitment
to Christ.
For this dissertation, I targeted young Baptist preachers from Arad, Romania who
preach at least twice a week in their churches. They can revitalize the importance of
preaching God‘s word in the community. The principle that stands behind the study is
that solid preparation and passionate delivery of a biblical sermon under the guidance of
the Holy Spirit can revitalize churches and turn people to God. Following a few
important aspects, preachers can and will lead people in their spiritual journey to have
abundant lives.
Purpose
The purpose of this study was to observe changes in the understanding and the
practices of biblical preaching among ten young pastors from the Baptist community in
Arad, Romania, through an active process of preparation involving meetings over a three
months period. Based on biblical research and solid theological foundation, this study
involved ten young preachers and evaluated how they would change their perspective on
biblical preaching and how they would improve their sermon preparation habits. The
meetings were planned to present the value and the importance of biblically based
preaching.
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Research Questions
The following research questions guide this study.
Research Question #1
What components of preaching did the pastors value prior to their participation in
the meetings?
Research Question #2
At the conclusion of the training, what changes did the pastors report in their
understanding and practices of preaching?
Definition of Terms
In this study, I used a key term. To ensure clarity, it will be identified as follows:
Biblically preaching is the act of faithfully delivering God‘s word under the guidance and
power of the Holy Spirit to influence people and to transform communities. Biblical
preaching is about God that communicates his will and his purpose in order to bring
change. Preaching is the act of delivering the message of the Scripture. A person that is
called by God, through a solid preparation delivers the Word of God in an energized way,
and being empowered by the Spirit focuses on God‘s vision and purpose and that will
impact listeners.
Ministry Intervention
This study was a ministry project. I engaged ten young pastors from the Baptist
community in Arad to meet over a three-month period. All the participants were seminary
graduates and ordained as pastors with less than ten years of experience in ministry. They
were preaching at least twice every week in their home church. The module consisted of
six meetings. I led these meetings and the pastors interacted in discussions about the role
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of preaching the word of God only and the impact on peoples‘ lives. I integrated several
principles in their personal preparation for the delivery of a sermon. We had open
meetings, discussion over the materials, and concrete assignments to fulfill. I wanted to
see how they value preaching and what the most important components in a sermon are. I
also wanted to determine motivation and conviction to preach and then consider the
image of preachers presented in the New Testament to enrich and deepen personal
conviction. I also wanted to increase the faith that the Word of God alone is the one that
brings results; its nature, its power and its usefulness are irreplaceable.
Context
Romania is a country located in southeastern Europe, north of the Balkan
Peninsula and the lower Danube, bordering the Black Sea. Romania is one of the
countries of the European Union. As a secular state, the country has no national religion.
The dominant religion is the Romanian Orthodox Church with 86.7 percent of the
population, according to the 2008 census.
Orthodox Christianity is a traditional form of Christianity, not a biblical one. The
neo-Protestant religions attracted an increasing number of followers. The rapid growth,
especially among Baptists and Pentecostals, continued throughout the 1970s, and gained
many young converts from the established churches. This trend was troublesome to the
former regime, because many neo-Protestants—especially Baptist clergy—called on
churches to resist state interference in their affairs and suggested that the state should
respect Christians‘ rights and renounce atheism. Freedom brought strong competition to
the Baptist church.
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After two decades of post-revolution problems, Romania made reforms in many
areas and joined the European Union on 1 January 2007. Within the European Union,
Romania is now a lower-middle income country with high human development. During
these times churches stagnated. No significant growth occurred despite the possibilities
and freedom from political regime. One of the major problems was that many young
people and adults moved to different countries to work abroad. This massive movement
led to a weakening of churches all over the country. Thousands of families that would be
the force and engine to any church left the country to make a living. Older people and
children remained home. One good thing that happened was that many Romanian
churches opened throughout the continent, rekindling the faith in a secular Europe.
However, churches lost their force and impact. The other major problem is the decline of
preaching that resulted in the spiritual weakening of the churches. For instance, the
Baptist community in Romania faces an increasing number of divorces and people who
live in sin, do not come to the church, and are involved in promiscuity. These things did
not occur and were not a problem twenty years ago. Baptist Union was forced to review
some aspects of doctrine because of the spiritual decline. The solution provided several
years ago was a biblical solution for many practical aspects of life that were
communicated to all affiliated churches.
The immediate context of this study is the Baptist community in Arad. This
community is one of the ten communities that are associated with the Baptist Union in
Romania. The community was formed out of an association of 250 churches in 1900 and
had a vital and important ministry in the west part of Romania. The vision statement of
our community is what Johann Gerhard Oncken once said: ―Every Baptist a missionary‖
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(―Who fire the Baptists‖). The total number of the Baptist Christians affiliated with this
community exceeds ten thousands adults. The study involves pastors from several Baptist
churches that are associated with this community.
Methodology
The method I used was qualitative research. Qualitative research is a constructing
process, sensitive to the subjectivity of the persons involved. This technique is culturally,
socially, and historically determined (Medico 3). I used three types of data collection: in
depth interviewing, pre and post intervention through open-ended questionnaires, and
participant-observation.
Participants
This study involved ten young pastors from different Baptist churches in the
region of Arad, Romania. Each pastor was a full time minister and had been in the
ministry for less than ten years. Their ages varied from 25 to 35 years. The average age
was 30. Four pastors are working in rural area and the other six in an urban area. Half of
them are senior pastors, the other half are assistant pastors. Their congregations vary
from one hundred to one thousand members.
The project concerned a three-month period of training developed to accomplish
greater confidence and skills in delivering sermons that would lead people in a growing
relationship with God. A letter of invitation was emailed to pastors of this segment of
Romanian Baptist pastors. Each one responded to the letter confirming his willingness to
participate in this preaching preparation module. Each pastor was properly informed
about this project and everyone was invited to join a group that would help monitor his
progress. The group agreed to participate in different meetings for a period.
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Instrumentation
The primary instruments used in this study were interviews, qualitative
questionnaires, and personal journal observations. All participants completed qualitative
questionnaires at the beginning of the meetings. The attempt was to see how they define
preaching and to observe the attitude toward preaching; what would be valued in
preaching preparation, and what would they expect from their preaching. The
observations recorded in the journal related to the interest in and understanding of
pastors‘ preaching preparation. That questionnaire was repeated after three months to see
the changes over time.
Variables
The independent variables were the teaching and the discussion we had together
as a group. All the details we had considered and the feedback from sermons we preached
were also the independent variable. The dependent variable was the changes observed in
the pastor convictions and practices.
Data Collection
I used three types of data collection: in depth interviewing, pre, and postintervention through questionnaires, and participant observer. For the first method, openended questions were used in order to get as many details as possible about their
conviction and motivation for preaching. I allowed the participants to answer from their
own experience, so they expressed their thoughts more freely. The questionnaires
determined their practice of preaching. As a participant observer, I collected the data both
during and after the meetings. I made careful, objective notes recording the participants‘
ideas and thoughts. Their informal conversation and interaction with each other was
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carefully noted. This method allowed insight into the context but also generated
relationship behavior. The method provided information crucial to the project design,
data collection, and the interpretation of that data. This research was the first of this kind
that took place in our Baptist community in Arad.
The qualitative research method presupposed that the data was gathered during
the meetings and after the meetings. My part as a participant observer was central in data
collection. During meetings and talks, I paid close attention and wrote many details. I
strove to track any change and to register the flow of thoughts regarding their preaching.
These data recorded what I observed and learned from interaction with other pastors
during the meetings. The notes were taken in a journal. The qualitative questionnaire was
designed to encourage full, meaningful answers from pastors. The questions concentrated
on their feelings and knowledge about the topic.
Data Analysis
The data gathered in the interview was recorded on an MP3 player. Later the
converted data was registered in separate Word documents on my personal computer.
The data collected in interviews and in the questionnaires was organized in different
tables. I read and reread to observe how pastors thought about preaching and what the
general areas of interest in preaching were. Then the answers were coded. I tried to be as
close to the text as possible, using the persons‘ words, not theoretical concepts. I was
empirical and fact oriented. I then reformulated in words that were more theoretical. In
the second level of coding, I analyzed the data and constructed a model of understanding
by looking at coherence, difference, and structures. I registered the results in tables and
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then interpreted them. I did not hesitate to code and recode, comparing the verbatim with
my personal notes.
Generalizability
This study particularly addressed young pastors from Arad, Romania, who were
within the limit of ten years of experience. The project was limited, but the findings can
be used in other places. The study could be extended to the same segment within the
Baptist Union of the entire country. The research could also be used in other Christian
communities that value biblical precepts and biblically based preaching.
Theological Foundation
Preaching is best understood as one part of the ministry of the word, and it derives
its theological character from a biblical basis. Theology informs preaching and therefore
preaching as oral, practical, and kerygmatic activity informs and brings theology toward
its final expressed form. Without theology, preaching is a darkened picture. The results of
preaching without proper theology are the lack of substance, the lack of coherence, and
the loss of authority: the consequence being the total irrelevance of preaching. No
preacher who lacks the authority that comes through the power of the Spirit in the form of
the Word of God can achieve a good biblical ministry (Lischer 14).
Preaching is relevant no matter what generation for those who believe that the
Bible is the inspired, inerrant Word of God. The spoken word has power and purpose.
Jesus remind that before he returns, the gospel must first be preached to all nations.
Apostle Paul was eager to ―preach the gospel also to you who are in Rome‖ (Rom. 1:15).
Peter reminded the church that they were ―born again, not of perishable seed, but of
imperishable, through the living and enduring Word of God‖ (1 Pet. 1:23). The word,
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Peter says, ―stands forever and this is the word that was preached to you‖ (v. 25). The
Word of God, preached, is powerful unto salvation. Paul, not surprisingly, encourages
Timothy to preach the Word of God. In Ephesians chapter four, Paul emphasizes, ―It was
he who gave some to be apostles, some to be prophets, some to be evangelists, and some
to be pastors and teachers to prepare God‘s people for works of service, so that the body
of Christ may be built up‖ (4:11-12). Two types of offices are mentioned, both required
for the church‘s growth. The functions are necessary and their way of working in the
church is by preaching/teaching. In reference to the preaching methods, Paul advises
Timothy to ―correctly handle the word of truth‖ (2 Tim. 2:15). The meaning here is to
make sure that Timothy understands and gives the right content, according to a proper
and sound interpretation of the Word of God.
God has revealed himself to humankind. That truth is the cornerstone in
preaching. Without this revelation, humanity would never know him personally. The
actual modes or means by which God has revealed himself are historical events, divine
speech, and incarnation. ―The most complete modality of revelation is the incarnation,‖
affirms M. J. Erickson (215). Jesus‘ life and speech were a special revelation. Since God
has no human form, Christ‘s humanity represents a mediation of the divine revelation.
The doctrine of incarnation assumes that God is a speaking God:
In the past God spoke to our forefathers through the prophets at many
times and in various ways, but in these last days he has spoken to us by his
Son, whom he appointed heir of all things, and through whom he made the
universe. (Heb. 1:1-2)
Without such revelation, humans would not know God. Jesus‘ miracles, death, and
resurrection are redemptive history in its most condensed form. His divine speech is also
revelation, for Jesus‘ message surpassed those of prophets and apostles. He even dared to
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place his message over what was written in the Scriptures, not as contradicting but as
fulfilling them (Matt. 5:17). Therefore, ministers speak and preach because God has
spoken.
God speaks and his words are powerful, effective, and creative. All different
forms of Old Testament literature convey and reflect the words of God. Without God
speaking, no promise, no law, no prophecy would exist. The literary forms of the New
Testament reflect God‘s words. The evidence for the idea that God speaks is found not
only in those instances where the text of the Bible describes God speaking and records
God‘s words, but also in the teaching on humankind made in God‘s image. Despite the
overwhelming evidence, modern theology has an aversion to the words of God and the
idea that God speaks (Adam 18). For many modern writers God‘s revelation is a
revelation of his person. The Bible‘s assumption is that part of God‘s self-revelation
includes his speaking. The Bible contains the words of God. In defending the truth that
God has spoken, Peter Adam writes, ―the response called for in the Bible to the hearing
of the words of God is not mere assent but faith in God who speaks‖ (19). Paul asserts
that ―faith comes from what is heard, and what is heard comes through the word of
Christ‖ (Rom. 10:17). God has spoken and this belief is fundamental to biblical faith.
God‘s words are inseparable to his self-revelation. Without this revelation, there can be
no ministry of the word. Without this firm foundation, one cannot build a theology of
preaching.
One difficult question is whether preaching itself is the word of God. The issue
raised by the famous statement in the Second Helvetic Confession, ―[T]he preaching of
the word of God is the word of God,‖ is still a debate for many scholars. The words that
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follow this statement do not develop the idea that the preaching of the word of God is in
fact the word of God; rather, ―we believe that the very word of God is preached, and
received of the faithful‖ (Schaff 237). Adam quotes Martin Luther: ―[T]he mouth of the
preacher and word I have heard is not his word and preaching, but of the Holy Spirit who
through such external means gives faith and also sanctifies‖ (113). Adam also quotes
John Calvin who described pastors as ―the very mouths of God.‖ The verse quoted as
support for this view is 1 Thessalonians 2:13:
And we also thank God continually because, when you received the word
of God, which you heard from us, you accepted it not as a human word,
but as it actually is, the word of God, which is indeed at work in you who
believe.
This reference is to the preaching of Paul, while he is claiming apostolic call and
authority. Today, preaching is a means by which the word of God is applied to people.
No one can actually state that when he preaches, that preaching is the word of God.
The second great foundation for preaching is that it is written. Preaching is also
grounded in the doctrine of Scripture. If revelation included propositional truths, then the
nature is that it can be preserved. Scripture is God‘s word in written form—inspired and
inerrant. God preserved his words for future generations and on this basis is our
preaching routed in Scripture. Paul reminds in 2 Timothy 3:16-17, ―All Scripture is Godbreathed and is useful for teaching, rebuking, correcting and training in righteousness, so
that servant may be thoroughly equipped for every good work.‖ The Bible is inspired by
God and is therefore valuable for all generations. Hebrews 4:12 says ―[T]he Word of God
is alive and active.‖ Therefore, through preaching people experience the work of the
Word in their lives. When a preacher boldly proclaims, the Word of God brings the
ultimate authority of God. It encourages people to become sensitive and submissive.
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Inherent in the doctrine of Scripture is the everlasting truth that God always
speaks through his word. Jesus prayed, ―Sanctify them by the truth; your word is truth‖
(John 17:17). In addition, Jesus reminds us that the Holy Spirit would come and would
―guide you into all truth‖ (John 16:13). The Holy Spirit takes the Word of God and
illumines it in the hearts of people so that they can hear God speak through his word. Paul
says, ―The person without the Spirit does not accept the things that come from the Spirit
of God but considers them foolishness, and cannot understand them because they are
discerned only through the Spirit‖ (1 Cor. 2:14). Predictably, in a church where the
preaching of Scripture is neglected, to have people perceive spiritual life is impossible.
God continues to speak through the Bible and to bring people to spiritual life.
The quest for biblical theology is part of the preparation of every sermon;
therefore, preachers should view the Bible in a special way. Scripture is God given, even
if for many the dual authorship is a hindrance problem for believing this fact. Bibliolatry
(putting the Bible where God belongs) is not the case as Moises Silva points out, but an
appropriate submission to the God who speaks (38). Biblical theology is the
preoccupation for every preacher to find out what God is teaching in the Scripture.
In this generation, the pastor is to be not only a counselor and a soul-winner, but
also a strong and passionate preacher. According to Scripture, one of the main
responsibilities of the Christian pastor is to feed the sheep. The requirements for
presbyters in the New Testament bears witness to this truth. Titus 1:9 says the pastor
must ―hold fast the faithful word as he has been taught that he may be able, by sound
doctrine, both to exhort and convict those who contradict.‖ Elsewhere, Paul reminds
Timothy that ―a bishop then must be blameless, the husband of one wife, temperate,
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sober-minded, of good behavior, hospitable, able to teach (1 Tim. 3:2). The preacher is to
hold fast to the doctrine given to him and to exhort and teach those principles. ―He must
combine a loyalty to Scripture with the gift for expounding it‖ (Stott, Between Two
Worlds 167). The pastor is to preach the word all season, stand in the gap, and skillfully
proclaim his word. God explicitly calls them to preach the word, to convince, rebuke, and
exhort, carefully instructing the church with great patience. He calls them to endure
hardship that might be incurred by the faithful exposition of his word. Every preacher
must be fully assured that his calling to preach is essential to the health of the church.
Overview
Chapter 2 reviews biblical material on preaching and implications for sermon
preparation. This chapter also examines literature regarding images of a preacher that
would help any preacher to understand the nature of the call to preach, the power of
preaching, and the importance of character. Chapter 2 presents the preacher‘s portrait
found in the metaphors of the New Testament describing elements such as message and
motivation to preach, proclamation and appeal, and life and activity. Chapter 2 also looks
at different passages that review the nature, the inspiration, the quality, and the
importance of the Word of God and the usefulness of the Scripture. Chapter 2 also
presents how preachers can grow in confidence knowing that the word is inspired and
imperishable. Knowing that the word bears fruit in the lives of the people also builds a
strong desire to preach the word.
Chapter 3 presents a detailed explanation of the project‘s design, the research
method, and data analysis.
Chapter 4 presents the findings of the study.
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Chapter 5 reports, interprets, and summarizes the research results of the major
findings of the study and the practical application that came out of the research. The
chapter also offers suggestions for further study.
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CHAPTER 2
LITERATURE
Introduction
The last decade has witnessed a famine of good preaching in Romania and
abroad. Many people, preachers, and church members have lamented this decline. For
instance, Haddon W. Robinson declares that his book about preaching was written for a
―depressed market‖ because ―preaching receives low grades‖ (15). Another author,
Merrill F. Unger, uses the image of the day when the ark, the representation of God‘s
glory, was taken from Israel to describe the state of preaching. Yet a similar commentary
has been offered about much of the modern preaching, God‘s primary means of
propagating his gospel. Like the powerless Israelites without the ark, the church without
strong preaching will have to face the new era defenseless and weak. Unger observes,
―To an alarming extent the glory is departing from the pulpit of the twentieth century‖
(17). As the curtain rises on a new millennium, a famine of solid Bible preaching
continues to paralyze the church. ―The church‘s weak condition once again has called
attention to the rarity of Bible exposition‖ (Vines and Shadix 16). Many pastors have
begun to rethink their philosophies of preaching. In many churches, evidence of solid and
substantial growth were seen if the church had a commitment to practice biblical
preaching. Accurate, persistent biblical exposition is the answer to the preaching crisis
churches face today.
Thomas published an article with the idea that any effort at renewal must start
with a clear definition of the task, beginning with the right understanding of the theology
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of preaching. The consistent practice of good exposition of the Scripture will take place
only when preachers have a strong conviction that their approach has biblical support:
The permanent ministry of the Word is a threefold guarantee to the
church. It guarantees the church‘s purity, progress, and power. Whenever
this ministry has been neglected, the course of the church has been
deflected; and whenever, as at the Reformation, this has been
predominant, her purity has been prominent. This is the explanation of
every backsliding, the secret of every recovery. (73)
To preach is to assume the role of a herald and publicly claim the message. Nevertheless,
this metaphor presupposes that you have something to say. J. P. Mahaffy emphasizes that
preaching must have a biblical content: ―Without a clear and confident message,
preaching is impossible. The phenomenon is not new. Throughout the church history it is
recorded many times the decline of preaching and preachers‖ (23). At the beginning of
the last century, J. G. Simpson wrote about the absence of authoritative spiritual
preaching in England:
Not only does the race of great preachers seem for the time to be extinct,
but the power of the pulpit has declined. …[t]he pulpit of the present day
has no clear, ringing, and definite message. Small wonder that a child
wearied by a preacher‘s boring utterance, appealed ―mother pay the man
and let us go home.‖ (222-23)
The decline continued to the end of this century. Stott observes that ―relativity has
applied to doctrine and ethics and absolutes have disappeared. Biblical authority has been
undermined for many by biblical critics. These things have contributed to a loss of nerve
among preachers‖ (Between Two Worlds 84). In order to reestablish the conviction in the
Bible and to recover preaching, preachers need to regain confidence in the truth,
relevance, and power of the gospel. G. Campbell Morgan states, ―Preaching is not the
proclamation of a theory, or the discussion of a doubt. Preaching is the proclamation of
the Word, the truth as the truth has been revealed‖ (qtd. in J. Morgan 21). Revival in this
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sense is the responsibility of every preacher. They have the power of God and Scripture
as well as and history and many spiritual preachers.
As long as preachers turn back to the Bible for substance and authority in
preaching tomorrow has hope. Reformation in the pulpit will come only as God-called
ministers return to the basics of preaching. The nature of preaching must be embraced as
described in the Bible. This renewed understanding then must be fleshed out in personal
conviction and a personal walk with God. The result can be a new generation of godly
men who preach the gospel with character, integrity, and spiritual vitality. The biblical
roots give rise to certain terms that serve as a framework for the development of a right
philosophy of preaching. ―The minister is a herald (
(
(

,
), a shepherd (

), a witness (
,

), a messenger of good news

), an ambassador (
), and a teacher (

), a servant
,

). The

variety and fullness of these words plainly show the paramount importance placed on the
ministry of the Word‖ (Thomas 70). As a result, a rationale for the expository process
underscores its advantages and provides support and encouragement for practice. The
content of the sermon must be biblical. Whatever a preacher may be, a minister is not a
comedian, political analyst, commentator, or entertainer. Some preachers act like stand
up comedians and have nothing to say. The image of such preachers is desolating, when
men of God stand up and they have no message from God.
Edwin Charles Dargan suggested that the development of modern preaching was
largely influenced by three factors: ancient oratory and rhetoric, Hebrew prophecy, and
Christian gospel (14). Ancient oratory and rhetoric heavily influenced the development of
sermon form, while Hebrew prophecy gave its roots to the divine with the regard of
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message and motivation. However, most important, preaching is rooted in the divine.
―Preaching is an essential part and distinctive feature to Christianity‖ and, ―preaching is
distinctively a Christian institution‖ (Stott, Between Two Worlds 16). God has chosen to
reveal himself to humankind and he has chosen human vessels to be mediums of that
revelation. Only Christian preachers claim to be heralds of good news from God. The
Hebrew word nabi, one of the most common terms for prophet, conveys the idea of one
who pours forth or announces (Vines and Shadix 18). The word implies being moved by
divine impulse to prophecy. The term indicates that the prophet was one whose heart bad
been warmed by something the Lord allowed him to see.
New Testament terms also imply the divine origin of preaching. The word logos
refers to a word or saying. Sometimes the communication of God‘s message is referred to
as preaching the word—logos, to people. When the word was spoken in the New
Testament, God was communicating himself through the act of proclamation. New
Testament preaching was actually divine instruction by those who communicate the
gospel.
Motivation of Preaching the Scripture
The preacher image in the Scripture is described by many words. The frequently
used

ύ

means to proclaim after the manner of a herald. This word also implies a

message of authority that calls upon the listeners to hear and to obey. Jesus used this
word to commission his followers just prior to his ascension, ordaining preaching as the
primary method of dispensing the gospel. ―He said to them, Go into all the world and
preach the good news to all creation‖ (Mark 16:15). The New Testament preacher was
one who proclaimed the message of God to men. An atmosphere of seriousness,
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authority, and divine mandate, then, accompanied the preaching event. The image of the
described preacher carries the motivation for preaching. The command from Jesus is the
reason why many people throughout centuries were motivated to preach and bring the
good news of the gospel to all people.
Preachers have questions about their motivation for preaching. The answers to
these questions will determine one‘s philosophy in preaching. ―While the fulfillment of a
contract or obligation is a worthy purpose, it gives an inadequate reason to stand behind
the pulpit to preach‖ (Lim 7). Some may not realize that their motivation for preaching
has to do with fulfilling their contractual agreement with the church. This reason becomes
a misplaced motivation. To respect an obligation is highly recommended, but preaching
is more than that. The approach and attitude towards the ministry of preaching is also
important. Therefore, passion and a constant and urging sense of preparation are needed
to fulfill this task. The desire to be at the Holy Spirit‘s disposal and always eager to serve
him are two imperatives for a preachers‘ ministry. Paul associates the image of preacher
in Thessalonians with that of a steward. The most important quality of a steward is
faithfulness. Preaching is first faithfulness to God and his word more than anything else.
Those who write about preaching identify the importance of the preacher‘s motivation.
Those motivations include: call from God, God speaks through his word, and God uses
people.
The first motivation is the call of God. The ministry of preaching is not a simple
job; ―it is rather a vocation, the answering to a specific call from God,‖ affirms Derek
Prime (1). In the Scripture, messengers of God are called and sent. The call from God
may be different because he does not use a specific pattern to call people into ministry.
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The call, as in the case of Jeremiah, can be an act that occurred before being born. ―The
word of the Lord came to me, saying, before I formed you in the womb I knew you,
before you were born I set you apart; I appointed you as a prophet to the nations‖ (Jer.
1:4-5). Those who have been called to preach have a sense of heavy responsibilities.
They feel the burden of the Lord upon their hearts, and are more often accompanied by
an inward and outward proof of the Holy Spirit in their lives. Dr. Martin Lloyd-Jones
says: ―It was God‘s hand that laid hold of me, and drew me out, and separated me to this
work‖ (qtd. in Prime 3). An internal confirmation by the Word and an external
affirmation of the church will be given that will validate the call. God appoints the
preacher and the church has a role to play in affirming and sending to preach. People of
God need to appreciate the dignity and the value of the call from God. Nobody decides to
be a preacher because one feels like it, or because one cannot get another job. A selfappointed preacher is a fake. Even the Lord Jesus Christ was not self-appointed but
anointed and sent by God the Father to be his preacher (Luke 4:18). ―And how could
anyone spread the news without being sent? The Scripture says, and ‗How welcome are
the feet of the messengers of good news‘‖ (Rom. 10:15). Ministers are entrusted with the
Word of God; therefore, preachers are commissioned to proclaim it, not the wisdom of
the world. Of course, just because preachers are bearers of God‘s words, does not
guarantee that they will not preach dull or boring sermons. What it does guarantee to
preachers is that God sustains and helps in the mandate. The pressure of being a good
preacher must not change the content of the sermon in order to please people.
The second reason is that God speaks through his word. This statement is a very
powerful plea for preaching with passion, conviction, enthusiasm, and excitement. Albert
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Moehler expresses the idea of being a messenger of God, emphasizing, ―We speak
because God has spoken and that fundamental conviction is the fulcrum of the Christian
faith and the Christian preaching‖ (qtd. in Lim 9). He continues with the idea that
preaching does not consist of speculation about God, but bearing witness to what God has
spoken. God talk must therefore begin and end with what God has spoken concerning
himself. Preaching is not speculating about God‘s nature, will, or ways, but is bearing
witness to what God already said. Since God has spoken through his word, preachers
should preach with a high level of confidence. The Bible remains the appointed means of
God‘s communication with humanity. The belief that God has already spoken would
bring audacity and authority to the act of preaching. Then, preaching will carry weight
and conviction. Tracy L. Howard exhorts the preacher to handle the Word of God with
integrity yet also pleads for a conscious and sensitive effort to take the truth and apply it
to the lives of people (135). Jeremiah expresses, ―Whenever I said ‗I shall not call it to
mind or speak in his name again, and then his word became imprisoned with me like a
fire burning in my heart. I was weary with holding it under, and could endure it no
more‘‖ (Jer. 20:9). In any situation, people who serve God and have a word from God
cannot rest or be at peace until they deliver the message.
The third reason to preach is the fact that God speaks through preachers. Not only
that God has spoken but also that he continues to speak. This theological concept is
certainly astonishing and a powerful motivation and inspiration to do our best for the
Lord. ―The biblical warrant for this conviction is that God has consistently voiced the
Word through human beings whose hearts, minds, souls, and strengths are agents of such
communication‖ (Lim 10). Preaching is not just telling people what the Bible says, but to
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speak on behalf of God. Scripture is an eloquent example of God preaching through his
witnesses. God is not looking for silver or golden vessels but vessels that are yielded to
him. ―But we have only earthenware jars to hold this treasure, and this proves that such
transcendent power does not come from us; it is God‘s alone‖ (2 Cor. 4:7). Paul talks
about what is inconceivable to the human mind that God chose people to be his
representatives in spite of our human weaknesses. ―Are you a speaker? Speak as one who
utters God‘s oracles,‖ urges Peter (1 Pet. 4:11). The phrase does not suggest that
everything a preacher says today is God‘s truth, because human speakers are fallible. In
the early church, they were prophets who had a special gift of uttering God‘s Word.
Today people have the complete revelation of God‘s word and whoever shares the word
must be careful about what he says and how he says it, in order to conform to the written
word of God. Prime wrote about the medium for communicating the gospel in these
words ―our single-minded purpose in declaring the purpose is to give a clear and accurate
presentation of the Person and work of our Lord Jesus Christ. The Father purposes and
delights in His Son‘s supremacy in everything—and not least in the gospel and its
preaching‖ (112). Everything a preacher proclaims must be viewed in relationship with
him.
Biblical Images for Preachers
Scripture is very detailed when it comes to describing the preacher and the task of
preaching. Some words in the New Testament accurately describe the image of a
preacher. These words are steward, herald, witness, father, and servant. These images
reveal how a preacher should be and what the message should be about. Images form a
portrait that every preacher should look at and try to conform to in order to be biblical
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spiritual preachers. Stott says that this portrait is ―a portrait painted by the hand of God
Himself on the broad canvas of the New Testament‖ (Preacher’s Portrait 7). Preachers
can find in the images of the New Testament everything from content of the message, to
authority and the character of the proclamation he is called to. The vital necessity of
experiencing the gospel personally and the source of power for every sermon are also
described and sustained by these images. These images are detailed by Stott in his book
The Preacher’s Portrait and other authors (Lim; Witmer; MacArthur) in an attempt to
discover and describe the office of a preacher and his message.
A steward—message and motivation. Many people today ask the question about
the message and the authority of a preacher. Several wrong answers regarding the origin
and the content of a preacher‘s message can be met in people‘s answers. The
contemporary preacher is not a prophet. The message does not derive directly from God
as revelation. ―The prophet was first a man of the word of God. Even when he seemed to
undertake other functions, it was subordinated to the interests of bringing the word of
God to his fellow men‖ (Douglas 965). The essential characteristic of a prophet was
neither that he foretold the future nor that he interpreted the present, but that he spoke the
words of God. As Peter says, ―No prophecy ever came by the impulse of man, but men
moved by the Holy Spirit spoke from God‖ (2 Pet. 1:21). The Christian preacher,
therefore, is not a prophet. No original revelation is given to him. Secondly, the preacher
is not an apostle. The New Testament apostle is ―one chosen and sent with a special
commission as the fully authorized representative of the sender‖ (Geldenhuys 54). When
Jesus named the twelve apostles, he indicated that they would be his special delegates
commissioned to act in his name. In the case of Apostle Paul, he admitted that he
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received the same call to apostleship, like the twelve, directly from Jesus. Apostles had a
special call and a special ministry. These men were unique, they have no successors. The
expression of false apostle is one of a person who gives himself out as an apostle of Jesus
Christ without having his authorization (2 Cor. 11:13). Karl H. Rengstorf writes, ―[T]he
parallel between the apostles and prophets is justified, because they are both bearers of
revelation‖ (qtd. in Stott, Preachers’ Portrait 15). In this case, a preacher is not a
prophet, apostle, or a false apostle. He is not a bearer of revelation, he is someone who
uses the written revelation of God and brings that message to God.
A preacher is a steward. ―This is how one should regard us, as servants of Christ
and stewards of the mysteries of God. Moreover, it is required of stewards that they be
found trustworthy‖ (1 Cor. 4:1, 2). The steward is the trustee and the dispenser of another
person‘s goods. Therefore, the preacher is the steward of God‘s mysteries, the revelation
that is preserved in the Scripture and entrusted to humanity. The message was not derived
directly from the mouth of God as in the case of the apostles and prophets, but recorded
in the Scripture. The concept of the household steward was more familiar in the ancient
world. The image of the steward is vivid and rich and brings both understanding and
confidence to a preacher. Paul regarded himself as a ―steward of the mysteries of God‖ (1
Cor. 4:1). A steward is a description of all who have the privilege of preaching the Word
of God. The steward must never waste the master‘s goods but must dispense them to the
household. A discouraged preacher can find strength knowing that the gospel was a
sacred trust committed to the servant. Therefore, a preacher does not need to come up
with a message and does not need to invent or fabricate a message. The

ί
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(stewardship) means that preachers received a trust; therefore, they must show
themselves worthy of that trust. The householder depends on them. The stewardship
metaphor indicates the content of the preacher‘s message. The metaphor itself teaches
that the preacher does not supply his own message. ―If the steward is not supposed to
feed the house out of his pocket, the preacher is not to provide his own message by his
own ingenuity‖ (Stott Preacher’s Portrait 23). The preacher is a sower, the seed is the
Word of God (Luke 8:11). This image is the second way in which the steward is required
to be faithful to the goods themselves. He is to guard the goods from hardship and
dispense them to the household. He must stand over, as sentinel over a city (1 Tim. 1:11)
and he must not ―tamper with God‘s word‖ (2 Cor. 4:2). Preaching is the manifestation of
the truth that stands written in the Scriptures. Therefore, every sermon should be in some
sense an expository sermon. Paul recognized that preachers are called to make the Word
of God fully known. They have to preach fully and complete the whole range of the
Word. ―I did not shrink from declaring to you the whole counsel of God,‖ declares Paul
in Acts 20. Of course a preacher must be careful what and how to pick a passage. All
Scripture is profitable, but not for the same people at the same time. The wise steward
varies the diet, which he gives to the household.
In the third place, the stewardship metaphor teaches the nature of the preachers‘
authority. A preacher does not have a certain authority and therefore cannot say ―thus
says the Lord,‖ as the prophet, (Is. 29:22) or, ―[V]erily, I say unto you,‖ as Jesus (Matt.
5:18). A preacher does not have the authority of the apostles. One‘s authority lies in the
words, ―The Bible says,‖—this truth is real authority. This authority is an indirect
authority but is God‘s authority. A preacher that is declaring the authority of the word is
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under that authority and must submit to that. A preacher is one of the congregation, still
apart from it. Nevertheless, one can still speak with the authority from God. A preacher
must acknowledge that authority comes upon conscience and life, and live accordingly.
Stott, in the study of some New Testament words, states ―[T]rue preaching is never stale
or dull or academic, but fresh and pungent with the living authority of God‖ (Preacher’s
Portrait 30). The content of the Scripture is so extensive that a lifetime of study and
preaching will not be enough to expose the variety and the deeper content. Therefore,
expository preaching is the exact discipline that brings the richness and the fullness of the
word. Lewis Sperry Chafer emphasizes the importance of exposition of the word of God,
―Almost countless details of truth are included in this vast body of Scripture; but not
more than every preacher must know if he is to fulfill his high and holy appointment as
an expositor of the Word of God‖ (Evils Resulting from an Abridged Systematic
Theology, 280). As Paul wrote to Timothy, ―[F]or the Lord will grant you understanding
in everything‖ (2 Tim. 2:7). The hard work of an expositor is rewarded with the joy of
understanding the will of God.
Therefore, the steward is the householder whom Jesus described, ―who brings out
his treasure what is new and what is old‖ (Matt. 13:52). The steward of the mysteries of
God is faithful in studying and preaching the word, allowing the authority of God in and
through him. C. H. Spurgeon says, ―[I]t is blessed to eat into the very soul of the Bible
until you come to talk in scriptural language; your spirit is flavored with the words of the
Lord so that your blood is ‗bibline‘ and the very essence of the bible flows from you‖
(qtd. in Ellsworth 131). A preacher must work diligently to get out the treasure that lies
within.
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A herald—proclamation and appeal. The New Testament is rich in metaphors
that describe preaching and its nature. James Thomas Spangler presents the work of
preaching as is set forth in the Bible. The second verb, with preaching content (to herald)
is for all intents the technical word for preaching. ―To herald, is its literal meaning and so
to proclaim, to make a proclamation. One cannot fail to note that a superior personage is
in view, superior to the herald, who is under orders, a forerunner to the King‖ (445).
According to the author, the chief metaphor is herald, the solemn yet exciting
responsibility of proclaiming the good news of God. One certain conception appears, the
herald is simply a voice. Paul sums up the preaching activity in the phrase ―we preach
Christ crucified and declare that it is through the herald proclamation ( ή

) that God

is pleased to save those who believe‖ (1 Cor. 1:21-23).
In pastoral epistles Paul urges Timothy to guard and entrust the message to
faithful men who will be able to teach others. He twice says that he has been appointed a
preacher (herald) of the gospel (1 Tim. 2:7; 2 Tim. 1:11). Preachers are stewards of what
God has said, but heralds of what God has done. Robert Mounce writes that the concept
of heralding ―is the characteristic way throughout the entire New Testament of referring
to the ongoing proclamation of the Christ-event‖ (52). While the stewardship metaphor
emphasizes the requirement of faithfulness, the herald metaphor suggests that activity is
expected not only from the herald but also on the part of hearers.
The preacher as herald does not just preach the good news, it issues an appeal.
Regardless whether people hear the message or not, the herald expects an answer. The
Christian preacher is an ambassador who has announced reconciliation, which God
achieved through Christ, and beseeches men to reconcile to God. The Greek Lexicon of
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the New Testament (BDAG) defines κῆπςξ as ―an official entrusted with a proclamation,
one who makes public declarations, especially of a transcendent nature‖ (Danker 543).
Thus, the Christian preacher is an ambassador for Christ of God who ―makes his appeal
through us‖ (2 Cor. 5:20). A good example of this truth is in Ephesians 2. The apostle
describes the reconciliation that God has effected in both Jews and Gentiles. He sums up
what Christ has done through his cross in the words ―so making peace‖ which refers to
the work of the preacher who heralds good news through which God in Christ directly
confronts men and women with himself.
A. M. Hunter says that the κήπςγμα is the preached gospel that the first heralds of
Christ proclaimed to the pagan world of their day. The gospel that has remained the same
after nineteen centuries is the word from beyond for our human predicament (Mounce 5).
The book of Acts presents a debate about the content of the apostolic κήπςγμα C. H.
Dodd draws a rigid distinction between κήπςγμα and

χή. The former he defines as

―the public proclamation of Christianity to [a] non-Christian world‖ while the latter is an
ethical instruction to converts (7). The definition of κήπςγμα is ―a proclamation of the
death, resurrection and exaltation of Jesus that led to an evaluation of His person as both
Lord and Christ, confronted man with the necessity of repentance, and promised the
forgiveness of sins‘ (Howe 41). The κήπςγμα sermon is a systematic statement of the
theology that consists of three parts: proclamation of the death and resurrection that is the
fulfillment of prophecy and involves man‘s responsibility; the evaluation of Jesus as both
Lord and Christ, and a summons to repent and receive forgiveness of sins.
Preachers today can easily understand that to preach the gospel is to preach
Christ, because Christ is the gospel. Preachers should preach him as the Lord and as the
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crucified Savior. These are two essential parts of the heralding Christ, concerning his
divine person and his saving work (1 Cor. 1:23, 2 Cor. 4:5). This reason is why Paul later
wrote, ―[I]f Christ has not been raised, then our preaching is in vain and your faith is in
vain.… If Christ has not been raised your faith is futile and you are still in your sins‘ (1
Cor. 15:14, 17). This reason is why we preach Christ crucified is the heart of the gospel.
However, the emphasis in the New Testament κήπςγμα is on the Savior‘s atoning death
for the sins of the world. The echo of Paul‘s affirmation is ―I decided to know nothing
among you except Jesus Christ and Him crucified‖ (1 Cor. 2:2). Preachers must
understand that the first part is proclamation of Jesus Christ; the second part is the appeal
to men and women to come to him in repentance and faith. The image gives a glimpse of
the way preaching is supposed to be. Heralding is not lecturing, dispassionate, objective,
and academic. Rather, heralding is addressed to the mind and is passionate, vivid, and
interesting. The preacher with that image in his head will herald the urgent proclamation
of peace through the blood of the cross and with a call to men to repent and humbly
accept the offered pardon.
The distinction between proclamation and appeal in the work of a preacher is
fully elaborated in 2 Corinthians 5:18-21. Paul said here that preachers are ambassadors
for Christ, and the function of ambassador and herald coincide. At the end of his epistle
to the Ephesians, he described himself as an ambassador in chains, heralding the good
news, proclaiming the offer of peace—a great image of preaching for contemporary
preachers As Robert Dabney states, ―A minister was a herald of Christ whose duty is to
convey precisely the message of his king without addition or diminution‖ (qtd. in Hart
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98). Ambassadors are under the authority of the one who sent them, and their duty is to
do exactly what that authority asks.
Reformation brought about the debate about the message that has to be sent.
Martin Luther, for instance, in his eucharistic literature undermines any suggestion that
his concept of claritas Scripturae merely attaches to ―the essential content of Scripture‖
(Thompson 31). The message he preached was something about what was done once for
all, about what God did that is available for people today. Thus, the apostle Paul sets
forth what preachers have been called to announce—the proclamation of a fact, of a deed,
which is gloriously done and absolutely finished, of a gift which may now be freely
received; a proclamation of how the reconciliation has been accomplished by God
through Christ.
Preachers cannot remain indifferent to hearers‘ responses. Therefore, Paul
proceeds from the proclamation to the appeal: ―We are ambassadors for Christ, God
making His appeal through us. We beseech you on behalf of Christ, be reconciled to
God‖ (2 Cor. 5:20). The ambassador appeal is represented in two ways. First,
ambassadors make the appeal; second, God is making his appeal through ambassadors.
The repetition of ὑπέπ Χπιζηόρ (for or on behalf) is very powerful indicating the high
privilege. If preachers would love God as much as he loved them, how zealous
ambassadors would be.
The second way the appeal is described is even more powerful. Not only has he
declared that preacher are ambassadors, but he also makes his appeal through them. The
same God who effected the reconciliation, gave the ministry and the message of
reconciliation to preachers. He who worked for humanity now works through people.
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Preaching, therefore, as the proclamation of the cross, is itself the continuance or
extension in time of the redemptive act. By preaching, God makes a past event in history
a present reality. The cross is the medium through which God contemporizes his historic
self-disclosure and offers man the opportunity to respond in faith‖ (Stott, Biblical
Preaching 53). God confronts men and women through the preacher‘s proclamation. Paul
said in 1 Corinthians, ―Since, in the wisdom of God, the world did not know God through
wisdom, it pleased God to the folly of the κήπςγμα to save those who believe‖ (1 Cor.
1:21). Jesus, in the Nazareth synagogue, quoted from Isaiah 61: ―The Spirit of the Lord is
upon me, because He has anointed me to preach good news to the poor.‖ Here is the
uniqueness of the New Testament heralding: While it proclaims, it brings to pass its
proclamation. The proclamation about freedom at the same time frees the people who
respond. First, recorded words of the Lord emphasize this truth: ―The time is fulfilled,
and the kingdom of God is at hand [proclamation]; repent and believe in the gospel
[appeal]‖ (Mark 1:15). The great lesson the herald metaphor can teach, as taught in the
New Testament, is that proclamation and appeal belong together. Steven J. Lawson
makes the link between proclamation and appeal: ―The word proclaim means to ―call,
invoke, summon, proclaim, or appeal to. This often refers to a proclamation spoken in a
time of critical need, intended to elicit a decisive response‖ (335). Preachers must not
separate these two. Pastors can learn not to issue an appeal without making first the
proclamation. The complement of this affirmation is that preachers must never make the
proclamation without issuing an appeal. Preachers are inhibited from making appeal in
their sermons. The same author concludes, ―Pastors would do well to revisit the
ministries of God‘s servants in the Scriptures and heed their examples as proclaimers of
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God‘s Word‖ (332). However, a preacher must know that God expects that he would
proclaim and make appeal every time he preaches Christ.
A witness—life and activity. The third word used in the New Testament for the
Christian preacher is the word witness. The activity of preaching is always testifying and
witnessing for our Lord, Jesus Christ. Paul, during his ministry in Miletus, described how
he testified to the gospel of the grace of God and again ―testifying both to Jews and
Greeks of repentance to God and of faith in our Lord Jesus Christ‖ (Acts 20:24, 31).
These words testify and witness introduce the preacher to a situation quite different from
the first two images. The Dictionary of Biblical Imagery gives complete definitions of
these words. Steward is a domestic metaphor taking a person into a household where the
householder entrusted his steward with certain stores. Herald is a political term, the
metaphor describing a herald that makes announcements. Witness is a legal term, taking
the mind into the law courts (Ryken, Wilhoit, and Longman 60, 958). In this sense, then,
the preacher in the New Testament is called to be a witness and to testify not only in the
pulpit, but all the time. This idea is sustained by Jeffrey Arthurs and Andrew Gurevich.
The term self-disclosure means verbal or nonverbal revelation of the speaker‘s feelings,
values, and/or personal experiences. They suggested that Christian preachers are
privileged to testify to and for Jesus Christ, defending him, commending him, bringing
before the court evidences for a good verdict. Preachers first witness in front of the world
(214-16). The world is judging Jesus, and it needs someone to stand and bring witness.
Therefore, preachers must know the world, its nature, its activity, and its destiny. A
preacher must not retaliate in front of the world and he must face the opposition of the
world. He is called to bear witness to Jesus Christ before the world in the power of the
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Holy Spirit. Through testimony the world will hear, understand, and give a sentence in
favor for Jesus who stands before them.
Preachers witness to the Son. Jesus said, ―When the comforter is come, he shall
testify of me.‖ The world hatred is focused upon Christ; therefore, the witness of the
Spirit and the church is borne to Christ. Throughout the New Testament, the gospel is
fundamentally a testimony of Jesus. Certainly, the apostles were in no doubt about the
direction of their witness. Jesus specifically told them before and after his death and
resurrection that they were to testify to him (John 15:26, 27). They obeyed his
commission; their sermons were full of Christ. They spoke of his life and ministry: ―how
he went about doing good and healing all that were oppressed by the devil, for God was
with him‖ (Acts 10:38). They could speak because they were ―witness to all that he did
both in the country of the Jews and in Jerusalem‖ (Acts 10:39). They were themselves
witness of the sufferings of Christ. Above all, in the earliest days they bore witness to his
resurrection. Peter in his sermon on Pentecost cried, ―This Jesus God rose up, and of that
we all are witness‖ (Acts 2:32). Luke, in one of his summary verses in the Acts, praises
the earliest preachers: ―[W]ith great power the apostles gave their testimony to the
resurrection of the Lord Jesus‖ (Acts 4:33). Preachers that regain a proper biblical
perspective understand that all true testimony is of Jesus Christ, as he stands on trial
before the world. The biblical view of witnessing is that witness is in front of the world,
by the Father to the Son through the Spirit in the church. Peter made the statement, ―[W]e
are witnessing to these things, and so is the Holy Spirit‖ (Acts 5:32).
The other indispensable mark of the true witness is humility. Preachers‘ selfdisclosure requires this quality: ―It demonstrates the relevance of the word and is a tool

Dragan 43
preachers can use to disciple values like humility‖ (Arthurs and Geruvich 216). Preachers
know the pulpit exposes them to the temptation to personal glory. The prominent position
lifted above the congregation is perilous. A proper understanding of the nature and
purpose of witnessing will be a helpful safeguard against the dangers of pride. The right
understanding is not a self-testimony. The preacher testifies for and in front of Christ.
John the Baptist is the perfect illustration of the witness: ―[H]e came for testimony, to
bear witness to the light … he was not the light, but came to bear witness to the light‖
(John 1:7-8). As a humble servant declared, he must decrease while Jesus must increase.
He was the forerunner who goes in advance to prepare the people for the coming of the
king. May preachers rejoice to be in this humble position of witnessing, having some
small share in the Father‘s testimony to the Son through the Holy Spirit.
Finally, personal experience is vital to any preacher. Personal experience affects
the preparation of sermon. The nature of preaching is twofold; it presupposes knowledge
and spiritual preparation. ―I care not about his lack of eloquence and artistry, about his ill
constructed discourse or his poorly enunciated message if only it is evident that God is a
reality to him and that he has learned to abide in Christ‖ (Stott, Preachers’ Portrait 76).
Many preachers and scholars agree that the preparation of the soul is more important than
the preparation of the sermon. E. M. Bounds, a Methodist minister who is chiefly
remembered today for his inspirational book on prayer for preachers, says, ―The man, the
whole man, lies behind the sermon‖ (11). The following extract is a powerful reminder
that powerful preaching is flowing not just from learning, but also from a holy life:
The preacher must impersonate the gospel. Its divine, most distinctive
features must be embodied in him. The constraining power of love must
be in the preacher as a projecting, eccentric, an all-commanding, selfoblivious force. The energy of self-denial must be his being, his heart and
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blood and bones. He must go forth as a man among men, clothed with
humility, abiding in meekness, wise as a serpent, harmless as a dove; the
bonds of a servant with the spirit of a king, a king in high, royal,
independent bearing, with the simplicity and sweetness of a child. The
preacher must throw himself, with all the abandon of a perfect, selfemptying faith and a self-consuming zeal, into his work for the salvation
of men. Hearty, heroic, compassionate, fearless martyrs must the men be
who take hold of and shape a generation for God. If they be timid
timeservers, place seekers, if they be men pleasers or men fearers, if their
faith has a weak hold on God or his Word, if their denial be broken by any
phase of self or the world, they cannot take hold of the Church nor the
world for God. (12)
The preacher‘s words, however clear and forceful, will not ring true unless he speaks
from conviction borne of experience. Many sermons can conform to homiletics, but do
not sound spiritually right. Chafer talks about the sad estate of many preachers: ―[T]hese
men have been told with no exception to preach the word, but soon discover that training
they receive for this ministry did not prepare them to preach the word‖ (Evils Resulting
from an Abridged Systematic Theology 194). Real preparation is not a few hours
dedicated to a sermon, or knowledge to know how to write a sermon, but the whole
stream of a preacher‘s spiritual experience.
A parent/father. The next image found in the New Testament regarding
preaching is the image of a parent. Paul had on the one hand the message of faith and on
the other hand the ministry of friendship—a deep relationship (1 Thess. 2:7, 11).
Discussing Paul‘s relationship with the congregation as a preacher, Everett L. Gordon
writes, ―He alluded to his care for them as a nursing mother and as an exhorting father.
They responded to his care by becoming imitators of Paul and of believers in churches in
Judea‖ (160). The image is a very intimate image, suggestive and powerful to emphasize
qualities for preachers. Apostle Paul did not hesitate to call himself father to the
Corinthians, Galatians, and Thessalonians, as well as certain individuals. A father‘s
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qualities, as mentioned by Paul, are indispensable to a preacher as portrayed in the New
Testament.
The image of a father brings preachers back into the house. A father‘s relationship
with his children is different from a steward‘s with the household (Ryken, Wilhoit,
Longman 273-274). The father metaphor is the image of love and care rather than duty
and faithfulness. In the father metaphor, the preacher becomes more concerned about the
people to whom he is ministering the word and about the relationship with them.
However, the word must be used with caution because of the association with
terms that are used improperly today in a different cult. ―The subject is an interesting
example of the need for caution in biblical interpretation, for we find in the New
Testament three uses of the simile father, two legitimate and one illegitimate‖ (Stott,
Preachers’ Portrait 82). The illegitimate use is given by Jesus himself to his disciples:
―Call no man your father on earth, for you have one Father who is in heaven‖ (Matt.
23:9). In context, Jesus is warning against the hypocrisy of the Pharisee who thirsted after
status and loved the best place of honor in synagogue and at feasts. They loved to be
given differential titles; this act flattered them. They felt a sense of superiority over
people. In contrast with this attitude, Jesus said that three titles his disciples were not to
assume were Rabbi, father, and master. The father exercised authority over children due
to the fact that they depend on him. Jesus was saying that preachers are not to adopt the
attitude of dependence, which a child has towards his father, nor are they to require
others to become spiritually dependent on them. Spiritual dependence is due to God,
heavenly Father. The normal desire of preachers is to present every man mature in Christ
(Col 1:28). They long to see members of their congregation grow up into independent,
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adult, spiritual men and women in Christ. Gently but firmly preachers must declare in a
clear manner that God‘s purpose is that his children should look to a preacher as the
parent, not as the individual. Preachers should be aware of this danger, and the image of
father can create in minds and hearts the right attitude toward people they minister to.
The other two occurrences of the father metaphor are in 1 Corinthians 4:14-17:
I am writing this not to shame you but to warn you as my dear children.
Even if you had ten thousand guardians in Christ, you do not have many
fathers, for in Christ Jesus I became your father through the gospel.
Therefore, I urge you to imitate me. For this reason I have sent to you
Timothy, my son whom I love, who is faithful in the Lord. He will remind
you of my way of life in Christ Jesus, which agrees with what I teach
everywhere in every church.
The first legitimate use of the metaphor is in the case of someone‘s conversion. The
apostle spoke of the relationship with individuals that he led to Christ. Paul called
Onesimus, Timothy, and Titus his children and possibly through him they became
Christians.
The other legitimate use of the father metaphor is to convey an intimately
affectionate relationship. It is a description of how a pastor should be. The Corinthians
were the apostles‘ beloved children, and every preacher may come to think of the
congregation he serves the same way. In order to clarify this truth, Paul draws a clear
distinction between guide and the father. The word he uses is παιδαγωγόρ, a tutor of a
child during his early years. His responsibility is to supervise the behavior including
dress, food, speech, and manners. The father has this role of being an instructor and every
minister is endowed with certain authority for discipline. However, love is the chief
quality of a father to which the apostle referred to—not sentimentality but a strong,
unselfish love that is compatible with discipline.
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A preacher that loves the congregation is very careful in his approach. The people
to whom one preaches have many problems—intellectual, moral, and personal. If the
preaching is academic and theoretical, then the sermonizing is not very helpful. Love is
the ingredient that makes a preacher sensitive to people‘s needs. Prime emphasizes this
preeminent motive, ―[W]e must aim at loving all the flock with the same love. Those
whom we serve should be in no doubt of our love, and we should take trouble, where
necessary, to assure them of it‖ (128). Love will help a preacher to help people in their
struggles. An accurate exposition of the word of God is not enough unless they make
practical application for everyday life. ―This is fascination of preaching—applying God‘s
word to man‘s need. The preacher should be familiar with man in his world, as he is with
God‖ (Stott, Preacher’s Portrait 87). The congregation will trust a preacher that preaches
out of genuine love and comes with solutions for their struggles. Also based on exegesis
is a wide assortment of services in which the principles of Scripture rightly interpreted
are applied to human experience. ―Practical uses of Bible are multiple and varied, but
they must be controlled‖ (MacArthur 144). Love will help a preacher to be understanding
in his approach not only because he takes time to know his people but also because he
will be better able to appreciate them.
Another mark of the father is gentleness. MacArthur wrote that gentleness is the
second external virtue of a preacher. ―Righteousness, godliness, faith, love, perseverance,
and gentleness are the goal of a man of God. If those virtues are not a preacher‘s constant
aim, he is not a man of God, but a self-appointed preacher‖ (MacArthur 97). This quality
marked the character of Jesus who said of himself: ―I am gentle and lowly in heart‖
(Matt. 11:29). Paul expresses to the Corinthians the desire to come to them ―with love in
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a spirit of gentleness‖ the same as the fruit of the Spirit (Gal. 5:23). Preachers should
develop and constantly show gentleness. Sour ministers can grow embittered. To see
pulpits that send sarcasm toward people is frightening. Love can keep a preacher from
doing wrong within the position and authority of the pulpit.
Another important aspect of a father/parent image is that a preacher must set an
example. Preachers know the almost frightening power of example for good or bad
because the Scriptures talk a lot about it. Paul was aware of this reality when he wrote ―I
urge you, then, be imitators of me‖ (1 Cor. 4:16). The preacher will no doubt be modest
in doing this, but the congregation will follow him to some extent. A preacher has to set
an example carefully, knowing that people will follow him.
The steward‘s responsibility is towards the goods entrusted to him. The preacher
must be faithful in the message he dispenses to the household. The responsibility of the
herald is to proclaim God‘s act of redemption through Christ and to appeal to men to
respond to it. The witness must enjoy firsthand experience of that to which he testifies.
Thus far, the preacher is preoccupied with his message—the content and the delivery; and
with himself—the personal experience of what he is preaching. However, in the father
metaphor he is concerned about his family, about the people to whom he is ministering
the word on a weekly basis, and about his relationship to them.
A servant. Another suggestive and significant image that describes a preacher is
servant. Lawson describes preachers as servants. He states, ―God‘s strategy for reaching
this entire culture was for his servant to preach‖ (332). More than anything else, a
Christian is a servant of God for his kingdom. How much more than a preacher is a
servant that serves God as he serves people. Paul describes himself in writing to the
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Corinthians as a servant: ―What then is Apollos? What is Paul? Servants through whom
you believed‖ (1 Cor. 3:5). Paul has to write this clarification because the congregation
was torn by bitter factors. Brothers are quarreling because one said, ―I belong to Paul,‖
another said, ―I belong to Apollos.‖ The Christians then, like today, are immature in their
preference of preachers. ―The shameful cult of human personalities which tarnished the
life of the first century Corinthian church still persists in Christendom, and the most
improper and unbecoming regard is paid to some church leaders today‖ (Stott,
Preacher’s Portrait 101). Christian ministry and preaching is an honorable vocation.
Preachers are especially exposed to the danger of flattery. Therefore, preachers
are aware that people come to listen to them and to enjoy what they are saying. Edward
Hayes talked about preacher servants that understand they cannot boast: ―Servanthood in
this general calling extends to all who follow Christ. Paul exhorted believers to remember
what they were when God called them (1 Cor. 1:26), and as Christian servants they were
not to boast‖ (94). The purpose of a sermon is not to give pleasure but profit. A sermon is
not an end in itself, but an end of bringing the word of God to people. To think and act
otherwise is to usurp God‘s glory. Preachers are servants through whom other people
believe, as the Lord has assigned to each (1 Cor. 3:5). Having stated this truth, Paul
enlarges the correct view of the Christian ministry of preaching. Several words are used
in the New Testament for servants. In 1 Corinthians 1, the word οἰκέηηρ is used meaning
member of the household, specifically a house slave (Danker 694). Then the word δοῦλορ,
the bond slave, has no legal rights and belongs to his master as a personal possession. In
chapter 4, Paul uses ὑπηπέηηρ originally meaning one who rowed on a gallery, therefore
subordinate. The word used is διάκονορ, which has a special sense and a general sense.
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Its special meaning is translated deacon in three passages in the New Testament and in
other passages as ordained minister. The BDAG lexicon explains the term from
Corinthians as one who serves as intermediary in a transaction and as God’s agent in the
interest of the gospel. The two elements considered in this word are first, a personal
service, and second, a service at someone‘s command. He is the representative of a
higher authority whose commission and command he fulfills (Danker 230). He is acting
in his master‘s name, thus, his master is acting through him. Servants are, he writes,
people through whom other people believed and through whom Master was at work to
arouse faith. The preposition through has important significance. Pastors are not servants
from whom others believed as if they were the authors of people‘s faith, nor are pastors
servants in whom you believed, as if they are the object of men‘s faith. Instead, preachers
are servants, agents through whom God works.
The function of a preacher, as of John the Baptist is ―to bear to the light, that all
might believe through him‖ (John 1:7). This truth of the preacher as an agent, a servant
through whom God works, is the image that every minister should consider in his work.
The apostle resorts to a simple agriculture metaphor. Paul, during his visit to Corinth on
his first missionary trip, did the initial planting. Apollos followed him and watered what
Paul had sown. Both verbs are aorist that describe the finishing of a stage. In contrast,
God‘s activity is described with a verb at imperfect, indicating God is continuing activity.
Men came and went, but all the time God was causing the seed to spring, grow, and
blossom. The preacher is the divine agent, διάκονορ, and his ministry is worth something
if God works powerfully to create faith in his hearers.
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A Conviction about Biblical Preaching
People nowadays crave authenticity. Today, preaching faces many controversial
statements, such as, ―The word is out in some circles that the preaching era is over‖
(Robinson 15). Now, pastors and churches turn to other methods and ministries that seem
to be more effective and in the same tone with the times, we live in. Despite the
discouraging rumors, every man that takes Scripture seriously can dare to count
preaching out. For instance, when he wrote to Rome, Paul confessed, ―I long to see you,
that I may impart to you some spiritual gift to strengthen you, that is, that we may be
mutually encouraged by each other‘s faith, both yours and mine‖ (Rom.1:11-12, RSV).
The letter was very useful and important; however, Paul understood that some ministry
methods could not take the place of direct contact. ―I am eager to preach the gospel to
you … who are in Rome‖ (1:15). ―The pastor‘s message is not his own, therefore, the
individual preacher needs to be convinced alike of its authority and authenticity before he
can expect to be persuasive and convincing‖ (R. Harrison 124). When Paul recounted the
spiritual history of the Thessalonians he used the explanation of the act of preaching:
―when you received the word of God which you heard from us, you accepted it not as the
word of men but as what it actually is, the word of God, which is at work in you
believers‖ (1 Thess. 2:13).
―Preaching in Paul‘s mind did not consist of a man discussing religion. Instead
God Himself spoke through the personality and message of a preacher to confront men
and women and bring them to Himself‖ (Robinson 18). Any preacher has to be convinced
that the act of proclaiming the word of God is to discover his will with the purpose of
helping people to be according to that good, pleasant will. Therefore, preaching stands as
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an event through which God works. In his epistle, Peter also states ―[T]he word is the
good news which was preached to you‖ (1 Pet. 1:25). The way that Peter reminds his
readers how God worked in their lives through the imperishable word that produced the
act of being born again, is to emphasize the act of preaching. Paul also encouraged his
young colleague, Timothy, to preach the word (2 Tim. 4:2). Preaching should stir a man
in that way that he would pour out the message from God with passion, fervor, and zeal.
However, not all-passionate speaking from the pulpit is true preaching and possesses the
divine authority. R. K. Harrison states ―[T]he first prerequisite for any pastor who takes
ministry seriously is to be thoroughly steeped in the word‖ (132). Whenever preachers
are in the pulpit to speak as a herald, they must deliver the word of God. Anything less
cannot legitimately pass for biblical preaching.
Sermons differ very much around the world. The question that arises is what kind
of sermons preachers are to preach. Textbooks on homiletics give many options in this
regard. W. E. Sangster offers a very good classification of sermon types in his book. He
distinguishes three main kinds of sermons, although ―the range of combinations is almost
infinite‖ (92). The first is defined according to subject matter (biblical, ethical,
devotional, doctrinal, social, or evangelistic), the second according to structural type
(direct exposition, progressive argument) and the third according to psychological
method (whether the preacher sees himself as teacher, barrister). Others have come with
simpler classifications such as topical sermons or textual sermons (Evans 55). A large
contingent believes that all true Christian preaching is expository preaching. A. Duane
Litfin writes, ―Anything less than expository preaching is technically not really preaching
at all‖ (170). Exposition is not just the verse-by-verse explanation of a text. It refers to the
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content of the sermon that has to be biblical truth rather than running commentary. ―It
follows that it is a serious error to recommend expository preaching as one of several
legitimate methods. All preaching must be expository. Only expository preaching can be
scriptural‖ (Kuiper 253). The expositor opens what seems to be closed, makes plain what
is obscure, and unravels what is knotted. He unfolds for listeners what the Scriptures have
sometimes hidden from the eyes of the readers. Thomas, writing of this type of
preaching, says, ―On almost every hand to-day we are urged to make our sermons more
expository because our people need instruction in the Word of God‖ (qtd. in Evans 57).
An expositor does not impose to the text what is not there or what is not being said. That
is the opposite of exposition. ―God speaks through the Bible today. Scripture is the major
tool of communication by which he addresses people. The type of preaching that best
carries the force of divine authority is expository preaching‖ (Robinson 18). This type of
preaching is not a method but a philosophy, according to Robinson. A preacher that is
expository in his practice must have a high view of the Bible and believe that it is the
infallible word of God. He must work diligently to expose all the diamonds that are
hidden among the words. The richness of treasures from the word is available to all, but
sometime hard intellectual and spiritual work is required.
In reality, many preachers use biblical texts not to expound a principle and then
apply it to the lives of believers. Instead, they take cultural habits and tradition and force
them in to the text of the Scripture in order to issue principle for practical life. ―One of
the problems connected with so much of pastoral communication is that the Word of God
is not proclaimed,‖ complained R. Harrison in discussing the lack of exposition (20). In
this way, culture is imposed to the Scripture and becomes more authoritative than the
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Word itself. This method is not biblical exposition. The text gives the concept that is
applied first to the student and then to the audience. The length of the text is not as
important as what the preacher does to it. Whether the text is long or short, true
expositors have the responsibility to explain it in such a way that it speaks clearly,
plainly, accurately, relevantly, without addition, subtraction, or falsification. ―In
expository preaching, the biblical text is neither a conventional introduction on a largely
different theme, nor a convenient peg on which to hang a ragbag of miscellaneous
thoughts, but a master which dictates and controls what is said‖ (Stott, Between Two
Worlds 126). The weight lies on the scripture rather than the ability of the preacher to
speak. His call is to be faithful to present in the best way possible the content of the
scripture. Benefits of this discipline abound for every preacher that is aware of the
importance of exposition (126-33).
First, exposition sets limits for the preachers and the preaching event. David
Breed defines expository preaching thus: ―Expository sermons are those in which the
subject, main divisions and most of the details are derived from the text‖ (qtd. in Evans
60). Expository preaching restricts the minister to the scriptural text. John A. Broadus
observes, ―An expository discourse may be defined as one which is occupied mainly, or
at any rate very largely, with the exposition of Scripture‖ (qtd. in Evans 60). In the pulpit,
preachers are not expounding passages from universal literature, political discourse, or
religious topic, but their own opinions. The text is invariably taken from the Word of
God, therefore the qualification of true expositors is that they are guardians of the sacred
deposit of truth, trustees of the gospel, and stewards of the mysteries of God (1 Tim. 6:20;
2 Tim. 1:12-14; 1 Thess. 2:4; 1 Cor. 4:1-2):
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The Christian preacher has a boundary set for him. When he enters the
pulpit, he is not an entirely free man. There is a real sense in which it may
be said of him that the Almighty has set him his bounds that he shall not
pass. He is not at liberty to invent or choose his message: it has been
committed to him, and it is for him to declare, expound, and commend it
to his hearers. It is a great thing to come under the tyranny of the Gospel.
(Coggan 46-48)
Any preacher that rests upon the yoke of Scripture has the advantage of being at peace
that he is not condemned in adding or subtracting to the complete revelation of God. ―The
expository preacher will be a limited preacher. The length, the breadth, the height, and
the depth of the Word of God will limit the scope of his preaching. His limitations
accordingly will be blessed limitations‖ (Evans 61). As a result, listeners will be
confident and he will gain a greater confidence in public.
Second, Bible exposition demands personal integrity. A common adage is that the
Bible can say whatever one wants it to say, which is true if someone lacks integrity.
―Expository preaching frees the preacher to proclaim all the revelation of God, producing
wholeness and integrity‖ (MacArthur xv). A personal battle for every preacher is to
interpret the text in accordance with historical origin and grammatical construction. The
sixteenth century reformers are given the credit for rescuing the biblical interpretation
from allegorizations of medieval writers. The literal meaning is more important and true
to the purpose of God‘s word than allegorical approach. By the mid 1980s a national
Congress on Biblical Exposition (COBE) convened to urge a return to true biblical
exposition from any allegorization. ―COBE‘s recurring theme demanded that church
must return to biblical preaching or else the world will continue its descent toward a
valueless culture‖ (5). Ministers and Bible scholars do not deny that some passages of
Scripture are poetical in style and figurative in meaning. The preacher‘s job is to find the
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natural, plain, obvious meaning of each text. All Bible researchers must be looking for
the original intent of the author and the meaning of the words used in the passage. ―First,
and above all, the thought of the biblical writer determines the substance of an expository
sermon,‖ says Robinson (19). Many preachers fail under the pressure of textual criticism.
Biblical authors were not deceivers; the intent of their writings was not to foul people but
to be understood. The Reformers developed the well know phrase the analogy of faith.
The Scripture was believed to possess a unity that is given by God and has the capacity to
interpret itself. One passage can throw light on another and one part cannot contradict the
whole teaching of the Scripture. At the end of April 1564, a month before he died, Calvin
said in a message addressed to his pastoral colleagues s in Geneva, ―I have not corrupted
a single passage of Scripture, nor twisted it as far as I know.… I have always studied to
be simple‖ (Cadier 173). Any preacher must have a conviction that he must be faithful to
discover and then preach the primary meaning of every text.
Thirdly, exposition identifies the pitfalls preachers must avoid (Vines and
Shaddix 32-37). The two main pitfalls of a preacher are forgetfulness and the lack of
integrity. Therefore, ―expository preaching prevents,‖ says MacArthur, ―bringing out the
best‖ (20). Any preacher can lose sight of his text and follow his own agenda. The lack of
loyalty appears when a preacher stretches the text and says something different from its
original and natural meaning. An expositor must have a text and elucidate it. G. Morgan
wrote about a preacher who gave his text and said ―That is my text. I am now going to
preach. Maybe we‘ll meet again, my text and I, and maybe not‖ (40-42). This kind of
approach is not appropriated knowing that the Scripture has the power listeners need, and
someone‘s words are just plain talk. New Testament writers warn in vivid images against
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this wickedness. The aged Paul urged Timothy to preach the word. False teachers are like
wolfs that fiercely attack. By contrast to these images, Paul declares that ministers must
renounce disgraceful ways and that they must refuse to tamper with God‘s word. Instead,
any preacher can rely on and sustain the open statement of truth.
Fourthly, exposition gives preachers confidence to preach. All Scripture is
inspired by God and profitable, said Paul to Timothy. Greer W. Boyce made a plea for
expository preaching because preachers would not feel inadequate to preach no matter
what the theme of the sermon was. ―Expository preaching, by insisting that the message
of the sermon coincide with the theme of the text, calls the preacher back to his true task:
the proclamation of the word of God in and through the Bible‖ (18—19). If the word of
God is expounded with integrity and boldness, the result is a great confidence in the
pulpit. Preachers have been entrusted with oracles of God (Rom. 4:2). ―The expositor is
only to provide mouth and lips for the passage itself, so that the Word may advance. The
really great preachers are in fact only the servants of the Scriptures‖ (Wingren 201). God
continues to speak through his written word with living voice. The church needs to listen
attentively to the word, since its health and maturity depend upon it. Pastors must
expound upon it because they have been called to it. When applied to Scripture the
meaning is to set forth the significance of the portion under treatment:
The true expositor treats a selected portion of Scripture and limits himself
to just the material contained in that portion. He takes a portion of
Scripture and discovers an outline therein, develops it and applies it in his
sermon. He approaches the Scripture portion from a literal grammatical
standpoint, taking into consideration the words, the circumstances, the
environment, and the context of the passage he is seeking to expound. The
Scripture truths discovered in the passage will be expanded and illustrated
in the light of other Biblical references. (Evans 59)
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Whenever they do it with integrity, the voice of God is heard and the church is
reinvigorated and transformed into an instrument for his use and glory.
These truths about God and Scripture, church and preaching biblical expository
sermons need to reinforce ministers‘ trembling convictions. The outcome will be that
preachers will dedicate themselves with fresh zeal and determination for the task of
biblical preaching.
The Content of Preaching—Theology of Love
A primary aspect of the gospel that preachers are called to preach is the love of
God. Probably the most quoted verse in all the sermons around the world is John 3:16:
―For God so loved the world that he gave his one and only son, that whoever believes in
Him shall not perish but have eternal life.‖ The object of God‘s love is the world.
However, the standard that tells just how great that love is has already been set. God so
loved that he gave his Son, then, is the measure. ―Love in the New Testament is God‘s
love in Jesus Christ, a love which is communicated only through Jesus Christ‖ (Ramm
82). Paul‘s reasoning is similar: If God ―did not spare his own Son, ... how shall he not
also, along with him, graciously give us all things?‖ (Rom. 8:32). This love is for wicked
people. Nevertheless, elsewhere John writes of ―the whole world‖ (1 John 2:2), thus
bringing magnitude and evil together. More importantly, in Johannine theology, the
disciples themselves once belonged to the world but were drawn out of it (e.g., John
15:19).
Three Gospels mark Jesus‘ words that love is the great commandment. In writing
to the Galatians, Paul reaffirms this truth: ―Love is the fulfilling of the law‖ (Gal. 5:14).
In the Upper Room, Jesus told his disciples, ―As the Father has loved me, so have I loved
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you‖ (John 15:9). This declaration moves from the love of the Father for the Son to the
Son‘s love of his people in redemption. Jesus is thus the Mediator of his Father‘s love.
Receiving love, He in turn has loved. Then He added, ―Now remain in my love‖ (John
15:9). The act of biblical preaching, therefore, contains in its message this wonderful
news of God‘s love.
D. A. Carson in an article entitled ―On Distorting the Love of God‖ wrote about
preaching the love of God. He says that the attribute of love is consistent with all other
attributes such as justice and mercy: ―In generations when almost everyone believed in
the justice of God, people sometimes found it difficult to believe in His love. The
preaching of the love of God came as wonderful good news‖ (4). Preachers must declare
love of God up front. The first reason he called preachers is because of his love for
people. Therefore, messages in pulpits must be inspired and filled with God‘s love.
Regarding preaching the love of God, Michael Pasquarello captures the dynamic
of John Wesley‘s preaching: ―For Wesley, the witness of preaching is inseparable from
an ecclesial identity and way of life that is constituted by grace of Jesus Christ, the love
of God, and the communion of the Holy Spirit‖ (123). The threefold aspects of his
preaching contain knowledge, strong will, affections, and passion. This dynamic should
characterize every pulpit. These features are inseparable and are all under the mark of
God‘s love. The love of God is preeminent in theology writings. ―God has not attained
unto love, nor does He by an effort maintain love; it is the structure of His being. He is
the unfailing source of all love‖ writes Chafer (Biblical Theism 12). Without the attribute
of love, God would not be what he is (12). As no other attribute, love is the primary
motive to describe God in preaching.
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Preachers must gratefully acknowledge that God in the perfection of his wisdom
provided these various ways of talking about love: ―These truths must also be held
together and integrated in biblical proportion and balance, and applied with insight and
sensitivity to our lives and the lives of those to whom we minister. Christian faithfulness
calls for our growing in the grasp of what it means to confess that God is love‖ (Carson,
God Is Love 12). Preaching is an act of faithfully describing as accurately as possible this
love of God for people. Preaching also has to be the act where preachers try to make
people understand and respond to this love.
Nature of Biblical Preaching
Much activity goes on today in various religious meetings under the name of
biblically preaching. Consequently, preachers must be held accountable for making sure
they engage in the authentic thing. Some standard must be employed for judging the
genuineness of the preaching event. Five particular criteria can be elucidated from the
theological roots of preaching (Vines and Shadix 24).
First, the mode of biblical preaching is the oral communication. Al Fasol defines
preaching as ―orally communicating truth as found in the Bible‖ (16). Preaching is by its
nature an oral communication. The Bible is given a human voice for a certain people in a
specific period. Although several exceptions may be allowed, preaching primarily has
been an oral event in which a person speaks the words of God in front of people. In
Romania, the orthodox religion does not emphasize biblical preaching. The text of the
Scripture is sung rather than read, and orthodox preachers do not spend a lot of time
preparing and delivering a message. This ancient style was kept to preserve a tradition.
This tradition has hindered people‘s access to the Word of God. People are not used to
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listening to the gospel presented as a sermon. The participation to the liturgy is the most
important thing. The transmitted idea is that Scripture is not relevant for people today and
that the Word has nothing to do with private lives. Participation in the act of religious
manifestation is enough. The text is often sung and people hardly understand or follow
the meaning of that Scripture for their lives.
The visual trend and orientation of these days of modern listeners provides new
challenges for contemporary preachers. ―Oral speech is an effective, timeless mode of
communication,‖ says Daniel Webster. He continues with a powerful statement: ―[I]f all
my possessions and powers were to be taken from me with one exception; I would
choose to keep the power of speech, for by it I could soon recover all the rest‖ (qtd. in
Vines and Shadix 3). Preachers are aware of the power of their calling when it comes to
influencing the lives of people. God chose this mode, knowing that it would defy cultural
nuances through the years. Oral speech still moves nations, as is evidenced in its
continued adoption by political and social leaders as a primary means of influence.
Second, the sermon‘s message has to be biblical truth. Preaching has a specific
content, the word of God as revealed in the Bible. A great expositor, G. Morgan said,
―We must enter upon the Christian ministry on the assumption that God has expressed
Himself in His Son, and the Bible is the literature of that self-expression. The minute we
lose our Bible in that regard, we have lost Christ as the final revelation‖ (18). Every
sermon that fails to have some interpretation of God‘s holy truth is a failure. Preachers
are to preach the content of what they discover in the Scripture. ―The task is to preach the
mind of God as one finds it in the inerrant word of God,‖ says MacArthur (20).
Therefore, preaching is not communication about any subject, however good or
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beneficial it might sound. The Bible primarily recounts God‘s activity of recreating
humankind into his image through relationship with Jesus Christ. The preacher is
responsible then to immerse people in this process. He is not given the responsibility of
addressing every good subject known to men; instead, he is to meet the need to speak
rightly about the same subject repeatedly in fresh and creative ways.
Third, the medium of preaching is the Holy Spirit and human personality. John
Knox says, ―[T]rue preaching, from start to finish is the work of the Spirit‖ (89). The
message of the Bible is communicated through a twofold medium: the Holy Spirit and a
human personality. From outset to conclusion, preaching is the communication of the
Holy Spirit. He already inspired the Scripture ministers preach. ―Illumination is the work
of the Holy Spirit that opens spiritual eyes to comprehend the meaning of the Word of
God‖ (MacArthur 103). He illuminates the capacity to understand and its meaning. He
anoints the communication of it. He enlightens the minds of the listeners, convicts their
hearts, and prompts them to respond. Preaching is the Holy Spirit event, when he is left
out, preaching does not happen. At the same time, God has chosen to use born again
individuals as the human instruments through which we communicate his truth. Phillips
Brooks says preaching is ―the communication of truth by men to men. It has in it two
essential elements, truth and personality. Neither of these can it spare and still be
preaching‖ (5). True preaching, then, demands that each preacher be true to reflect the
word through his personality.
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The Role and Authority of Scripture in Preaching
The question regarding how important Scripture is as authority is valid. In
Romania for instance, the debate regarding the authority of Scripture exists. Tradition is
often regarded as more important than the written word of God (Hrisostom de Etna).
People could ask how preaching can actually function in their congregation and
then they could identify things that preaching can do in their lives. A preacher, then,
could help the congregation name and reinforce qualities associated with the oral
transmission of the Word of God. According to a survey among listeners, one of the most
passionate and persistent interests of those who listen to sermons is the role and authority
of scripture in preaching. ―Across denominational affiliations, through the comments of
young and old, male and female, persons of various ethnic identities and from a variety of
congregational settings and sizes, listeners who participated in this study recognize a vital
and essential relationship between the written word in scripture and the spoken word in
preaching and worship‖ (Mulligan, Sharaz, Wilhem, and Allen 21). In response to the
written questionnaire that asked listeners to prioritize thirteen elements that may help the
hearers engage the sermon (such items as touching emotions, telling how to behave,
memorable stories, practical lessons of faith), 60 percent of people who completed the
questionnaire cite ―make the Bible come alive‖ as one of their top four priorities. Only 9
percent of respondents listed it as eleventh or lower on the priority list (22).
Whether the Bible relates what is strange or familiar, challenging, or comforting,
people believe that Scripture is alive, having meaning for their lives and relevance for
today. In the same study, a vast majority of interviews speak of the Bible as central to
preaching and attribute the authority of preaching to the preachers‘ use of Scripture.
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―Congregations want to hear well-executed preaching; they desperately need to hear
thoughtful and faithful preaching of the gospel‖ (Long 20). Ministers with a clear
understanding of the power of preaching in the life of the Christian community, who have
seen the people sitting in pews hungry for a truthful word, which clarifies and compels,
know that preaching is serious and urgent business. The same ministers are pulled by
many demands of ministry and they lack the time, the energy, the courage and the powers
of insight necessary for the task.
Clear convictions concerning the Word of God are paramount in the preaching
event. The preacher‘s view of Scripture is an important factor in the effectiveness of his
preaching. Such contentions are partially responsible for the sharp decline in biblical
preaching during this century. One‘s convictions, on the contrary, will directly affect both
motivation and the results of preaching. Unger rightly says, ―[I]f the Bible is considered
merely to contain the Word of God, rather than actually to be in toto the word of God,
there is naturally a decreased sense of responsibility to study its text minutely, or
systematize its theology, or authoritatively to declare its message‖ (18). If someone loses
the conviction that Scripture is trustworthy, authoritative, and dynamic, then one can
hardly preach. Personal conviction regarding biblical inspiration, authority, benefit, and
purpose are crucial in the matters of both sermon preparation and pulpit effectiveness:
It is not difficult to find leaders who honestly and fervently affirm a ‗high‘
view of Scripture, and who yet engage the Bible obliquely, touching upon
it just enough to introduce sermon topics to be enhanced by other means,
or reading just enough of the Biblical text (a phrase or verse) to create the
impression that the sermon ought to be believed. (Dongell 12)
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Sadly, many preachers resemble this description. Unfortunately, because of the pressure
of modern thinking, ministers do not value Scripture and do not defend a scriptural
position in society.
A high view of biblical inspiration issues forth a clear conviction regarding the
Bible authority. If God inspired the Bible, consequently void of error, then it can be
trusted as the sole authority for matters of faith. The lack of good expository preachers at
the close of the twentieth century is in part due to a lack of conviction in this area. The
preacher is assigned the responsibility to preach the Word of God. Jesus commanded
Peter to ―feed my lambs‖ (John 21:15). Paul urged young Timothy to ―preach the word‖
(2 Tim. 4:2). He also admonished elders of Ephesus to ―shepherd the church of God‖
(Acts 20:28), which suggested providing the spiritual food of the word. ―If the preacher‘s
confidence in the authority of Scripture is shattered, he will have no sense of urgency to
preach the Bible‖ (Vines and Shaddix 54). Whether he preaches the Scripture or not
would not be important. A clear conviction about Scripture can help preachers to be
determined to expound the word of God. The preacher must have at least three distinct
beliefs.
Scripture as God’s written word. An excellent definition of Scripture, this
statement is a daring thing to say that the divine speech that records the divine activity
has been committed to writing (Stott, Between Two Worlds 96). God has acted and
revealed himself in history through different interventions and supremely through
Incarnation. God has spoken many times, inspiring prophets and apostles. More, God
transformed this particular revelation into a universal one when he decided to record his
will in writing. He inspired the minds of people to record his thoughts. The way people
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wrote is not a mechanical way (the theory of dictation) rather an inspiration from above.
Inspiration is not dictation. Because of this process, after two thousand years, humans
have access to Jesus Christ and his deeds today. He is accessible only through the Bible
as the Spirit of God brings his witness to life. The full facts of his birth, life, death, and
resurrection and God‘s own authoritative explanation are recorded in Scripture.
Any preacher that trusts the word of God can speak about Christ and the biblical
witness of what can people achieve through him. The preachers‘ responsibilities now
emerge: to give authoritative testimony of Jesus (not being subjective). The Bible is a
unique book. In the Scripture, scholars and lay people together are handling the very
words of a living God, ―words not taught by human wisdom but taught by the Spirit‖ (1
Cor. 2:13). In its pages, people found God and the interpretation of God. ―God‘s words
through men‘s, his own witness to his own Son, then no trouble should be too great in the
study and exposition of them‖ (Stott, Between Two Worlds 99). Preachers cannot handle
Scripture accurately if their doctrine of Scripture is inadequate. Conversely, evangelical
Christians, who have the highest doctrine of Scripture in the church, should have the most
conscientious preachers.
The second conviction of a preacher is that God still speaks through what he has
spoken. Statements about the Word of God are not enough for a preacher. The Bible is
not a collection of books that preserve the words of God but a living word to living
people from the living God, a contemporary message for the contemporary world. For
instance, the apostles clearly understood and believed this about the Old Testament. They
introduced their biblical quotations with one of two formulas, either  (for it is
written) or  (for he says). Both expressions assume that God has spoken, but in
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one case, what he has spoken has been written down and remains permanent. In the other
case, he is continuing to speak what he once spoke. The concept of the contemporary
voice of God is emphasized in Hebrew 3 and 4. The author implies that the Holy Spirit is
making today the same appeal to listen as he made centuries previously when the psalm
he quoted was written. God‘s word is contemporary; it moves with the times and
continues to address each new generation. In order to remain faithful to the text and
transmit exactly the content of the passage he is preaching from, a preacher must have
that conviction. ―Unless this kind of wholesale dependence on God marks the modern
preacher, his exposition will lack the divine dimension that only God can provide‖
(MacArthur 19). Once the preacher has grasped the truth that God still speaks through
what he has spoken, he is protected against errors. God makes the word living,
contemporary, and relevant.
Some critics and skeptics try to make a distinction between the actual word of
God and the text of Scripture. God‘s command is to preach his word and have someone
record it for subsequent adherence and application. Moses wrote down God‘s words and
instructed the Levites to preserve them as witness (Deut. 31:24-26). God commanded
Joshua to abide by those same words (Josh. 1:8). Joshua later added God‘s new revelation
to the book of the law (24:26). Even into Jesus‘ days he verified the written addition of
the testimony of the apostles to the authoritative Word of God by describing it as the
foundation on which the church is built (Eph. 2:19-22). Others try to distinguish between
the authority of the Bible and the authority of Jesus. The question here is whether tone
can give allegiance to someone who is made known only through the pages of Scripture.
No clear distinction can be made between the authority of Jesus Christ and the written
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word that he endorsed. Others would say that people could know Christ through personal
experience. Experiences, however, must be tested. The only valid instrument for such a
task is the written word of God.
Every preacher must come to a place where one accepts the authority of the Bible
by faith. Empirical evidence and the acceptance of biblical authority are separated by a
chasm. The gap can ultimately be crossed by faith. The prince of expositors, G. Morgan,
had a crisis in this regard. Influenced by some critical theories, he was overcome by
doubt and tried to discover for himself if the Bible is indeed what it claimed to be. The
result was the well—known expression, ―The Bible found me‖ (39-40). That experience
resulted in a preaching ministry that blessed two continents and continues today. When
the serious student of the Bible considers all the evidence objectively and prayerfully, the
gap between facts and certainty narrows. Confidence in the Bible‘s authority becomes an
absolute.
Authority for a preacher lies solely in the authority of his message. Paul writes in
Thessalonians, ―Our gospel did not come to you in word only, but also in power, and in
the Holy Spirit and in much assurance‖ (1 Thess. 1:5). The sense of authority is neither a
privilege to be abused nor a blessing to be minimized. Preachers simply can rest in the
authority of God who called, and the authority of his word. The experience of wonder
and awe of being a fellow labor with God reaching people and changing lives. As one
preaches out of a deep conviction that the Bible is God‘s living word, listeners will
receive the message more seriously and consider it more binding as the power of God
works mightily through the preaching event. He makes the word living, contemporary,
and relevant.

Dragan 69
The third conviction of preachers about Scripture, is that God’s word is powerful.
Not only God has spoken, but also God continue to speak through what he has spoken.
His word explains his actions, and is active in itself. God accomplishes his purpose by his
word; it prospers in what he sends it forth to do (Isa. 55:11). Preachers must be assured of
the power of God‘s word. Present day shows disenchantment with all words. Millions are
used every day in media, publications, newspapers, books, TV, and the internet
apparently with little effect. Words are very important and have power. ―It seems the
frailest weapons: for what is a word? It is only a puff of air, a vibration trembling in the
atmosphere for a moment and then disappearing. Yet though it be only a weapon of air,
the word is stronger than the sword of the warrior‖ (Stalker). Often the words of a
preacher are ineffective. They are ignored and are disregarded. The Word of God is
different, for in his word speech and actions are combined. He created the universe
through the power of his word. Through the same word of authority he saves and
recreates.
The gospel of Christ is God‘s power for salvation for every believer, for it pleases
God through the kerygma, the proclaimed message, to save all who believe. Many similes
are used in the Bible to illustrate the powerful influence of the word. ―The word of God is
living and active, sharper than any two-edged sword for it pierces both mind and
conscience‖ (Heb. 4:12). A preacher can expect that his preaching of the word will be
effective. Jesus taught that not all the seed will bear fruit, but some soil would prove good
and productive. Power and life are in the seed, and when the Spirit prepares the soil and
waters the seed fruit will appear. One of the best-expressed beliefs in the power of the
word belongs to Gustaf Wingren. This conviction about the Word of God transforms
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preaching: ―Preachers enter the pulpit with a word that has power in their hands and heart
and mouth‖ (108). The word is powerful because the God who spoke it speaks again.
This fact should be enough to make preachers effective in this privileged ministry.
The Word has survived through all the centuries. The transmission of the Bible
through thousands of copies into modern prints has not tainted its purity. No other book
of ancient literature has been exposed to a similar process of propagation and maintained
such accuracy of transmission. Only the sovereign control of God through the centuries
can account for such an act. The Bible can be trusted and preached as the authoritative
word of God.
The preacher does have a certain authority. He should not be ashamed or afraid of
it. Authority should not come from quoting some modern scholars and human authority.
It should be the formula of a well—known phrase, ―[T]he Bible says‖ (Stott, Preacher’s
Portrait 29). This real authority comes from God. The preacher who declares the Word
with authority is under that word and must submit to its authority.
The importance of the Word of God for preaching. Church cannot survive
without accurate, consistent, and authoritative preaching that intends in every instance to
transform its hearers. Every preacher must be fully assured that this calling to preach is
essential to the health of the church and unmitigated by modern culture or trends in
society. Preaching the Word of God is very important to assure the health and the
continuance of the church. The church is blessed by the occasional preacher of
exceptional ability, but the church is nourished most of all by the kind of careful,
responsible, and faithful preaching of the Word of God. Such preaching requires study,
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practice, and hard work. Preaching is not merely a matter of acquired technique but is in
fact an alloy of art and craft, gift and training.
Over a century ago, an author summarized this problem of preaching and stated
the hope for powerful exposition of the Scriptures:
The decline of spiritual life and activity in the churches is commonly
accompanied by a lifeless, formal, unfruitful preaching, and this is partly
as cause, partly as effect. On the other hand, the great revivals of
Christians history can most usually be traced to the work of the pulpit, and
in their progress they have developed and rendered possible a high order
of preaching the Scripture. (Fabarez 5)
Preaching becomes the measure of health for a church. Jesus gave only one tool to his
disciples who were fishermen and tax collectors. Preaching in the power of the Spirit
became the way to transform and to turn the ancient world around. Not surprisingly, this
tool—preaching—has continued to transform entire cultures when yielded faithfully and
persistently.
Preachers are responsible to God for what they preach. MacArthur wrote about
Calvin‘s understanding of preaching: ―Calvin understood preaching to be the explication
of the Scripture. The words of Scripture are the source and the content for preaching‖
(11). People look with indignation at a judge who distorts truth for different motives, or a
doctor who is incompetent and threatens the safety of his patients. The same is true
regarding a man or woman called to be a defender of truth.
Incompetency is dangerous for pastors and for the people whom they serve. C.
Sunukjian observes, ―On the other hand if the listener concludes that the speaker is
muddleheaded, uninformed, lethargic, and inept, he will judge him as incompetent and
tend to discard his words‖ (257). Incompetence can ruin life and alter everlasting life.
Anyone called by God to preach must submit to Scripture. The belief that the Word is
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inerrant and was kept sovereign by God through ages is extremely important for everyone
who serves in a pulpit. Scripture accomplishes its purpose with no mistake; it offers a
genuine testimony about God‘s revelation and describes the salvation in Christ‘s
redeeming sacrifice. Scripture also presents the norm of living for every man and the
values that define a Christian. Any preacher that uses Scripture cannot be called
incompetent. Bible speaks today as it spoke to all generations through the infallible Spirit
of God that also inspired it. No preaching that occurs outside the Scripture can satisfy
man and glorify God.
Preachers’ view and use of Scripture—2 Timothy 3:16-17. Among the most
quoted and beloved passages of the pastoral texts are those that speak of Scripture. This
text is formative for Christian life and teaching, discussing the authority. Paul described
the importance of the Word when he wrote to a young preacher, Timothy (2 Tim. 3:1617). This statement about the Scripture is backed up by a fuller explanation of its nature
and purpose. Paul makes two statements that are fundamental to preachers‘ views and
uses of Scripture. First is about its origin (where it comes from) and second is about its
purpose (what it does). The emphasis is on its value and usefulness for different purposes,
so that it can provide whatever the servant of God needs for doing well. The value of the
Scripture for teaching is affirmed in a broader and more inclusive manner.
Paul writes to a young preacher. Timothy has been a disciple of Paul from the
time of his second missionary journey (Acts 16). He has followed Paul, not only as a
companion of his journey but also as a child follows a father. The word used for follow
meaning to walk at one’s side suggests imitation, understanding, and following
instructions as well as firsthand knowledge of the person (Danker 527). Teaching heads
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the list of nine elements in 2 Timothy 3, probably to contrast the bad influence of the
false teachers. The exhortation of 3:10 from 2 Timothy is that he is not to be shaken by
any novel teaching, but to hold firm to the faith and teaching he once learned from his
childhood. From his early years he was placed under the authority and teaching of the
Old Testament prophecies first by godly women, and then by Paul. The advice now for
the young preacher is to continue to remain under this authority. The start was good,
suggests Paul but the continuance of submitting to Scripture is vital. The aorist tense of
the verbs learned and believe refers to a past moment rather than a progressive growth.
Paul certainly formed Timothy more deeply in his faith, but he was not the first one to
learn the faith.
From infancy, he knew the sacred Scriptures (literally, the holy letters). Instead of
using the term  for the Scripture, Paul uses the term  meaning the
letters of alphabet (Montague xx).  means the sacred Scriptures, the Jewish
Scriptures which Timothy‘s mother may have taught him. The term sacred writings that
refers to the books of the Old Testament, is used for such by Philo (Life of Moses) and
Josephus in ―Antiquities‖ (Hultgren 134). The Scriptures are able to make someone wise,
becoming a source of saving wisdom when one accepts them as fulfilled in Christ Jesus.
For the author, the books of the Old Testament are not sufficient witness to Christ by
themselves. A person also needs faith in Jesus Christ in order to be saved. Paul reflects an
old and common view of ancient Christianity that the Scriptures of Israel make the divine
will and promises of God known. This concept also states that Scripture transforms lives
only when accompanied by faith. ―They (Scriptures) are sufficient to impart saving
wisdom through the faith in Jesus Christ. Of no other writings can that claim be made.
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They are the perennial ground of Christian teaching, hence to be thoroughly studied by
the Christian teacher‖ (Oden 24). No writings are comparable to Scripture in making one
wise to salvation. The supreme function of the Scripture is to elicit a wise trust in God
that leads to forgiveness and personal transformation. The text does not indicate that
people may be saved by own wisdom because that is not the kind of wisdom the
Scriptures impart. Therefore, the preaching event must be inspired and sustained by the
Scripture thus having the desired impact on the people.
The emphasis in 2 Timothy 2 verse 16 is on the usefulness of the Scriptures.
Having reminded Timothy about his knowledge of Scripture and indicated its connection
with salvation, Paul concludes his appeal by discussing the origin of Scripture and its
importance for the ministry. The importance of understanding the Scripture in the life of
the early church was a lesson that Paul did not want Timothy to forget. He writes about
the different uses to which the Scriptures may be put. Before he does that, he states the
basic reason why they are so important: God inspired the Scriptures. A preacher must
rely on the Word because of that inspiration. The statement about the inspiration of the
Scripture reminds preachers of its use. Today, when many question the authority and the
relevance of the Bible, the battle for its use must continue.
Biblical preachers will defend and guard the truth that Scripture is sufficient for
people‘s need. Therefore, they need to preach the Scripture only. Any person called to
preach will use the Scripture as a source of authority and the only source to answer all
people‘s needs.
The inspiration of the Scripture. The significance and value of Scripture is
proven by the fact that constitutes God‘s own word. God enabled and breathed the
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Scripture. Paul assumes God‘s active influence in forming and writing Scripture. John
Wesley states, ―The Spirit of God not only once inspired those who wrote it, but
continually inspires and supernaturally assists those that read it with earnest prayer‖ (qtd.
in Oden 25). Scripture could not simply be the product of the fertile minds of good
persons. Wesley said that good persons would not say ―thus says the Lord‖ if they were
speaking merely of their own private opinions (25). The Holy Spirit makes his revelation
in and through the Scriptures. The relationship between the Holy Spirit and Holy
Scriptures is close. ―Having all Scripture God breathed makes it unique, divinely
inspired:
Above all, you must understand that no prophecy of Scripture came about
by the prophet‘s own interpretation. For prophecy never had its origin in
the will of man, but men spoke from God as they were carried along by
the Holy Spirit. (1 Pet. 2:20-21)
God‘s Spirit brought these writings, willed by God. ―God determined their content; the
Spirit moved the writers to write in the way they did. The Scriptures truly are the very
Word of God‖ (Schuetze 150). God determined the content of the Scripture. The Spirit
moved the authors to write in the way they did. This verse, 16, in 2 Timothy 3 is known
for its difficulty in translation. The first difficulty rests in the fact that debate has arisen
about the translation of the word πᾶσα because Paul uses the singular word for Scripture
(Moss 231). Paul is saying that Scripture is of divine origin. Arland J. Hultgren proposes
several possibilities from the standpoint of grammar and vocabulary: (1) ―all Scripture‖ is
inspired by God; (2) ―every scripture/passage is inspired by God; (3) all Scripture
inspired by God is;…and, (4) ―every scripture/passage inspired by God is …‖ (134).
Because Paul says that ―Scripture is‖ useful in many ways, he is using the word in a
collective sense, and the correct translation is all Scripture. The question is whether the
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word  (all) can be taken as distributive or not. The meaning can refer to each or
every part of the Scripture, or taken globally as the Scripture in its entirety. Arguments
can be advanced for both positions. ―Ancient rabbinic tradition of biblical interpretation
suggests that every part of Scripture is important, no matter how small‖ (Collins 263).
The ―gezerah shavah‖ principle, the principle of the comparison of like expressions and
the second of the famous thirteen rules of interpretation, states that if one and the same
word is found in two passages of the Torah, either passage could be used to interpret the
other (262). According to this principle, the word  can be taken distributively.
Therefore, each part of the Scripture is inspired:
It seems more likely that Paul is contemplating scripture as a whole here
and that he would say that the whole of scripture is ―profitable for
teaching, reproof, correction, and instruction in righteousness,‖ than that
every scripture passage is profitable in these ways. (Knight 453)
A preacher can have confidence that every passage he preaches is important and will
have impact in people‘s lives because God inspires it. All Scripture refers to the Old
Testament, those writings that the Jews considered to be inspired by God (literally,
breathed by God). The term is used with reference to the Old Testament so frequently
that one can expect the same in this case. ―The word inspiration comes from inspiratio
meaning ―to breathe in,‖ and is applied in Scripture as follows: (1) to God as the Author
of man‘s intelligence (Job 12:8), and (2) to Scripture itself as inspired by God (2 Tim
3:16)‖ (Thomas 42). The question here is whether Paul by this time understands the
apostolic writings also to be inspired Scripture. In another occasion, he thought of the
message he preached as inspired by God. ―And we also thank God continually because
when you received the word of God, which you heard from us, you accepted it not as the
word of men, but as it actually is, the word of God, which is at work in you who believe‖
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(1 Thess. 2:13). He considers his letters to have no less divine authority, since they are an
elaboration of the gospel. He quotes a word of Jesus in 1 Timothy 5:18 as Scripture: ―For
the Scripture says, ‗Do not muzzle the ox while it is treading out the grain,‘ and ‗The
worker deserves his wages.‘‖ Therefore, Scripture would seem to cover not only any
written words of Jesus but also any apostolic writings that were known at that time.
Paul‘s letters are spoken of as Scripture already in the New Testament (2 Pet. 3:15-16).
Scriptures, both in the New Testament and Old Testament are verbally inspired.
Another problem has to do with whether one can understand θεόπνευστος.
Found only here in the New Testament, the term is formed from θεό, God, and , to
breathe. If this rare verbal adjective is understood in a passive sense, ―all Scripture‖ is the
product of God‘s breath of spirit, the result of God‘s action. ―If understood in an active
sense, ―all Scripture‖ is filled with and exudes the breath or Spirit of God‖ (Moss 232). If
this term is taken in an active sense that means that all Scripture is inspiring. It is
preferable to take the term in its passive sense; the church fathers generally take the term
in this later sense (Collins 264). Preachers can rely on Scripture as an inexhaustible
source of spiritual nourishment, for is divinely inspired. The text of the Scripture is
inspired not only when being written by God breathing through the writers, but also while
being read, by God breathing through Scripture and with Scripture breathing him.
The effective Bible expositor will have a high view of Scripture, with a clear
conviction about biblical inspiration. Many ministers regard the Bible as just one good
old book among many. In Romania, Scripture is equal in authority and importance as
tradition, but in practice is less important. More tragically, many preachers have failed to
see the relationship between the biblical inspiration and preaching effectiveness. Andrew
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Blackwood writes, ―Fortunately a man‘s effectiveness in the pulpit does not depend upon
his theory of inspiration. Nothing can be further from the truth. The widespread rejection
of the doctrine of verbal plenary inspiration of Scripture has permeated theological circles
for years‖ (182). According to this quote, some critics insisted that the Bible is subject to
error and human limitation and others think the whole debate about biblical inspiration is
merely a matter of semantics, a quibbling over words.
On the contrary, the outcome of such arguments is eternally important to the
people who sit in churches every week. The result of such contentions has been weak
pulpits and weak churches. If a preacher lectured from different topics Sunday after
Sunday, not many weeks would pass before he would lose his audience. On the other
hand, systematic preaching through books of the Bible, God‘s inspired Word, has filled
many a church to overflowing through the years.
Any preacher will gain more confidence and greater power knowing the source of
his messages. ―Inspiration is verbal. The very words of Scripture are inspired, not merely
the thoughts or concepts of the writers‖ (MacArthur 105). Verbal plenary inspiration
suggests that ―in the composition of the original manuscripts, the Holy Spirit guided the
authors even in their choice of expressions—and throughout all the pages of the
Scriptures—still without effacing the personalities of the different men‖ (Pache 71).
Inspiration then is verbal because the words are inseparable from the message. Inspiration
is also plenary because of its entirety and lack of restriction. Frank Gaebelein writes
about the doctrine of plenary inspiration:
The doctrine of plenary inspiration holds that the original documents of
the Bible were written by men, who, though permitted the exercise of their
personalities and literary talents, yet wrote under the control and guidance
of the Spirit of God. The results being in every word of the original
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documents a perfect and errorless recording of the exact message which
God desired to give to man. (9)
The Bible, then, is exactly and completely what God said. The Apostle Peter says
―[P]rophecy never came by the will of man, but holy men of God spoke s they were
moved by the Holy Spirit‖ (2 Pet. 1:21). This picture illustrates a man that is carried
along by the Holy Spirit as a sailboat would be carried along by the wind. These men
chosen to pen the inspired Word did so superintended by the Holy Spirit. Scripture has a
dual authorship, the Holy Spirit is the divine author, and various men are the human
authors. The effective preacher not only believes that the Bible is inspired, but totally
inspired. The passage in Timothy speaks of plenary inspiration. All Scripture– he totality
of Scripture–is inspired, words and thoughts all together.
A strong and clear conviction about the inspiration of Scripture naturally will
inform the way someone preaches. Stating the plenary inspiration of the Scripture, one
preacher said: ―Specifically, evangelical preaching ought to reflect our conviction that
God‘s word is infallible and inerrant‖ (MacArthur 5). A high view of biblical inspiration
and inerrancy demands that the primary approach to preaching be the exposition of the
Bible books. If, in fact, one believes that the Holy Spirit inspired the text of the Bible,
then it behooves him to present that text to the people in a way that most closely
resembles the way in which the Spirit gave it. The Spirit inspired principles that float
around relating to the rest of Scripture. He inspired truths that are embodied with
sentences that are embodied within paragraphs. Each of these components must be taken
into consideration when exposing God‘s truth to people. Unwavering confidence in the
inspiration of Scripture definitely will affect the preaching event. The preacher who

Dragan 80
seriously gives himself to the task of Bible exposition must hold a high view of the
inspiration of Scripture.
Usefulness of the Scripture. The passage in Timothy also refers to the usefulness
of Scripture. The main thrust of the sentence lies in the second adjective. The writer
declares that the Scriptures are inspired and uses this statement as a basis for the point he
wants to stress: if Scripture is divinely inspired, it is therefore useful. Paul‘s affirmation
that all Scripture is God-breathed leads to an affirmation of the usefulness of Scripture.
Particularly, this declaration helped Timothy understand the depths of his ministry and
provided encouragement in dealing with the false teachers at Ephesus.
Scripture is useful and must be intelligently put to use. The usefulness of
Scripture is recognized in four distinguishable phrases (Marshall 795). The attempt has
been made to group these in two pairs relating to belief (positive and negative) and action
(positive and negative). Scripture is profitable positively for teaching reliable doctrine
and training in righteousness, and negatively for reproof of recalcitrance and correction
of error. The arrangement seems artificial, a chiasm with terms for teaching/education
and conviction/correction.
Scripture is useful for teaching which is Timothy‘s primary task (1 Tim. 4:6). A
preacher has the most valuable tool in presenting the final authority for faith and practice.
The description of the use for Scripture is impressive. First, Scripture is presented useful
for teaching. As the only book that contains God‘s direct revelation, teaching is a primary
purpose. No other book contains wisdom to save. In the apostolic church, teaching was a
charisma of the Holy Spirit (Rom. 12:7). In Ephesians 4:11 teaching is closely associated
with the office of pastor. Teaching should always be based on Scripture, for they have
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authority, power to instruct, strengthen, encourage, and hope (Rom. 15:4). The value of
Scripture for teaching is obvious. Preaching and teaching are closely linked together.
Making a clear demarcation between the two is difficult. Therefore, preaching the
Scripture has this benefit of instructing people in living according to the will of God.
Another use of the Scripture is for rebuking. This rebuking deals with Jewish
opponents to the new faith, who met Paul in nearly every city, as the book of Acts
presents. However, no one can be a preacher if he does not stand against false teachings
and sinful living. ―The positive aspect of rebuking is correcting. Scripture does not
rebuke only, it also offers solutions for help and brings people to the right path‖
(Montague xx). Preachers have the way to deal with people taking them from the moment
of their conviction of sin in a progression to recover the sinners to a better life. The word
is used for rebuilding a city, the restoration of a sanctuary, the correction of an error, or
for moral reform, expressing a strong disapproval, or reproach (Danker 314). The
message of this text is clear and the implication for preaching is obvious. Preachers are
called to rebuke those who are trespassers of God‘s law, but they are also called to bring
them to a better state. For those who need to be clean, the words of Jesus are enough:
―You are already clean because of the word I have spoken to you‖ (John 15:3).
Finally, the Scriptures offer the basis for ‗instruction‘ with a strong element of
discipline and correction. The sense of education is dominant. The outcome of the
Scripture presentation is a direct influence on a man‘s character. The expression ―man of
God‖ used here might have a general application, but is probably used with special
application to Timothy as a minister. Therefore, it applies to preachers and teachers to
whom Scripture is given to enable and equip for the particular demands made on them.
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The way the final clause is linked to the rest of the sentence suggests the purpose or the
effect of Scripture, whose usefulness is such that it equips the church servant to carry on
the tasks of instruction, reproof, and correction.
God has given his holy, inspired, infallible, and powerful Word, the Scriptures of
the Old and New Testaments. Having this tool, any pastor is well equipped for every
good work. According to this passage, a preacher must be aware of the usefulness of the
Scripture. What a disaster if a minister neglected to use this divine equipment in favor of
anything that is merely human and ineffective. What Paul writes here to Timothy
embodies a conviction found throughout the New Testament and held by Jesus and his
apostles. Its particular significance lies in its absoluteness, first that relating to the extent
of scripture () and second, that relating to the character of the scripture
(θεόπνευστος). Ministers must preach with confidence because of the θεόπνευστος.
Scriptures formed Timothy and he was taught to use the Scripture as the tool for his
ministry. If a preacher wants to be a good preacher, he must be dependent on Scripture.
The nature of the Word of God—1 Peter 2:13. The Scripture is God‘s word for
humanity and speaks with his authority. The Scripture presents what God is like and what
he can do through his word. ―For you have been born again, not of perishable seed, but of
imperishable, through the living and enduring word of God‖ (1 Peter 2:13).
In 1 Peter 4:11 Christian speakers are called to speak ―oracles of God.‖ This
mandate is any preacher‘s task, to speak God‘s word to people. For instance, Paul spoke
his own words to the Thessalonians. However, in those words God spoke. The
Thessalonians rightly heard the apostle‘s word not as the word of humans but as ―the
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word of God which is at work in you believers‖ (1 Thess. 2:13). Preaching God‘s word
requires an understanding of the nature of both God‘s word and human speech.
God‘s word is described as living and active, at work in all believers—powerful,
creative, and purposefully accomplishing God‘s purposes in the world. It pierces and
divides the inner being like a sword. When, and as, people deal with the Word of God, or
more precisely, when the word deals with people, they deal with God himself. ―No
creature is hidden from his sight, but all are naked and exposed to the eyes of him to
whom we must give account‖ (Heb. 4:13), for God and his word are indivisible. This
existentially powerful Word of God has form and content as well as utility and is
expressed in the normal propositions of human language. The peril of this one gospel is
that it can be distorted, denied, its truth may be twisted, or contradicted. The historical
pattern is of sounds words, a tradition that was received and handed on, a faith expressed
in words that was learned, held on to, kept and fought for:
The gospel proclamation falls into the category of true or false, not
opinion and interpretation. Our preaching of it is faithful and accurate or
faithless and inaccurate. Effectiveness is not the only criterion of
judgment—false prophets can be effective. Truthfulness is more important
than effectiveness. (Ryken and Wilson 159)
This single, unchangeable gospel message of God came in a complex history of
revelation through many centuries. While God spoke many times and in many ways, his
words did not give a confused or contradictory message. However, in all this revelation,
though some things may be hard to understand (2 Pet. 3:16), the words themselves are
not difficult. God‘s word is expressed in normal human speech, written in straightforward
common language. The words of God were to be taught to children, preached to adults,
and all people were held responsible to obey them.
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In the first major section of his letter, Peter discusses the assurance of future glory
for believers who encounter unfair circumstances (1 Pet. 1:3–2:10). The certainty of their
future glorification serves as one of two motivational factors to encourage readers in their
struggles and to encourage them on to godly behavior. His reasoning begins with the
assurance of future glory based on their new birth in Christ. The act of being born again
is solely the result of the ministry of God‘s word. Born again in Christ, Peter‘s readers
enjoyed a living hope for future glory, the eager, confident expectation of life to come,
which grows and increases in strength. In addition to this sustaining hope, the new birth
brought them three promises, which assured their future glory. Their conversion
promised, first, the glory of an inheritance reserved for them in heaven, an inheritance
that is imperishable, undefiled, and never fading (

).

A second promise accompanying the new birth was that of God‘s sustaining
power for obtaining future glory. God was their fortress to arrest any forces bent on
depriving them of glory in the time to come. The third promise given with the new birth
was eschatological salvation itself, the focal point of the believer‘s future glory. Allan
Stibbs comments on this focus:
This eschatological emphasis means that, however truly salvation may
have already begun…and however much it may be a daily experience, …
its full character and wonder will be disclosed only in the crowning day
that is coming. What Christ‘s people then enjoy will be ―salvation‖
indeed. (Slaughter 83)
However, the weight of severe trials no doubt dimmed the hopes of glory for
Peter‘s readers. The word of God is the great means of regeneration. The gospel conveys
the grace of regeneration and salvation. This second birth of a man is more important and
desirable than the first one. Being born again means to be given new spiritual birth and
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describes regeneration of the Holy Spirit imparting a new life—the act of making people
partakers of the divine nature and thus children of God. The supernatural birth was
through the instrumentality of the word, but then 1 Peter 1: 25 adds that this word was
preached to them.
The Greek text continues the sentence of verse 22 with a participle, which
probably gives a reason or ground for the previous verse, ―for you have been born again.‖
The perfect tense indicates an event that occurred in the past, at the time of belief and has
a continuing effect. Perfect tense emphasizes the permanent effect of this new birth and
new life in Christ. The new birth is based upon Christ‘s resurrection and is grounded in
the Word, dependent upon the operation of the Spirit. The proper starting is the Word, the
means that God regularly employs in the salvation of men. Preaching is therefore the way
the Word of God reaches one person and the Spirit works salvation and new birth. Peter‘s
term,

, is distinctive. He likes this term ―born again.‖ The same word occurs

again in 1:3, but nowhere else in the New Testament (E. Harrison 329). The only way
people can be born again is through God‘s mercy unto a living hope, by the Word of God
unto love for people of God. The verb to beget is compounded, in these two instances,
with

, which suggests a possible connection with

in Jesus‘ teaching in John

3:3. The interpretation of having been begotten again, is that is a perfect passive
participle of the verb that is seen again in verse 2 (Robertson 123). If such a connection
exists, it would tend to show that

in John 3 should be rendered again. Certainly

that is the way Nicodemus understood it. This understanding would not conflict with the
necessity of this birth emanating from above. Both things are true. The importance of the
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Word of God is seen in this act of giving life to people, born again. No other word has the
capacity of the power to perform this miracle act.
The connection and the relationship of the personal word with the revealed word
are distinctly recognized. ―In the New Testament we trace a gradual ascent from the
concrete message as conveyed to man by personal agency through the Word, the
revelation of God‖ (Richardson 640). The word in preaching that is the revelation of God
to men embodies and forms life and soul. The Word, being God, not only reveals but also
imparts himself to us and is formed in us. Preaching the word brings another important
aspect to the life of the believer. This new birth initiates new spiritual life. The new life, a
life that is obedient love is natural for a person with a new nature. The reality of this love
should be seen in its intensity and depth. ―Such love is prompted by the fact that
Christians share a new birth made available by the living and enduring word of God‖
(Carson, New Bible Commentary see 1 Pet 1:22-2:1). This regenerating word is declared
when the gospel is preached. As a response to the proclamation and hearing the word, it
has a twofold effect—it purifies the soul and develops a genuine love for others. ―It was
axiomatic in antiquity that children inherited the nature of their parents. The father‘s seed
was especially important; followers of Jesus had been reborn through the living word, the
gospel, and it was imperishable‖ (Keener 123). The author affirms the permanent, even
indestructible character of the seed that started this new life within the readers.
A variety of parallels could be adduced regarding the perspective that the divine
word is not imperishable but also seminal or a seed. The word used here () means
properly sowing stands for the seed. ―Seed can mean either ‗sowing‘ (the activity) or
‗seed‘ (the thing planted or sown), but seed is much more likely here, since it makes little
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sense to speak of an activity as ‗imperishable‖ (Grudem 90). The epithets corruptible and
incorruptible (perishable and imperishable) seem to necessitate this second meaning. In
the passage of Luke 8, the seed is identified with the Word, ―the seed is the word of God‖
(Luke 8:11). Here seems to be a distinction. God‘s elect are begotten again of
incorruptible seed through the Word. The use of different prepositions ἐκ and διά,
apparently implies a difference between the word and the seed. In the conversation with
Nicodemus, Jesus said that except a man is born of water and spirit, he could not enter
into the kingdom of God. He continues, ―That which is born of the flesh‖ (ἐ
ὸ ), which corresponds with ἐ

ᾶ

ῆ

ῆ of Peter, and that which is born of

the Spirit is spirit, where the Greek words correspond very nearly with ―those who are
begotten again of incorruptible seed‖ (Spence-Jones 11). The incorruptible seed is the
Holy Spirit of God, the source of all spiritual life, and the spirit that bears witness that we
are the children of God. This explanation gives a satisfactory sense, and does justice to
the distinction between the preposition ἐ and

ὰ. The supernatural origin or source from

which believers have been born again is here not the Word, but God‘s grace. The word is
the means of their spiritual regeneration. Peter‘s children (the recipients of his epistle)
were children of nature but they became children of grace. ―Such procreation may rightly
be called, by metonymical use of the epithet, not corruptible but incorruptible‖ (Selwyn
151). This interpretation seems better than to take it as seed in a quasi-collective sense.
The sowing of the Word of God was initiated by our Lord, continued by the
apostles, and now is carried by preachers all over the world. Such a sowing can be called
―incorruptible‖ as a result in people that will inherit eternal life and go to heavens, in
contrast with a harvest that lasts a few months. This interpretation is less simple. The
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word of God is compared with the seed, as Jesus compared it in Luke 8. A seed is a
product and a producer, a small investment with large potential value, an essential detail,
a step in a continuum of reproduction. Though one, it becomes many through death—a
treasury, an allotment, an investment whose yield depends on its environment. ―Having
central importance in agriculture, which is common to all nations from Adam, the seed
yields fertile imagery for both Old Testament and New Testament principles and events.
At a physical level, the image of seed is preeminently of the potential for life and
generation‖ (Ryken, Wilhoit, and Longman 770). Given their fragile size and potential
value, seeds need nurture from their environment; they require protection, preparation,
and care.
Jesus‘ parables of the farmer and seed exemplify the seed‘s dependence on
nurture. One farmer sows seeds on different soil; those sown among thorns or rocky
places fail to sustain growth, while the good soil produces abundance from the seed
(Matt. 13:1-8). The same is true with the word of God. It is sown through preaching in
people‘s hearts and produces fruit. Jesus illustrates a seed‘s need for nurture when he
explains that in the bad soil, weeds choked some seeds, while others were stolen by
thieves (Matt. 13:19-23). He explains later that God‘s word is the seed (Matt. 13:23). A
process called growth transforms a seed. Requiring time above all else, the process
includes steps for both the plant and the planter: the seed dies, takes root, sprouts and
grows while the planter sows, waters, weeds, waits, and reaps.
The seed image metaphorically illustrates spiritual principles at all points of the
growth process. Peter uses the metaphor of a seed for the word of God that has a similar
effect in the spiritual life. It produces new life, spiritual life into people who are
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transformed by this seed of the word. Thus, the ministers learn to protect and cherish the
Word and the new Christian lives that are sown from seeds on various grounds. Jesus
himself is described as the sower of good seed (Matt. 13:37), that is, believers and doers
of good. Sowing then, represents the spread of information. Preachers are sowers of good
seed of the word of God. In familiar seed terms, Paul reiterates the process: ―I planted the
seed; Apollo watered it, but God made it grow‖ (1 Cor. 3:6).
If the Holy Spirit of God is in the deepest sense the seed of the new birth, the
word is the instrument God elected for this purpose. God‘s elect are begotten again
through the word, the Word preached, heard, read. ―The word preached derives its power
from the personal word, from his who is the word of God‖ (Spence-Jones 11). What a
relief for those who speak from the word to know that God uses that to change people‘s
lives. Therefore, preachers must use the Scripture first and foremost, guaranteeing that
God is at work through that word.
The imperishable word. The author in this text then passes from the source of
the new birth to God‘s instrument of communication: God‘s living and abiding word. The
means by which salvation was brought to believers was the word of God, the preaching
of the gospel. While to some the word of God may appear to be frail, Peter quotes Isaiah
40:6-8 in 1:24-25 to show that it would outlast all natural phenomena: ―Isaiah contrasts
the transitory natural creation with the unfailing and abiding nature of God‘s word‖
(Hughes and Laney 690). Either the living or abiding word of God is the spoken word of
God (in gospel proclamation) or the written word of God in the Bible, or both since the
quotation from Isaiah refers to the words of God spoken/written through the prophets.
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The Isaiah passage is a statement about the character of God‘s words generally,
without reference to any particular form in which they occur. God‘s word is eternal, and
the fruit it produces is eternal. The things of the flesh do not last. The impact of preaching
is for eternity. ―Whatever we do in obedience of the word of God will last forever! But
whatever we do in the energy of the flesh will look beautiful for a time, but will then die‖
(Wiersbe 742). Preachers are encouraged to use the imperishable word because of the
results: the word must be planted as the seed in order to do any good. When the seed is
planted in the heart, it produces fruit. In addition, preachers are encouraged to use the
imperishable word in a Spirit guided manner for this is the guarantee of fulfilling God‘s
command.
The question that arises here is whether the participle belongs to ό
Benge, Big, and Windisch connect the participle with ό
Linguistically, if the word

or

ῦ.

(Selwyn 151).

ῦ is meant to carry the weight of two such significant

adjectives it would have been placed after ό

. Edward Gordon Selwyn who regards

this passage as one of those that shows how deeply the phrase the Word of God was used
in the primitive Christian vocabulary illuminates the use of λόγορ and λόγορ θεοῦ in the
New Testament, and how steadily and consistently these words were pressed into use to
describe the work of Christ (151).
The work of Christ makes reference to his death and resurrection that is the
foundation of humankind‘s salvation. Therefore preaching, whether evangelism or herald
proclamation, presents in its content the Word of God that is about the glorious work of
Christ. Both the gospel and the Word of God are drawn into the orbit of Christ‘s person.
―This last passage which is part of a speech of Peter makes clear that the promise fulfilled
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was none other than the incarnation and the universal salvation offered with it‖ (Selwyn
152). The significance of God‘s word is brought out still further in the participles which
qualify it: living and abiding—living because the Word is the instrument of God‘s grace
and has the power to recreate man‘s character. The action has the energy necessary to
produce. It is Abiding‖ as the Kingdom of God, because the Word sustains life and gives
essence to it.
The word λόγορ (dabar in the Old Testament) is used 394 times as a divine
communication that comes from God to men in the form of commandment, prophecy,
warning, or encouragement (Wood 1247). In this case, λόγορ is presented as an extension
of the divine personality invested with divine authority to be heeded by both men and
angels. It stands forever (Isa. 40:8), and once uttered it cannot return unfulfilled (Isa.
50:11). In the New Testament, it translates two terms (λόγορ and ῥῆμα) the former is
being used for the message of the Christian gospel. ―To the early church the word was a
message revealed from God in Christ, which was to be preached, ministered, and obeyed‖
(Wood 1247). Matthew and Mark use λόγορ in a non-philosophical sense. Luke (when
read in the light of Acts) begins to use λόγορ in a more technical sense. The Johannine
prologue uses λόγορ in a particular way to refer to Jesus (Green and McKnight 481).
Peter‘s emphasis on the fact that the Word of God is living suggests its power, unlike any
mere human words, to awaken a new life. The fact that the Word is abiding reinforces the
idea of the permanence of the new life generated by it. The permanence of God‘s word
and the permanence of regenerating work of the Holy Spirit gives the permanence for the
effect of the life-giving word of God. Preachers should not separate the word of God
from the God that speaks through that word.
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Peter is thinking specifically of the word as life-giving seed. The implication for
evangelism is obvious: ultimately, neither the preacher‘s argument nor Christian life in
testimony will bring life to an unbeliever, but the power of the words of God himself.
These words have been preserved today in Scripture. A correct understanding of biblical
preaching must explain its function in a way that accounts for Peter‘s stress on the
permanent nature of new life given through the Word of God.
The quality of God’s word—Isaiah 55:11. Isaiah makes a statement concerning
the enduring quality of God‘s word:
As the rain and the snow come down from heaven, and do not return to it
without watering the earth and making it bud and flourish, so that it yields
seed for the sower and bread for the earth, so is my word that goes out
from my mouth: It will not return to me empty, but will accomplish what I
desire and achieve the purpose for which I sent it.
No individual could say that his own words would abide forever and have any basis or
assurance for it. ―The oldest part of the Bible was written 3,500 to 4,000 years ago. Its
latest book was written 840 years ago so we can say it has endured far longer than
ordinary writings‖ (Hoffmeister 101). This statement alone is not conclusive proof
because several other ancient writings that lasted a long time. Therefore, preaching the
Word of God alone means that it can work and impact listeners years after they have
heard a sermon. The content and understanding of the Word will not differ or alter, nor
will the meaning and significance deteriorate over time. The Word can be trusted and its
study can bring confidence, wisdom, and trust. What is important to ministers is that they
will be faithful to the text. People in the pulpit do not have to think of ways to make the
word sound better or to make it more convincing. The simple presentation of the Word,
its meaning, and purpose delivered with accurate exegesis will assure the effect as

Dragan 93
promised by God. People who listen will react differently, but the effect is guaranteed by
the quality of the word delivered.
The Bible is not a popular book in the sense that it pleases humans. On the
contrary, it stands against the natural desires of men and opposes its ways. It certainly did
not help to its preservation. For centuries, an almost endless stream of persecution and
open attack on the Scripture was happening. Canon Dyson Hague describes the terrible
persecution of the Bible:
It is almost the only Book in the world that has stood age after age of ferocious
and incessant persecution. Century after century men have tried to burn it and to
bury it. Crusade after crusade has been organized to extirpate it. Kings of the earth
set themselves, and rulers of the church took counsel together to destroy it from
off the face of the earth. Diocletian, the Roman Emperor in 303, inaugurated the
most terrific onslaught that the world has known upon a book. Almost every Bible
was destroyed, myriads of Christians perished, and a column of triumph was
erected over an exterminated Bible with the inscription: ‗Extincto nomine
Christianorum‘ (the name of the Christian has been extinguished). Yet not many
years after, the Bible came forth, as Noah from the ark, to re-people the earth, and
in the year 325 Constantine enthroned the Bible as the Infallible Judge of Truth in
the first General Council. (qtd. in Hoffmeister 102)

A mere human book cannot stand alone under such persecution. The fact that despite the
intense persecution, Scripture remained and continues to transform according to God‘s
purposes, builds great confidence and amazement for preachers. Those who serve the
Word of God are aware that this service requires faithfulness and dependence on God.
Total submission and care not to alter or change the content is implied. Preachers must
never add or subtract from the Word.
This chapter summary is closely linked with the previous description of the
servant in Isaiah chapter 53. The servant‘s suffering and mission are complete and Isaiah
wrote a hymn of praise. God‘s new covenant of peace and a new future is secure
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according to chapter 54. Further, in Isaiah 55, a voice cries out to those who are thirsty
urging them to come to God and be satisfied. However, a moral choice is involved for
those who accept the invitation. According to verses 6 and 7 the wicked are welcome, but
they must forsake their way. The decision to come to God and satisfy their souls involves
submission. People, who abandon arrogance that leads to judgment, submit their ways to
God. Those who do surrender to the Word of God, which falls as life-giving rain from
heaven, will share in a harvest of everlasting joy. The description of what the Word does
―not return without‖ means it returns not in the same shape, or without ―accomplishing‖
the desired end (Jamieson, Fausset, and Brown, see Isa. 55:11). Rain may seem lost when
it falls on desert, but it fulfills some purpose of God. The Word of God has this power to
bring results. Written with this intent, the means are present to accomplish that purpose.
Therefore, the gospel word falling on the hard heart sometimes works a change at last;
and if so, it leaves men without excuse. The full accomplishment of this verse, and Isaiah
55:12-13, is, however, to be at the Jews‘ final restoration and conversion of the world
(Isa. 11:9-12).
The truth that God‘s word has power and consequently has impact and has effect
any time according to his purpose is encouraging. ―The resounding affirmations of the
power of God‘s word in 40:6 and 55:10-11 form a kind of bracket around the whole of
chapters 40-55‖ (Webb 218). The promise that the word will not return void brings
confidence to preachers. The truth is that God‘s word can be relied upon. The testimony
of century after century is that the Word does not decay and fade away as humans do, it
stands forever. The person who can rest his or her whole weight on the Word of God can
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experience peace. Reliance on the Word is not fatalistic or superstitious, nor is it trust in
something impersonal. The trust is put in a person who committed himself to people.
The Lord assured believers that his word would accomplish what he says it will.
The comparison with rain and snow is suggestive and the results of their impact in nature
are obvious. Rain and snow water the earth and help give it abundant vegetation. ―In the
Near East dry hard ground can seemingly overnight sprout with vegetation after the first
rains of the rainy season‖ (Walvoord and Zuck 1111). Similarly, when God speaks his
word, it brings forth spiritual life, thus accomplishing his purpose.
God‘s word has the same character as God himself. ―It is unchanging and reliable
as the God who speaks it‖ (Motyer 163). Only God‘s word has these characteristics. Such
comfort is good news indeed, so good that it cannot and must not be contained. It must be
shouted confidently and fearlessly from the mountaintops.
Summary
A biblical perspective on preaching is so rich and diverse that it offers ministers a
complete and exhaustive image. Preachers must rediscover the passion for biblical
preaching, looking deep into the Word of God to find resources for a great task. With so
many warnings about a drift away from the biblical preaching, the only reasonable
response is a return to the scriptural roots of preaching.
The examination of the heritage of biblical proclamation and the elements that
emerge confirm the mandate to preach and the manner of preaching. The Bible shapes
preacher conviction about the inspiration and usefulness of the Word of God in
preaching. The quality of the Word of God gives the definite purpose and the right
motivation to preach.
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CHAPTER 3
METHODOLOGY
The Scriptural description of preaching gives a clear and comprehensive
understanding of the act of proclamation. The burden of preaching today can be
minimized when ministers follow the role and authority of Scripture and their personal
view. The purpose of this study is to look for changes in preachers‘ convictions about the
Scripture and to observe changes in their sermon preparation habits and in their delivery
of biblically based sermons. This study is a qualitative case study. The pre postintervention through questionnaires completed by the participants, personal interviews,
and a journal of my observations were primary sources for data in this study. The
comparison was made with the observations from Chapter 2 regarding the motivation to
preach Sola Scriptura, and personal conviction about the role, authority, inspiration, and
usefulness of the imperishable Word of God. Then the study observed how they changed
their preaching method and if they perceived changes on parishioners after the meetings.
The outcome of this study observed how participants grew in their confidence in the
Word of God and how they reflected that conviction in their preaching. The study desired
to build the practice of accurately expository presenting the Word of God in order to
influence churches in this century.
Problem and Purpose
Despite many possibilities and unprecedented opportunities, something is
definitely missing in Romanian Baptist churches. Pulpits miss the fire and congregations
miss the touch of the imperishable Word of God. Therefore, people lack a clear direction
in their spiritual lives and something to follow. They have the Word of God but they miss
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someone explaining it and giving them the riches and the depths of this Word to help
them to accomplish God‘s purposes in life. Once the Word of God is brought to people
and accepted and obeyed, it will bring both fulfillment and happiness in life.
In addition, preaching takes place in an over-communicated society. Within this
context, preachers have a tremendous concurrence. Sometimes, the man in the pulpit
feels robbed of authority. Modern trend and the increasing lack of values and principles
make sermons outdated and inefficient. The preachers‘ image has also changed over past
decades and they are not probably the most respected persons and leaders in society as
they were perceived just a few years back.
The problem addressed in this study is the decline of biblically based, spiritual
preaching in the Baptist community in Arad, Romania. Preaching in this regard has
become just a time of informal presentation of topics that would catch people‘s interest.
No longer is the church service a time of discovering universal truths that God intended
to model, impact, and lead people in this life, nor is any longer a time for preachers to
say, ―follow me because I follow Christ.‖ Churches in our community have decreased in
quality and number and I believe that is the result of diluting the quality of preaching.
Younger generations of preachers sometimes set aside the Scripture out of fear of
presenting the Word of God, and other times because of lack of personal conviction about
the Scripture. Due to the decline of the pulpit, a sense of urgency exists that the young
generation of preachers would take seriously the call of preaching, that they would pay
the price to prepare, and that they would pay attention to the process involved in
delivering the Word of God. Chapter 2 presented solutions for better preaching
considering the inspiration of the Scripture, and the usefulness and nature of the word.
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Biblically preaching will give strength and power to preachers and will bring the benefit
of spiritual life and regeneration of the churches.
This study is a reminder that preaching is one of the most important aspects of
Christian ministry and the delivery of God‘s Word will end only when he returns. This
study was intended to reevaluate biblical preaching according to its intended purpose the
qualities of the Word of God. The project may provide hope and help for those who have
not given up the ideal of presenting God to people through their preaching.
Purpose
The purpose of this study was to observe changes in the practice of biblically
preaching among ten young pastors from Arad, through an active process of preparation
as a result of participation in six sessions. Based on a biblical foundation, this study
presented the value and importance of biblically based preaching. The study was intended
to evaluate the changes of these pastors made on sermon preparation habits and to see
whether they perceived biblically preaching impacted parishioners after these changes.
The sense of urgency emerged because of the situation of Baptist churches in the last
decade. This study tried to redefine the core values of young preachers stating that
biblically preaching is the only valid way of fulfilling God‘s purpose in preaching for
people and his church.
Research Questions
The following research questions guided this study and were used to describe and
evaluate the process of change for these pastors. The question that flows from the
purpose of the study is whether or not preachers value biblical preaching and the
importance of presenting the Scripture with accuracy.
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Research Question #1
What components of preaching did the pastors value prior to the participation in
the meetings? The answer to this research question provided information about the
preachers‘ understanding of preaching. The information will provide answers about their
personal conviction about Scripture, their motivation to preach the Word of God, the
need of solid preparation and careful planning of a sermon. I interviewed the pastors
regarding their conviction about the Scripture, preaching beliefs, constant practice, and
commitments regarding their preaching (see Appendix A).
Research Question #2
At the conclusion of the training, what changes did the pastors report in their
understanding and practices of preaching? This study was built on the belief that any
pastor can more effectively and accurately preach the Scripture. This question assumed
that the preparation process and the discussions would change pastors‘ definition of
preaching and their habits of preparation. The elements they were invited to consider
were: the view and the use of Scripture, the usefulness of the Word of God, and the
nature of the Word of God. These characteristics are essential in giving purpose and
power to the sermon. They also build the confidence that preaching is the act of
delivering the Word of God.
The assumption of the study is that by presenting the importance and the value of
the Word of God, pastors will plan differently for a sermon. By embracing these
characteristics, they can enhance their preaching act upon parishioners. I was also
interested in how the ten pastors described the improvement of their biblical preaching at
the conclusion of the training. I tried to see how the ten pastors described the relationship
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between accurate biblical preaching and the impact of such preaching upon parishioners
at the conclusion of the training. This question concerned whether the preacher was
interested in the outcome of the sermon. Preachers are called to present the Word of God
alone, therefore, question 2 operated under the hope that they would consider the results
and final aspects of all their sermons. The study had the premise of improving the
quantity of work for sermon preparation and therefore the quality of sermons preached. I
primarily used the results of the pretest and posttest questionnaires to answer this
question.
Population and Participants
The participants of this study consisted of ten young pastors from different Baptist
churches in the Arad area. They are all ordained ministers and pastors of one or two
churches. They preach on a regular basis in their home church—at least twice every
week. Their churches are located in the downtown of Arad, or close to the city. The
churches have anywhere from fifty to almost one thousand members. The pastors are all
seminary graduates and some have post university studies. The age of the participants
ranged from 25 to 35. They have an average experience of five to more than ten years in
ministry. All churches they pastor are affiliated with the Baptist Community of Arad that
is one of the largest communities within the Baptist Union of Romania. The criteria
selection was relatively simple; I invited young pastors from this community and formed
a group of ten. They all live in and around the city of Arad.
Design of the Study
The study was a qualitative study that utilized qualitative research. Qualitative
research is a constructing process that is sensitive to the subjectivity of the persons that
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are interviewed, as well as to the subjectivity of the researcher. The study tried to
understand a subjective and lively phenomenon—that of the preaching of young Baptist
Pastors in churches located and influenced by eastern European culture. This qualitative
study consisted of a series of six meetings over a three-month period in which ten pastors
received training on the theology and practice of biblical preaching. Open-ended
questionnaires, interviews, and research questions documented changes in the pastors‘
understanding and practices of preaching. The first three weeks I presented the material
outlined in Chapter 2 of this study. The last three weeks consisted in meetings and open
talks about the material. During this time, they were asked to practice some of the things
they have learned and they were encouraged to see how they perceived impact on
parishioners. The theoretical part in the first three weeks was delivered in the form of
seminars.
Pastors met with me in my home and at the church. The participants sat in a circle
and we were able to see each other during the presentation and to interact very easily with
each other. We met on Wednesday for three hours from 9:00 a.m. to 12:00 p.m. with a
break for coffee, tea, and snack. During these meetings, we found encouragement in the
information of the study that gave confidence in our routine of weekly preaching.
Another thing to consider was our age. We were all young pastors, and our authority is
often seen in the way we preach. An important aspect was to gain information in order to
grow in authority.
The study was structured to have six meetings (see Table 3.1). The participants
completed the questionnaire at the first meeting and then I presented the findings of
Scripture from the selected passages. The study continued with discussions, opinions, and
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talks. In the second and third sessions, I presented and discussed with the pastors the
characteristics of the Scripture. After the third meeting, we started to evaluate how these
characteristics could be implemented in our sermon preparation habits and how they
would affect our way and style of preaching. In the following meetings, I presented the
idea of preaching a book from the Scripture and we discussed how preaching can be used
in presenting God through a certain book from the Scripture. In the fifth and sixth
meetings, pastors shared their experience of preaching in the weeks after the study and
we discussed how they perceived the impact of sermons on parishioners.
The participants did not pay for anything during the meetings. I provided
everything needed for a very pleasant experience. This study was the first of its kind in
the Arad area.

Table 3.1. Structure of the Study
WEEK

TOPIC

CONTENT

DATA COLLECTION

1

The importance of
preaching; the images of
a preacher in Scripture

Seminar and
discussion

A questionnaire is given at the
beginning of the first session

Seminar and
discussion

Journal

Seminar and
discussion

Journal

2
3
4
5
6

Scripture‘s
characteristics
The inspiration and the
usefulness of the
Scripture
The nature of the Word
of God
The quality of the Word
of God
Preaching a book from
the Scripture

Seminar and
discussion
Seminar and
discussion
Discussion

Journal
Journal
A questionnaire given at the
end of the sessions

Dragan 103
Instrumentation
The instruments I used were specific to this method. The methods used to collect
data included (1) group interview, (2) questionnaires completed by participants, and (3)
my own journal of observations. I was also an active participant as a researcher; I did
what other pastors did. I was involved actively and engaged in the activities of the
meeting. I was also a total participant; I studied along with other pastors while I was
already a natural participant.
Interview
Interviews were optimal for collecting data on pastors‘ personal histories. The
data provided information about perspective and experiences particularly about the
sensitive topic of preaching. Like all researchers, I faced the dilemma of what kind of
recorder to use. Recorders add to the reliability but reduce validity. I used a recorder to
record what pastors said during interviews. The data recorded was safe and I could listen
again. I used the data with consent. The interviews were organized prior to the study to
see what some preaching beliefs of young pastors are (see Appendix A). First, I gathered
some personal information—I wanted to see their opinions on different issues regarding
preaching. Then, I wanted to determine whether they had specific practices and biblical
commitments. Each participant was encouraged to examine his belief system and
personal commitments regarding biblical preaching. The interview tried to capture
general information, and had questions concerning motivation for preaching, personal
conviction about preaching, the exposition of the Word of God and the role of Scripture
in personal preaching.
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Questionnaire
Appendix C records the questions used to find more about preaching,
understanding, and practice for these pastors. My first question was about how pastors
perceive Scripture and how they show that in their ministry. The assumption is that
preachers have a certain structure and a common set of symbols and understandings
about preaching that emerge to give meaning to their sermons. A personal and clear
conviction about the Word of God is required in the ministry of preaching. I wanted to
identify if the Word of God influences both actions and attitudes of preachers. I used this
information to ascertain what pastors valued most in their preaching ministries. I noted
the differences between what pastors valued most and what they practiced in day-by-day
ministry. In asking about principles that guide writing a sermon, I wanted to determine if
they spend time studying the Scripture and if they actually prepare their sermons and not
do anything else. The interpretative analyses considered what is the structure and essence
of experience of preaching for these people. I tried to find the outcome and the goal of
preaching because usually they can preach up to three times in a week. A good and solid
principle of work can help a pastor achieve a high goal when preaching. Then, pastors
were asked to describe the impact of their sermons. I wanted to see a general interest on
some issues that were areas needing work and to see if they realize that their regular
preaching has impact on peoples‘ lives. If parishioners do not experience a significant
impact in their lives, then the Word of God is not missing power. If they realize that
sermons are modeling the lives of people then the act of preaching is carefully planned
and diligently prepared. The last question is the natural ending of the study assumption
that preaching from the Word of God solely would influence people with results for
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God‘s glory. Any preacher ought to know how his congregation values the Word of God
for what it is.
Journal
A qualitative researcher usually takes notes, and this method is appropriate for
collecting data on naturally occurring behaviors. I took notes on a writing pad where I
noted whatever I felt was important and essential to my study. One problem with the
journals is that validity of field notes does not last long. Therefore, I tried to transform
my notes into something longer lasting. ―One way to help field notes last long is to
elaborate the notes into comprehensible phrases and sentences as soon as the researcher
leaves the field or the informant‖ (Zelna, Qualitative Methods: Interviews and Focus
Group). In my journal, I recorded details of the talks we had together as we went through
the material, my personal notes and observations, and a special field for interpretation.
These files were organized according to the meetings we had and provided an elaborate
description of this study case. I kept all these recordings in a file in my notebook. The
interviews conducted before and after the study together included questions that help
pastors identify how they value Scripture, and how they prepare their sermons.
Variables
The independent variables were the teaching and the discussion we had together
as a group. All the details we had considered and the feedback from sermons we preached
were also the independent variable. The dependent variable was the changes observed in
the pastor‘s convictions and practices.
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Reliability and Validity
Attempting to verify qualitative research can be a difficult process. However,
qualitative researchers can establish validity and reliability on a limited scale.
Reliability. The issue of reliability deals with the consistency of the instrument
someone used in measuring whatever it measured. This study used three instruments. The
study was concentrated on the situation of Baptist churches and preaching in the last
decade and the context of personalities of the participants. Most studies search for what is
common and pervasive. This study may not be suitable for generalization but is helpful
for understanding the particulars in its complexity. Studies such as this one are a detailed
investigation of individuals in an attempt to analyze the variable relevant to the subject
under study.
Validity. Test validity concerns the degree to which an instrument actually
measures what it was designed to measure. One method of determining a test‘s validity is
to ensure that the principles of maintaining validity are carefully followed. The validity
also addresses the question of whether the interpretation from direct observation is
accurate and describes reality. This step depends on the process called triangulation,
which is a comparison of information to determine corroboration.
The study had multiple data resources obtained through observation, interview
and pretest posttest questionnaire. In the interview, I obtained a lot of data, and the data
was verified by sharing transcripts via e-mail. The participants were asked to make sure
that the original intent in their answers was not lost during the process of transcription. In
order to maintain the validity several key terms that arise from the qualitative
components were corroborated.

Dragan 107
One can maintain the validity of qualitative research if the researcher properly
interprets the responses of the subjects, records accurately, and includes the primary and
final data in the report. ―Researchers need alternative models appropriate to qualitative
designs to ensure rigor without sacrificing the relevance of qualitative research‖ (Key).
These aspects of maintaining validity in the study were carefully followed. In the
research, the subjects provided the majority of the research input, and all records were
maintained in the form of detailed electronic recordings. The strategy of questions and
observation has provided a rich description of the context and process. The understanding
of the results should be relevant and clear to other researchers. The literature review
determined the validity for the questionnaire.
Data Collection
The design of the study is a qualitative study. The main methods employed in
qualitative research are observation and in-depth interview. In my study, I collected data
through personal interviews, observation in my personal journal, and interview through
questionnaire.
I conducted one-to-one interviews lasting approximately fifteen to twenty
minutes. I use an mp3 recorder to ensure that I accurately record all the information
which I later record onto documents on a computer. In the interviews, I wanted to
determine preaching beliefs, personal practices, and commitments regarding biblical
preaching. This research emphasized the importance of looking at the variables in the
natural settings of pastors; therefore, interaction among variables was important.
I prepared myself for the interview. According to Richard Kruger, preparation
involves a mental preparation regarding the purpose, practice of questions, and
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introduction, but also physical preparation for what I need (e.g., copy of the questions,
recorder, follow-up questions, and notebook) (qtd. in Zelna). I arranged the room and
placed my colleagues that were interviewed in a comfortable and secure position ensuring
privacy. I provided an informed consent by explaining the objectives of the study, the
confidentiality, and the procedures involved. I acted as a facilitator and encouraged
pastors to speak. I established a good rapport with them early, but I had a neutral
position. I tried not to induce responses or attitudes. I did not have a judgmental attitude
and I tried to be as supportive I could be. The questions I had were open and precise
enough to give the person the place and opportunity to speak and develop his ideas. I
noted impression and changes in behavior that did not appear in the verbatim. I used two
basics for analyzing the transcripts of the in-depth interviews: grounded theory and
interpretative phenomenological analysis (Medico 7). I did not assume a teacher role, I
did not show if I agreed or not with what they were saying, and I made sure we stayed on
track according to the purpose of the interview.
I administered the questionnaire to every participant to the study, giving direction
for completing the instrument (Appendix C). The same procedure was used at the close
of the study. The questionnaire asked participants to describe their experience and their
understanding of preaching. Detailed data was gathered through open-ended questions
that provided direct quotations.
The questionnaire was designed to find pastors‘ perceptions of the value of
preaching and what some sermon preparation habits are. I sought to understand pastor‘s
interpretations of how they value the Word of God and how this reality changes
perception in ministry. I sought to focus on the holistic view and complete picture of their
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ministry. Their personal values should be understood and taken into account during the
reporting research.
As an active participant, I did what other pastors did in this setting. I was actively
engaged in the activities of the setting. I was an integral part of this study and
investigation. In my personal observation, the notes described verbal and non-verbal
behavior of the pastors.
Data Analysis
Consistent with the qualitative method, data collection and analysis took place
sometimes simultaneously. ―The process of data analysis is like a funnel: things are open
to the beginning (or top) and more directed and specific at the bottom. The qualitative
researcher plans to use part of the study to learn what the important questions are. He or
she does not assume that enough is known to recognize important concerns before
undertaking the research‖ (Zelna). Data processing could be seen as the most difficult
part of the qualitative research. The researcher absorbs whatever comes in often in an
unsystematic ways. Most of the information and data are foreign to the researcher. The
task of the researcher is to generate from these data something meaningful, that is, a
hypothesis or a theory. From raw data to theory, this process is the task of data analysis in
qualitative research. David Fetterman uses the metaphor ―Finding your way through the
forest‖ for data analysis in qualitative research (―Making Sense of Data‖).
Analysis began when the data was first collected and was used to guide decisions
related to further data collection. I used the data from my journal, trying to detach from
the situation and to be in a neutral position during the review. ―When conducting
qualitative research, the investigator seeks to gain a total or complete picture. According
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to Stainback and Stainback (1988), a holistic description of events, procedures, and
philosophies occurring in natural settings is often needed to make accurate situational
decisions‖ (Key). I searched through the notes to find patterns and words that repeated. I
grouped the identified pattern, as themes through a coding method:
Coding is a process for both categorizing qualitative data and for
describing the implications and details of these categories. Initially one
does open coding, considering the data in minute detail while developing
some initial categories. Later, one moves to more selective coding where
one systematically codes with respect to a core concept. (Trochim)
I then analyzed the data which I coded using techniques appropriate to this method:
All qualitative research studies are unique and thus demand unique
strategies for analysis. Qualitative data analysis consists of identifying,
coding, and categorizing patterns found in the data. The clarity and
applicability of the findings, however, depend on the analytic intellect of
the researcher. This dependence on the human factor can be the greatest
strength or the greatest weakness of a qualitative research study. It is
incumbent on the researcher to report and document his or her analytic
processes and procedures fully and truthfully so others may evaluate the
credibility of the researcher and his or her findings. (Bryne 1)
The coding and the analyzing process occurred in four steps (Medico 8). The first step
was to read more than one interview. The first level of coding was to identify themes—
units of meaning like words and sentences as the persons were interviewed. I tried to be
as close to the text as possible, and I used the words that pastors use to describe their
experience of preaching. Then, I used the second level of coding: I reformulated them
into words that were more general. The third level of coding was the analyzing step when
I constructed a model of understanding by looking at coherence, differences, and
structures. I went back to the data provided and the text of the interviews and
questionnaires to code and recode where this process was necessary. I always compared
the verbatim with interviewer‘s notes. I looked for words and rhetorical structures that
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have a meaning, a connotation that gives sense to the text. Two dimensions were in place:
the vertical one that crossed the different interviews and the horizontal one where each
interview and each subject had its own coherence and structure of meanings.
Observation constituted a major tool of this study, especially during the process of
training. I kept a journal recording the necessary information to recall all significant
observations and changes. I tried to write as accurately as possible so that I did not
jeopardize the validity of this study. ―The subject of qualitative research should provide
the majority of the research input. It is the researcher‘s task to properly interpret the
responses of the subject‖ (Key). I used data from handwriting questionnaires and
transcribed data from the journal in Microsoft Word documents. I read through the
transcripts and searched for patterns. In the method of coding, to identify preconceived
notions is important. Step one was to re-familiarize with the purpose of the study and to
be clear about what I was trying to learn. Then I developed themes from the transcripts
and marked them. In the process of rereading, I took preliminary notes on the margins
and started to organize themes. I observed frequency and passion for certain responses. I
also noted words that repeated and looked for specific responses. Comments that were
vague were classified and coded according to the meaning of the question.
Concerning the questionnaires that were administered at the beginning and at the
end of the study, the data provided was recorded in tables. For each participant I had a
column and noted his answer. Using the method of coding and the same steps of coding, I
was able to find patterns, things that repeated or things that were different. I added a few
questions at the post-intervention for more clarification. The exact number of participants
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and the answers they provided allowed me to register percentages and to determine the
exact number of people who reported changes.
Ethical Procedures
Participants in this study were informed about the procedures of the research.
Each participant was informed about the confidentiality of this study. In order to protect
identity and maintain confidentiality, no names were registered; no personal results were
on display. The completed inventories and surveys were collected and kept in my office. I
ensured that particular individuals could not be linked to the data they provided. The
results were analyzed to determine the preparation effort and the correlation between
personal conviction and motivation for preaching. I limited the use of information
gathered in this case to the study itself.
The questionnaires were printed and would not record names. The participants
had been specifically asked not to write their name down. Therefore, questionnaires could
not be associated with a name. I did not note their names in the personal journal as I
recorded comments or ideas. Therefore, when I analyzed the data later, I could not relate
in any way these comments with the person who made the comments.
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CHAPTER 4
FINDINGS
This chapter presents qualitative data collected through a series of six different
meetings. These meetings convened in December 2010 to January and February 2011 at
Renasterea Baptist Church and at my house. Each meeting had between 90-120 minutes
in duration. Prior to the first meeting, each participant had an in-depth interview. A
questionnaire was administered at the beginning of the seminars and open talks were part
of every meeting.
Problem and Purpose
The last decades have witnessed an explosion of growth in churches all over the
country of Romania. However, in later years most of the churches have experienced a
state of decline both numerically and spiritually. In my experience, one of the main
reasons for this decline is the poor quality of preaching. Preachers turned from biblical
sound exposition of the word to sharing and stories that will fill people with emotion.
The result was that congregants were not properly fed; no authentic conversions took
place.
The purpose of this study was to observe changes in the understanding and
practices of biblical preaching among ten young pastors from the Baptist community in
Arad, Romania. The study was an active process of preparation involving six meetings
over a period. The meetings were planned to present the value and importance of
biblically based preaching. Based on biblical research and solid theological foundation,
this study was presented to ten young preachers and tried to help evaluate how they
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would change their perspective on biblical preaching and how they would improve their
sermon preparation habits.
Participants
The group study was formed out of ten young men between the ages of 26 to 36
years. The average age was 30. They are all ordained ministers and have served in Baptist
churches in the Arad area for two to twelve years. Their congregations vary from 100 to
1000 members. Many, despite their age, are in the position of senior pastor in their
church. Exactly half of them are senior pastors, the other half are assistant pastors. Their
preaching experiences vary from three to fifteen years. The average time of experience in
preaching was twelve years. For most of them, the experience of preaching came during
seminary and all started as very young preachers, around age 20. Most of them preach on
a regular basis—at least twice a week for an average time of ten years. Their
participation was very good, only missing once or twice for various reasons.
Research Question #1
The first research question was, ―What components of preaching did the pastors
value prior to participation in the meetings?‖ This question examined their attitudes in
preaching. The answer to this question gave insights about the practices of preaching and
current beliefs. First, the data provided information about what preachers believe about
the Word of God, what motivates them to preach, how they use the Scripture and how
they are perceived as preachers. The data also determined what better preaching looks
like in their perspective.
Prior to the intervention, pastors identified the following values for their
preaching: motivation to preach the gospel, conviction to preach the Word of God,
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spiritual life and the preparation for sermon. The interview concentrated, in the
beginning, on a few elements like background, skill, future, decline of preaching and
solutions for the decline, and personal evaluation. Later, their personal values were
exposed—what skills they thought are important for preaching, what their conviction
was, and their idea of the purpose of a sermon. Within some questions the pastors
referred both generally and specifically to the ministry of preaching. One pastor wrote
regarding the decline of preaching, ―I don‘t believe the era of preaching is over.
Preaching is vital. Even if the world is changing, preaching is not over yet. I think there
are things related to the form we may change. We have to learn to use media more, but
we are not allowed to change the content. We have to be more biblically driven, more
dynamic.‖
One specific question listed how they see the future of preaching and what they
do in order to become better at preaching. Regarding the future of preaching, all said
preaching will continue. Regarding the particular future, no one could articulate a specific
plan to improve the act of preaching. Methods for improving preaching, as suggested,
were personal study, reading, and praying. One pastor said, ―I need to improve daily
fellowship with God, to continue walking on the small path, learn more the Scripture,
read more theology and theological articles and to exercise periodically.‖
Definition of preaching. When pastors defined what preaching meant to them,
the language they used emerged in three categories. First, the language described by the
answers indicates a relationship toward the world. These definitions included expressions
such as ―transmitting the Gospel to outside people,‖ and ―explaining the plan of God to
men.‖ Second, definitions categorized as toward the church referred to definitions such
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as ―transmitting the holy word for people in the church,‖ or ―building the church,‖ and
―spiritual growing of the church.‖ Third, the answer in the category toward himself
described preaching as ―the moment God speaks to me‖ and ―time I am totally guided by
God‖ (see Table 4.1).

Table 4.1. Definition of Preaching (N=9)

Definition of
preaching

Toward the World

Toward the
Church

Toward Himself

4

3

2

Motivation to preach. When pastors were asked about motivation in preaching,
two prominent categories emerged. Pastors are motivated either by subjective or
objective elements. Most of the pastors declared that they are preachers because of a call
from God. The call to preach is a subjective aspect of ministry—an inward aspect of their
personal perception of relationship with God. Call was one of the most quoted values in
the preaching ministry (more than 60 percent). In their interviews they indicated they felt
the call to preach in different ways. One common statement was that they could not do
anything else and feel at peace. The call to preach was always accompanied by feelings
such as fear, joy, and responsibility (see Table 4.2).

Table 4.2. Motivation to Preach (N=10)

Motivation

Subjective

Objective

Both

7

2

4
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The second important motivation found in their testimonies was the Word of God
itself. Pastors report that no feelings were involved, just an understanding of the
command of the Bible to preach the word. ―Because God uses Scripture to make people
whole again,‖ said one pastor, ―that is a motivation for me to preach his word and no
other words.‖ Another statement about the motivation to preach the Word was, ―Only the
word of God brings results and transforms, other techniques manipulate.‖ Objectivity
means that a pastor is not influenced primarily by feelings; the book they preached had
influenced them (see Table 4.3).

Table 4.3. Orientation of Motivation in Preaching (N=10)
Motivation

n

Call of God

4

Love for God

1

Word of God

2

Feelings

1

Needs of people

2
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Conviction about the Word of God
The Word of God had a special place and importance in the answers pastors
provided. The Bible was one component that pastors valued in their practice of
preaching. The answers about the Word of God fit into three categories. First, strong
conviction about the Word of God and pastors who declared many things about the Word
was evident. They explained its nature, purpose, and power, and described its importance
and place in the ministry of preaching. Words such as ―inerrant, inspired, special
revelation, sufficient, norm, and authority‖ expressed a strong conviction and a
comprehensive understanding of the Scripture. Other pastors described moderate
conviction. They used two or three words to describe the Word of God and did not
express a holistic explanation or biblical terms to describe the importance of the Word.
Words were used like ―life, power, letter, support.‖ The third category was weak and
pastors that described the Word in one simple term fell into this category. The term used
to describe the Word was simply ―food‖ (see Table 4.4).

Table 4.4. Conviction about the Word of God
Strong

Moderate

Weak

Conviction about
the Word of God

7

2

1

The use of the Word

4

3

3

Exposition

5

5

-

Conviction of the Scripture led pastors to answer how they use Scripture. The
question about how they use the Scripture revealed these categories: strong, moderate,
and weak. Those who reported a frequent use, both personally, and as a base in preaching
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fit into the strong category. If Scripture was important both in personal life and in
ministry, then they described the practice as ―base‖ and ―standard.‖ They also stated
words like ―daily, frequent.‖ Pastors who answered that they express conviction and use
Scripture a lot also declared that this practice had been employed for years. The moderate
category did not express themselves using personal descriptions of their practice. Instead,
they used general terms such as ―Scripture should be‖ or ―preachers need to.‖ A number
of 30 percent, however, showed a weak use of the Word of God. One said ―pass‖ as no
answer to this question.
The conviction about Scripture also revealed the way they preach. Preachers
described their method of preaching. In the same area of conviction about the Word of
God, preachers were questioned about the method of preaching. Exposition was the most
quoted value among answers. Faithful expositors declared that they ―expound‖ the word
as a permanent practice. Those who moderately use Scripture exposition wrote that they
―try‖ and ―sometimes‖ are using an expository method of preaching. Most of them
described a good usage of Scripture, in this regard none fit in the category of weak.
Purpose of Preaching. Another component that preachers valued in their practice
was the purpose of preaching. Preaching was determined not only by motivation but also
by the purpose and what do they want to achieve by preaching. The answers were
grouped around two main directions: as toward God and as toward people. In this
category 70 percent of preachers were oriented toward people. They declared that
―transformation of people‖ is the purpose of preaching. Others said that ―knowing God
and sanctification‖ are the true purpose of every sermon. Two pastors declared that
―glorifying God‖ and ―to please God‖ is the purpose to every preaching job. Among
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other responses included things like ―feeding the church,‖ ―teaching,‖ ―discovering God‘s
will,‖ and ―fulfilling people‘s needs.‖ Therefore, answers divided into two main
categories, people oriented and God oriented. Preachers that answered ―people oriented‖
are influenced in their preparation and driven by the needs of people. Therefore, they are
most interested in the topic and the outcome. Preachers that are ―God oriented‖ declared
doxology as most important. The expression they used was ―to glorify God‖ to describe
their perceived purpose of their preaching. They were more interested in giving the Word
of God properly and diligently in order to glorify God. They were interested in being
faithful to God and to the message of the Scripture. One did not state any purpose in
preaching (see Table 4.3).

Table 4.5. Purpose of Preaching (N=10)

Purpose of Preaching

People Oriented

God Oriented

Both

7

2

2

Aspects, practices, and principles of preaching. In the practice of preaching,
two important components emerged from the answers the pastors provided. First,
personal spiritual life and spiritual qualities are essential for biblical preaching. Second,
the technical aspect and the work for a sermon are vital.
Another set of language categories from the responses to interview questions
revolves around the issue of orientation (i.e., when described, the practice of preparation
answers oriented into two distinct categories, spiritual and technical). One group of
answers described the opinion that spiritual aspects are most important for a preacher.
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Therefore, prayer and the guidance of the Spirit were the most quoted elements and seen
as the most important things. The other category emphasized the hard work of a preacher,
his study, and even his natural gifts that are relevant to this specific work. The spiritual
aspect of being a preacher and preparing a sermon included aspects regarding a personal
walk with God, daily fellowship, prayer, and guidance from the Spirit. The technical
aspects included hard work on the text, reading, consulting commentaries, study, and
writing of the sermon (see Table 4.6).

Table 4.6. Aspects of Preaching (N=10)
Spiritual

Technical

Both Spiritual and
Technical

Preparation for sermon

4

3

3

Skills/qualities for
preachers

6

2

2

Improving preaching

3

2

3

Preparation of a sermon. The interview disclosed many values in preachers‘
practice. Only seven pastors responded to this set of questions. The things they valued
differed. During the interview, two major qualities emerged from pastors as they prepare
for a sermon: spiritual life (four of seven—57 percent declares that they value prayer and
Spirit guidance)and the study or work for a sermon. ―Preaching cannot be named like this
if it is not from the Word and prepared in fellowship with the Lord,‖ said one preacher.
Others valued the work they must do for a sermon and the simplicity they have to expose
in order to be understood. According to the values they stated as principles, preachers
have certain habits in their routine of preaching preparation. In the study, 57 percent
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habitually study the text and get their message out of the text. Also, 28 percent of them
concentrate on application during the preparation of a sermon while 14.2 percent are
concentrated on the topic. The work for a sermon involves time to search for illustrations
(from the Bible, from personal life, and from various other places), and to study
commentaries and other books. Few are purpose orientated. Some think of the purpose of
their sermons and they prepare according to the purpose they have. Others are
considering that preparation has to take into consideration the needs of the audience.
Preachers also used to neglect certain methods. Most of them (four of seven—57)
percent neglect the structure of their sermons. Other things that are neglected are
applications, illustrations, prayer, or study.
Qualities for preaching and improving preaching. Regarding the skills, the
most quoted skills are spiritual in nature (the call and character). Things like voice,
gestures, logical thinking, and good appearance are important. However, walk with God
and spirituality were two most quoted as vital skills to good preaching. In the interview,
one question dealt with the concept of better preaching. All participants declared that they
intend to become better preachers. Six out of nine declared that better preaching, in their
understanding, was a direct result of their personal life, walk with God, and prayer. Half
of them admitted that hard work, study, and sound preparation were the way to become
better. Eight out of ten pastors could not articulate a plan to improve preaching and most
of them had no specific plan to improve preaching. One said he planned to read a book
about preaching each year and another said he had a focus group that helped him to find
weaknesses in his preaching and improve his preaching act. Among the things that
preachers often neglected were structure and planning their calendar on preaching.
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Among the things to improve were content, form, and exegesis. According to the
interview, most of them are perceived as good preachers, one considers he was perceived
as biblical, and one as a servant.
Research Question #2
Answering Research Question 2, ―At the conclusion of the training, what changes
did the pastors report in their understanding and practices of preaching?‖ involves several
aspects of preaching. In reviewing the answers of the second questionnaire (two pastors
could not come for various reasons, they were out of town and country) with comments
containing more than one category, several changes occurred.
The first observation was that a growing interest for Scripture occurred among
pastors. The importance of the Word of God was now clearly made in two main areas:
personal use and base for ministry and preaching. Some mentioned the importance of the
Scripture using metaphors:


―Scripture is like air for me.‖



―The Word of God is sustaining life.‖

The main difference from the pre intervention through the questionnaire was that
their answers were more personal. In the first questionnaire, the answers were general,
like how important Scripture must be for any minister. This time, I noticed a personal
shift in the answers they provided. Finally, pastors mentioned that the importance of the
Scripture grew because of its usefulness and power in preaching.
Another aspect that is worth mentioning is that many declared that because of
these meetings they started to raise questions about their ministry and especially about
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their preaching. They were interested in developing new habits and to become more
accurate in biblical exposition.
Definition of preaching. The post intervention through questionnaire provided
answers that revealed a major change of orientation of pastors regarding the definition of
preaching. They changed the language they used and the three categories that emerged
were feelings, images (metaphors), and call to fulfill the task (see Table 4.7).

Table 4.7. Definition of Preaching (N=9)

Definition of preaching

Feelings

Images

Call

1

2

6

Conviction about the Word of God. The second important thing that changed
after the study was the way pastors report their personal conviction about the Word of
God. Pastors had clear and strong convictions about the Bible in the beginning. However,
not all declared strong conviction; some were moderate and even weak in their personal
conviction about the Scripture. They reported a stronger conviction after the study. No
weak conviction was recorded this time. The most frequent words used to describe what
they believe were ―revelation, authority, inerrant, infallible, inspired, and sufficient.‖ At
the same time, pastors reported an increasing number of statements about what they
believe about the Word.
Preparation for a sermon. The following question, ―What are the principles that
guide you when you write a sermon,‖ was designed to reveal how participants practice
the work for sermons. In reviewing the answers, two categories emerged: spiritual life
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and technical aspect of study, reading, composing, and writing. Most of them admitted a
smooth change in principles. The Scripture was more quoted in the principles of
preparation. In the first questionnaire, five reported a practice of biblical exposition and
usage of the text. Now, seven pastors wrote down that the text and the practice of
expounding the text is becoming a principle in their preparation habit.
A slight decrease of interest for spiritual life was registered in reviewing the
responses. Few reported intensive prayer life in contrast with 50 percent that declared at
the beginning that prayer is a basic principle. Now just three pastors wrote that prayer is a
principle in their practice of preparation.
Reported change. The last question in the questionnaire dealt with the changes
they observed after this study. An overwhelming 80 percent declared a perceived change
in their understanding and practice of preaching. Only one declared no change occurred
after this study and one did not complete the question. Those who reported changes differ
in their responses:


―I feel frustrated because I do not spend enough time in preparation.‖



―I want to pay more attention to the perspective of preaching.‖



―I want to be careful for my spiritual preparation before sermon.‖



―I am more convinced of some things. I work harder, study harder and

added more life and pathos to my preaching.‖


―I grew in passion for preaching. I feel more pleasure for the Word of



―I pay more attention to the usefulness of preaching.‖



I tend to be more specific and devotional.‖

God.‖
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One pastor wrote, ―The faithfulness for a positive exposition of the passages, verse by
verse, enthusiast people, and me, making me looking forward the time of weekly study
and preparation for preaching.‖ In the comparison of the data between the two
questionnaires administered at the beginning and at the end of the study several changes
can be observed.
Attitude toward Scripture. The first question, ―How important is Scripture for
you and your ministry‖ tried to determine the attitude and the relationship of every
preacher with the Word of God. The answers divided into two categories: those who
answered personally, giving details and explaining the importance of the Word for
themselves and their ministry, and those who gave a general answer. The latter category
explained in general terms what Scripture ought to be for any minister, and did not state
what it means for them. After the study, the number of pastors who declared the
importance of Scripture in personal terms grew. The percentage grew from 60 percent to
80 percent between the two questionnaires. The language they used was not just personal,
but also vivid in expression.
Some expressed feelings toward the Scripture were, ―I love Scripture,‖ said one
pastor. ―I am efficient for God only when I stay close to the Scripture.‖ Another one said,
―I respect Scripture.‖ One pastor expressed his feelings like this, ―I am overwhelmed by
the importance of the Word of God.‖
Another language category emerged when pastors expressed the importance of
Scripture for ministry. They expressed dependence and commitment for the Word of God.


―Only with the Scripture, I can serve ‗his bride.‘‖



―The Bible is the base of my preaching, messages are based on it.‖
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―Scripture is one hundred percent base and the object of my preaching.‖



―The Word of God sustains my ministry and ‗does‘ the work of God.‖

Another important change the pastors reported in their attitude about the Word of
God was on an inward dimension, their perception about the Word of God. The second
question, ―What do you believe about the Word of God?‖ tried to determine the
conviction of young pastors about the Scripture. In comparing the data between the two
questionnaires, a small change occurred. The answers were divided into three categories,
according to the way they expressed their beliefs. Table 4.8 records this change that took
place.

Table 4.8. Conviction about the Word of God
Conviction about
the word of God
Pre-intervention
N= 10
Post-intervention
N= 9

Strong

Moderate

Weak

7

2

1

8

1

-

The material presented in Chapter 2 was based on three passages from Scripture
that dealt with the Word of God. Second Timothy 3:16-17 presented the inspiration of the
Scripture and the usefulness for instruction, teaching, and correction. First Peter 2:13
presented the nature of the Word of God: the imperishable Word of God, the only one
who can produce the act of being born again. The passage from Isaiah 55:11 presented
the quality of the Word of God that accomplishes the purposes God desires. The small
change in numbers after the study represents a good impact of the study in these
passages.
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In the journal, several testimonies were noted regarding the Word of God. One
pastor declared that the study helped him to review his attitude toward the Word of God.
―I needed this refreshment on my mind about the Scripture.‖ Another one declared that
not only the Word is important, and he hesitated regarding his conviction: ―I work out of
my conviction. Under pressure what can I do, use only the Word?‖ Phrases such as ―We
cannot say that every letter is inspired,‖ at the beginning of the study were not registered
later.
The second area changes appeared was in the area of values in their day-by-day
practice. The question, ―What are some of your principles that guide you in writing a
sermon?‖ tried to determine the habits of preparation that pastors developed in their
ministry. The answers provided data that suggested a routine in the preparation of
preaching.
Values and preaching habits. The two main areas where the values were
registered were spiritual aspects and technical practices. Under the spiritual category
pastors registered ―character, holiness, prayer, and Spirit guidance‖ in their preparation.
Under the other category, pastors wrote ―study, writing, reading, and consulting
commentaries.‖
Pastors reported a diminishing interest for the spiritual aspect of preparation for
preaching. In the beginning, most of the pastors declared that they are spiritually driven
in their preparation. Seven pastors declared that prayer is a value and a habit. After the
study, the number dropped to five, which shows a 20 percent decrease of interest in the
spiritual life. In addition, the mentioning of ―Spirit guidance‖ occurred less in the data
provided by the second questionnaire (see Figure 4.1).
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However, the thing that did not suffer diminishing percent was the practice and
values regarding the technical dimension, the time allocated to study, and preparation for
a sermon. In the first questionnaire, seven pastors reported that the starting point for
composing a sermon is the passage and the biblical text. In the second questionnaire, nine
pastors wrote that the passage and the text govern the principle of making a sermon (see
Figure 4.1):


―I am guided by the principle of integrity; I try to be faithful to the Word.‖



―I try to be biblical.‖



―The text and the study of the text govern my preparation.‖



―The reading of the passage, detailed study, and systematization of the ideas

from the text guide me in the process of preparation.‖

Number or participants



―My principle is that always my sermon has to be on biblical fundament.‖

10
9
8
7
6
5
4
3
2
1
0

Technical practice
Spiritual practice

Figure 4.1. Technical and spiritual aspects of sermon preparation.

Outcome of the sermon. The answers divided into two main categories. The
obvious change occurred in the ―toward God‖ oriented. If in the beginning only two
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pastors declared that the outcome of the sermon and the purpose of every sermon is
―glorifying God,‖ after the study four pastors included this statement in their answers.
The shift of orientation in the language from ―toward people‖ to ―toward God‖ is a result
of the study.
The awareness that Scripture has impact on peoples‘ lives is present in the
participants‘ understanding and practice. According to the data provided by the answers,
90 percent declared that the outcome of the sermon is change, transformation, or
application, which coincides with the literature review, stating that the Word of God is
useful for change and transformation of people:


―The purpose of the preaching is instruction of the audience to understand

who God is.‖


―The outcome must be conversion of people and spiritual growing of

believers.‖


―The purpose is to transmit the word of God in order to transform the

listeners.‖
In the post intervention through the questionnaire, I added one question at the
after the study in order to see their perception of this project: ―What changes can you
testify to lately?‖ The number of people who answered positively to this question was
encouraging. Eight pastors declared that changes occurred lately in their practice and
understanding of biblically preaching.
These changes can be divided into three major categories. Changes targeted
different aspects: inward feelings, habits, and even practices. Pastors reported changes at
the level of desires, commitments, and facts.
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Those who reported changes in desires after the study made appeal to the phrase
―I want to‖ in order to describe their intent in preaching habits. Therefore, three pastors
declared changes in desire or volitional aspect. One said he wished to spend more time in
preparation. Another one declared that he desired better quality in his preaching. A third
pastor declared his desire to invest in others these aspects of preaching that were
presented in the study. One declared an ―increased pleasure for the Word of God.‖
The second category of answers was those who reported changes in the
commitment level. Three pastors reported attention in three specific areas: spiritual
preparation for the sermon, application of the sermons, and preparation for the sermon.
One declared, ―I try to pay more attention, now that I have more perspective.‖
Because of this study, two pastors changed elements in their practice of
preparation. The things they targeted were especially the writing of the sermon (more
detailed sermon writing) and the faithfulness to exposition of the biblical text. The
commitment of exposing the biblical text with faithfulness was accompanied by weekly
study and preparation for sermons.
Summary of Major Findings
In summary, the data I collected reveals the following characteristics about
biblical preaching in the group of young preachers.


A language shift in defining the task of preaching—The participants defined

preaching as ―the joy of orally transmitting the Word of God in a clear, correct, relevant
way in order to transform outside people, personal life, and auditory lives according to
the will of God.‖ Before the intervention through study, most of the pastors defined
preaching in a language oriented toward the church (transformation, sanctification of
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life), others toward the world, and others toward themselves. Preaching was understood
as a job, as a work they need to do. Those who defined preaching in terms of transmitting
the Word of God used terms like ―the truth,‖ ―revelation,‖ and ―source to know the will
of God.‖ After the study, the post questionnaire revealed a change in the orientation of
language. Preaching was defined with words like ―feeling,‖ ―images,‖ or ―metaphors‖
and ―call.‖


A change in the pastors‘ orientation toward preaching—Regarding the

motivation for preaching, most of the pastors answered that the call from God is the main
reason for preaching. The sense of call is often accompanied by feelings of joy, love for
God and people, fear, and a sense of responsibility. Pastors also seek motivation to
preach the Scripture. They found motivation to preach and they keep motivated by
reading from the Word. Others are motivated to be faithful to the call of preaching by
thinking of the huge responsibility, and considering the judgment of God. They were
motivated by objective and subjective elements in their ministry.


Preachers‘ stronger conviction about the word of God—From the pretest to

the posttest, the group participants‘ conviction slightly increased in the light of biblical
values and principles regarding the Word of God. Among all participants, responses were
very confident about the sense of trust and beliefs about the Word of God. The positive
aspect of the interview revealed a very high conviction that the Word of God is inerrant,
inspired, infallible, authority, norm, and sufficient. The number of pastors with strong
conviction grew, while the number of those who expressed weak conviction dropped to
zero. The negative aspect is that despite the strong and clear conviction about the Word
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of God, few are making public statements about their conviction. The three categories
that described conviction were strong, moderate, and weak.


A diminishing interest for spiritual life in preachers‘ habits—From the pretest

and posttest, the number of participants who declared spiritual life as a value decreased
significantly, whereas the number of participants who testify the hard work of study and
preparing for a sermon increased. Also, the study revealed a growing interest towards the
Word of God, three pastors declared that they wanted to improve the usage of the text
and they are more expository oriented in their preparation routine.


Preachers do not have a specific plan to improve preaching—Although the

study did not provide a certain plan, instead offered many solutions for improving
preaching. All pastors declared that they would like to improve aspects in their preaching
life. However, at the end participants did not have a specific plan to improve their
preaching.
Overall, the data suggested that young pastors in the Baptist Community of Arad
had a clear understanding of the task of preaching. They are motivated to preach and have
good motivation for preaching. Not all have a strong conviction about the Word of God
they preach; instead, they are willing to improve their convictions. In the practice of
preaching, spiritual life, hard work, and study are perceived as being the keys to an
accurate and passionate biblical preaching.
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CHAPTER 5
DISCUSSION
Preachers have struggled over the years to find methods to improve their
preaching. Churches have also wanted better preachers, not just eloquent preachers, but
passion filled, Spirit driven, biblical preachers that would attract crowds and give the
Word of God in a clear manner. In the Baptist community of Arad, the means to verify
pastors and evaluate their preaching does not exist. No special meetings or seminars are
mandatory for preachers to attend in order to revise and improve their preaching. From
time to time some conferences might be offered; however, not everybody attends.
Churches in Romania believe in long time pastorates. Congregations get used to their
pastors. In time, preaching becomes a routine. Pastors talk to the same audience, and
people listen to the very same man talking in front of them three times a week. People are
fascinated and attracted by preachers that preach the Word of God with passion. They
expect, and are hungry for, sermons that are about the things of God.
This study attempted to emphasize certain characteristics that would improve
preaching. Methods and techniques were not the subject of the research, but more the
things that are in the soul, like conviction and motivation, which creates healthy and
biblical habits for preachers. The goal was to rekindle passion for the Word of God,
reminding everybody that pastors are called to be molded by the Scripture and are to
bring the Scripture to the people, regardless of the circumstances. The study was also
designed to help the young generation of preachers in difficult times with an increasing
number of things that compete with publicly speaking the Word of God—an increasing
lack of interest for spiritual things. The purpose of this study was to observe changes in
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the understanding and practices of biblical preaching among ten young pastors from the
Baptist community in Arad, Romania, through an active process of preparation involving
meetings over a period of time.
The findings in Chapter 4 suggest that during the study pastors reported changes
in their values and practice of sermon preparation. They became more oriented toward
Scripture. The reported changes are directly linked to the study.
Major Findings
The data collected offered much information about the young preachers that
participated in this study and their core values for preaching. The data suggested that
prior intervention, preachers had a good understanding and practice of sermon
preparation. Pastors talked highly about preaching and expressed seriousness about this
ministry.
A Language Shift in Defining the Task of Preaching
In the interview and during our talks, pastors described preaching by speaking
frequently in terms of the ministry of bringing the Word of God to others. I discovered
that preaching was an important aspect of their ministry and they allocated significant
time for preparation.
The first thing that emerged before the study was that pastors talked about the
technical aspect of ministry as the time of presenting the Word of God to people, whether
in church or outside. The way they defined preaching was highly influenced by the
practice of their job. From their language, I noticed that they reported the action of
speaking that takes place in the pulpit. They described their work and explained what
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they were doing at least twice a week. No reference was made to the work behind the
pulpit and no connection was made between the minister and God.
After the study, I noticed a change in the way preachers defined preaching. The
change was observed first in the content of the definition. Preaching as defined in
Chapter 2 is an oral communication of the truth found in the Word of God. It implies that
God calls the preacher to this ministry and the Holy Spirit empowers the minister in the
act of preaching. Robinson defines biblical preaching as ―the communication of a biblical
concept which the Holy Spirit applies to the personality and experience of a preacher,
then through him to his hearers‖ (20). Preaching is a living process that involves God, the
preacher and the audience. In examining the language of pastors, three categories
emerged. The language they used indicated that they see preaching as an act oriented
toward others (world and church) and some towards themselves. In the beginning none
captured this dynamic of God, himself, and audience in their answers. Most of the pastors
viewed preaching as an act of speaking for the world and congregation.
After the study, six pastors used similar words to describe the task of preaching:
―transmitting the Word of God and the truth for people through the power of the Spirit.‖
The interview discovered a more personal aspect of the understanding of the task of
preaching because participants also described what preaching is for them.
The metaphors described in Chapter 2 give a comprehensive and holistic view of
the task of preaching. These images helped pastors to understand and remember the most
important things in preaching. For instance, the image of the herald who faithfully
proclaims the message from God, whether people wanted to hear that message or not,
helped many to redefine their position. This particular image helped few participants to
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make a distinction between the ―work of preaching‖ as a job and the proclamation of a
servant of God, called and entrusted with a message. Much of the information was not
new for the pastors. However, they discovered that in time, other responsibilities of the
ministry and the hardships of life could affect the way one is preaching. The act of
preaching suffered in the life of some pastors because of personal involvement in
managerial, administrative work for the church. This time was taken out of the time for
preparation for sermons. The act of preparation was reduced to a time of finding and
writing a brief outline. The discussion about the images presented in Chapter 2 created a
strong desire in the preachers to become faithful heralds who proclaim accurately the
truths of the gospel.
Some material brought new insights for some participants. The image of a parent
described in Chapter 2 was something some pastors had not considered. They did not
think of and did not relate to the congregation in the way Paul describes the relationship
he had as a preacher with some churches. This image brought a new perspective and
added to their definition of preaching. They had to change and improve the relationship
with the audience.
This change of definition meant that pastors needed a refreshing of their
information about their work. In time, any work can become routine. Redefining
preaching with the help of these images and other things created a vivid image for a new
and fresh approach to the task of preaching.
Second, pastors changed the way they defined preaching from using words that
describe feelings to words that described images and metaphors. Some participants
defined preaching with words such as ―honor‖ and ―joy‖ and ―responsibility.‖ These
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actual words speak about their understanding of their job. They did not define the term of
preaching, instead they described what they feel when they preach. To express feelings is
not wrong; to feel right about what one is doing is important. Preaching is not how
preachers feel about it but what they are really doing. Nowhere in the Scripture is the
description of preaching accompanied with such feelings. Paul expressed his vivid desire
to preach, he urged Timothy to preach faithfully.
Preachers became more interested in what they felt about what they do than in the
act of preaching itself. One of the things that came in front was the reaction of the
audience to their sermons. I learned that they are very interested about how they are
perceived as preachers. Many times, according to what they feel, the act of preaching can
be a joy or a burden. In the post-intervention through questionnaire, words that described
feelings were replaced with words that described metaphors and images. In Chapter 2
preaching was defined with the help of five terms found in the New Testament. The five
terms that described the preacher and his task as well as the act or preaching were
―herald, steward, father, witness, and servant.‖
I think the study helped preachers review the way they see preaching. The use of
the metaphors did not occur prior to the intervention. As I discovered in the journal
entries, pastors declared that preaching becomes a routine—a job that needs to be done;
therefore, one can think less in terms of defining repeatedly what is doing. We live in
times when the world tries to redefine terms and preaching is one of them. Preaching
does not need a redefining, rather a rediscovery of the definition found in the Scripture.
Preachers that recapture what preaching really is will be faithful ministers that will bring
the Word of God to fulfill people‘s needs.
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I noticed from the answers that not all pastors agree with the study and the
discussion. In the study, we talked about the authority of the preacher and about what is
preaching in terms of ―thus says the Lord.‖ We determined that our preaching is not ―thus
says the Lord‖ but, ―the Bible says.‖ In the questionnaire, I found a definition of
preaching as ―the divine voice of ‗thus says the Lord.‘‖ Some insisted in our discussions
that we have this authority today. The debate moved from scriptural arguments to ―I think
so‖ or ―I believe that.‖ In our talk we came together to the conclusion that authority is the
Bible says rather that thus says the Lord. However, some pastors resist this change and in
writing they came to the prior belief.
At the conclusion of the training, pastors manifested a unity in defining the act of
preaching, but with differences of opinion. They were careful to include all aspects to
define the act of preaching and to capture the dynamic of words that best describe this
act.
A Change in the Pastors’ Orientation toward Preaching
The orientation regarding the outcome of preaching was an important element that
preachers value. They were interested in what preaching accomplishes in people‘s lives.
Probably one of the most quoted words during the interviews regarding the question of,
―What do you want to improve in your preaching?‖ was ―application.‖ Most of the
pastors declared that the purpose of any preaching is change, life transformation, and
sanctification, according to the will of God. Preachers do not see the point of presenting
the Word of God without having in mind the outcome. Therefore, they were willing to
improve and emphasize the application in their preaching. In Chapter 2, regarding the
study of the passage in 2 Timothy, the inspired Scriptures were given so that we could be
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―adequate, equipped for every good work.‖ Consequently, a preacher should be able to
put into words what changes, what quality of life, and what good works should result
from preaching and hearing the Word of God. Preaching accomplishes purpose through
(1) teaching a doctrine, (2) refuting some error in either belief or action, (3) correcting
what is wrong, and (4) instructing people (Marshall 795).
The study had impacted the orientation of preaching for the participants. After the
intervention, the answers of pastors differed from the pre intervention. They were more
specific on explaining what the outcome of biblical preaching is. The answers now
provided words such as ―instructing,‖ ―teaching,‖ ―rebuking,‖ which demonstrates a good
absorption of the study. Phrases like ―according to the Word of God‖ often accompanied
the answers. The premises of the study were that the Word of God only can bring such
outcome and has this purpose.
I think the culture had a big impact in the orientation in preaching for pastors.
Most of us grew up during communism, and the main religion had a theology of deeds
that promoted salvation. Therefore, preaching was oriented toward a change of deeds.
Our churches were influenced in some way by this trend. Some preachers would
emphasize deeds as a way to prove and to sustain salvation. In many churches deeds
became a measure for new converts and a sign of salvation. The lists of deeds differ from
church to church. Because of this cultural influence, preachers were looking in the
Scripture for passages to sustain and encourage such behavior. Others would force texts
to prove what they were saying. Even the young generation was influenced by this trend.
During the meetings I observed that young preachers were influenced by older
generations regarding their orientation toward preaching. Few of them shared their
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personal experiences regarding such preaching with older pastors. The study offered a
biblical perspective for orientation of preaching. The passages we studied helped in
preparing a sermon and for deciding the right biblical content to present.
After the study, the outcome was described in biblical terms as presented in the
Scripture. I think the emphasis of the quality and the importance of the word, as well as
the usefulness of the Scripture motivated the participants to write these terms.
A second change in the orientation of pastors regarding preaching was the
purpose. Modest change occurred between the two interventions. If in the beginning, only
two pastors declared that they are God oriented, at the end their number grew by one. The
purpose was an important aspect of preaching discovered in Chapter 2. As Robinson
suggests, ―[N]o matter how brilliant or biblical the sermon is, without definite purpose it
is not worth preaching‖ (107). One aspect is that preachers were more interested in
glorifying God. The number of pastors who declared that the purpose of any preaching is
also to give glory to God doubled. During the discussions we had about the purpose of
preaching, some pastors neglected the aspect of glorifying God. The reason was not clear:
Either they did not think through, or they just missed it. The perception about glorifying
God through preaching changed after the study. Many pastors remembered to write down
as a personal conviction that any preaching has to glorify God.
In the journal I noted that problems in the church and sometimes personal
struggles become the topic for the next sermon. Preachers would rather try to solve
people‘s problems and give certain solutions than be concerned that a sermon is oriented
to glorifying God at the end. This orientation improved according to the questionnaire.
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Overall, participants showed a clear understanding of the preaching. While they
value the purpose of their work, hopefully, preaching is not going to be altered in the next
years as long as they are purpose driven in their preaching.
Preachers’ Stronger Conviction about the Word of God
Consistent with the theological foundation established in Chapters 1 and 2, the
study affirms that the Word of God is the substance and authority for preachers.
Therefore what a preacher believes and how preachers use the Word of God is important.
After the study a modest increase of personal conviction occurred. Participants
divided in three categories regarding the conviction about the Word of God. Those rating
positively in this area showed a high conviction about the Bible. Two were moderate in
expressing personal belief about the Word of God. One was weak in his conviction about
the Word. In Chapter 2 the study of 2 Timothy brings the conviction that the Word of
God is inspired and therefore any preacher can have confidence to preach from any
passage. The fact that no pastors scored a weak conviction about the Word of God was a
success. If preachers lose that conviction today, the hope is futile that the content of
preaching will be given accurately from Scripture.
One good outcome of this study was the interest that participants showed for the
Word of God. The first question of the questionnaire determined how important Scripture
is for one personally, and for the ministry. From their declarations, Scripture is very
important. From the interview and the questionnaire, I noticed a difference between
verbatim of the pastors and their practice. In practice, Scripture is often neglected. I felt
strange to observe that pastors might lack interest for the Word of God. The absence of
interest for the Scripture will determine a weakening of the preaching. An attitude of
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disinterest can be attributed to the fact that pastors are very busy and the urge to do
fulfills many responsibilities, diminishing the time necessary for the Word of God. In this
way, the contentment that one is doing ministry being busy, is an impediment to the
interest for Scripture. ―The absence of time‖ answer was quoted to be an impediment in
the relationship of the preachers with the Scripture.
Some of the answers from pastors were given in general, after the study a
modification of answers was visible. The change was noticed when all answers were
personal in nature. The dependence on the Scripture grew, and the attributes that
accompanied the description of how important is Scripture were support for this
statement.
Chapter 2 presented the role and authority of Scripture in preaching. Robinson
states, ―God speaks through the Bible. It is the major tool of communication by which He
addresses individuals today‖(18). I think that the study contributed to a growing interest
for the Scripture. One pastor wrote in an e-mail after the study was closed, ―It [the study]
really made me think more about the way I preach. It made me reconsider my
relationship with the Word of God.‖ The materials presented and the discussions we had
during the meetings were beneficial.
The importance for personal use and for ministry increased as observed in the
post intervention. Seven responses in comparison to five in the pre intervention stated
that Scripture is important and basic for them personally and for preaching. I think that
the study of the passages that talked about the importance and the usefulness of the Word
of God had an important role in this matter. The Word of God was highly emphasized in
the study in Chapter 2. Whatever else may be discerned from this study, certainly an
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overwhelming majority indicated that Scripture is vital for them. Some participants even
declared their feeling about the word of God. ―I love Scripture,‖ declared one pastor,
after the study.
Conviction is essential for any preacher. As emphasized in Chapter 2, the biblical
image of the preacher as herald, steward, and witness, is to proclaim the truths about
God, found in the Word of God. Participants showed a genuine and clear conviction
about the word that came from the Scripture. This conviction was growing and after the
study, a stronger conviction was registered. Preachers that were noted as weak and
moderate in conviction become strong in appreciation for the word.
Conviction is a hard quality to measure. This complication probably explains
some of the difficulty that participants had in offering explanations. The response was,
―[W]e are sure this is the word of God and we use it in our preaching.‖ A strong
conviction about the word was manifested and well expressed. Scripture was the base
from where they extracted conviction. However, despite the convictions preachers stated,
according to the interview, few were making public statements about their convictions
regarding the Word of God. I found that strong convictions about the Scripture are not
enough to determine a high use of scripture or to determine the practice of biblical
exposition. Preachers must have perseverance and willingness to report conviction about
the Word of God. Some preachers declared that they never thought to make public
statements about belief regarding the Word of God. The study helped them to rethink
their position.
An interesting concept emerged in the interviews. Those who rated moderately on
personal convictions also stated that other things can be a base for preaching. One
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preacher declared, ―You can start your preaching from a movie idea. If it is a good
movie, I do not see anything wrong to talk about the movie. I noticed this thing in US.‖
Modern preachers can proclaim pretty much anything these days. In some churches,
people would not even notice if the content is Scripture or not. As presented in Chapter 2,
God speaks mainly through the Bible. Only the Word of God has certain qualities, as
presented in Isaiah 55. A strong conviction about the Word is vital among preachers
today. Most of the pastors have clear, good, and solid beliefs. The convictions will
naturally lead to using the Scripture both personally and in ministry.
The open talks about this subject had a positive impact on participants. Some
were fervent in expressing their convictions and that led to certain awareness that the
concept is an important issue. In discussion about the peril of bibliolatry, some tried to
suggest that we have to be moderate about such convictions. Some pastors declared that
they did not see the necessity to express personal convictions. ―Maybe when the times
will change, I will reconsider my position. For now, people know about what I believe
from my preaching. I do not have to express public my convictions.‖
The growing number of participants who declared that they use Scripture more in
preaching was encouraging. The important aspect that revealed the important component
of preaching is personal conviction that the Word of God has to be delivered every time
in preaching. One cannot preach the Word of God unless he has a strong, biblical
conviction. MacArthur raises the question, ―Should not our preaching be biblical
exposition, reflecting the conviction that the Bible is the inspired, inerrant word of God?‖
(23). The principles that I encountered in the post intervention showed a strong influence
of the Word of God. ―The text gives me the central idea and the details for the sermon.‖
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Another one said that he is guided by the ―principle of faithfulness‖ meaning that he
wants to be faithful and accurate with the Word of God. All pastors wrote in the second
questionnaire words like ―biblical text,‖ ―Scripture,‖ and ―Word of God.‖ This highlights
the characteristic seen in the results was authentic change of perspective. The study
helped preachers engage Scripture in a positive increasing way.
The study desired to determine the practice of preaching of these young pastors.
Exposition was frequently mentioned as a personal practice of preaching. The premise of
this study was that biblical preaching is the God desired way and the best way to fulfill
the task. The passages studied in Chapter 2 confirmed that the Word of God alone is
inspired, brings results, has power, and fulfills God‘s purposes. Not surprisingly, pastors
admitted that decline in preaching occurred because of the diminishing of the practice of
using the Scripture in preaching. In the interview, most of them declared that returning to
the Bible was the solution for the decline in preaching.
The study presented in Chapter 2 the belief that expository preaching is the best
way to impart the Word of God. Many preachers agree with Robinson: ―The type of
preaching that best carries the force of divine authority is expository preaching‖ (19).
Many are the benefits of the discipline of expounding the Word of God. These benefits
presented in the study built confidence in this type of practice. In the interview, many
declared that they are expositors in their practice. However, the report of how they use
Scripture showed that this statement was a desire rather than the real practice. For
instance, the answer, ―I do not use it as much as I should,‖ regarding Scripture, cannot
make one an expositor. The exposition presupposes that pastors primarily use the Word
of God in preaching. The second questionnaire revealed that the practice of preparation
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indicated a strong usage of the Scripture. The number of pastors who declared the
practice of exposition grew from five to seven in the measurement from pre to post
questionnaire. In the interview, all pastors declared that they are biblical expositors.
However, they did not make clear if this method is their practice or if they think that it is
the best way of preaching. Some did state that they wish they were expositors all the
time. Some strongly emphasized that exposition is a permanent practice. The 20 percent
increase demonstrated that preachers are interested in the expository practice. I am not
able to determine at this point if the study helped them as a new orientation or it just
helped them to turn an old desire into practice.
Diminishing Interest for Spiritual Life in Preachers’ Habits
In recording the answers about preaching habits and practice, two main aspects
became apparent. One category described the spiritual life—prayer, a consistent walk
with God, seeking spiritual guidance in determining the need of the audience, and the
right answer for that need. The other category in preaching preparation was the technical
aspect that included the study of the passage, trying to determine the idea of the text, the
writing of the sermon, and consulting the commentaries.
From the interview emerged that pastors were aware that preaching is a good
balance between the two aspects. Most of them were concerned about the time spent in
prayer and obedience of the Scripture. The overwhelming importance was highly
emphasized in Chapter 2 and I think it made most of the pastors review their relationship
with the Scripture. Now, being a man of the Word means also being a spiritual person,
one who is interested in his personal walk with God. The Spirit is working in the
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preachers‘ life as well as helping in the act of preaching. Chafer declared that writing a
sermon is, in fact, a spiritual experience (194).
I think the findings of the study might help to understand what determined the
decline in the spiritual aspects of pastors‘ practice. The study did not emphasize enough
spiritual life. The accent was upon the Word of God and the conviction that the content of
every sermon has to be biblical. As a result of that fact and the agreement that expository
preaching is the best in carrying the truth of the word determined participants to this
study to be more interested in the technical aspect. Indeed, expository preaching demands
more time for preparation, more study, and more reading. This reason is probably why
preachers scored a diminishing interest in spiritual things and the technical aspect grew.
At the same time, exposition requires spiritual qualities, not just hard work. I did not find
anywhere that hard work is a replacement for spiritual life.
Preachers Do Not Have a Specific Plan to Improve Preaching
Although better preaching was desired for all the participants to the study, the
numbers of pastors recorded on this issue showed otherwise. All preachers agreed that
practice and hard work are important for better preaching. However, work and practice
were not enough. In the interview one of the questions dealt with a specific aspect if the
participants had a specific plan to improve preaching: ―What were they were doing to
become better preachers?‖ None of the participants in the interview articulated a plan or
described something specific to improve preaching. Improving preaching was one of the
things that we all meditated upon and tried answer.
Better preaching does not just happen overnight or in time. Careful planning and
diligent and constant work are also required. Preachers must read and inform themselves
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at any time to improve their preaching. I found that the lack of planning for improving
preaching is one major hindrance in preparation for better preaching. Some pastors are
pleased with the fact that from time to time they have a good sermon and that
achievement would give them confidence for a while. Better preaching requires not only
time but also hard work. The preoccupation to be better in the pulpit does not come with
age or growing responsibility. This motivation comes when one is aware of the call and
motivation for better serving God and people in the pulpit.
Change is not a simple endeavor in any place. People resist change especially in
churches, where they feel vulnerable to any new thing. Pastors and preachers are not
different in this regard. People have a tendency to conserve and protect what they know
and have; therefore, change is a delicate state.
During these meetings, I noticed some changes at a behavioral level. In my
personal journal of observation, I noticed first a change in attitude. An atmosphere of
inwardness was noticed, especially at the beginning of the study. Participants were
reticent and the responses were general and evasive rather than personal and concrete.
The participants also tried to protect the way they preach, to conserve values and habits.
The challenge to change is obviously hard work, and presupposes an effort. I noticed that
they were not willing to pay this price.
However, after the study, the openness to change grew. A number of eight pastors
reported they were open to change practice and habits in sermon preparation. Some
declared a willingness to change at the level of desire, and some were ready to commit
themselves to change. Two pastors declared that change occurred in their practice.
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The study included many areas where participants could improve preaching.
However, no plan was explicitly detailed in the study. The quest was personal for each
participant. After the study, no pastor declared that he would articulate a plan in the
future regarding preaching.
I think that preachers are very busy with many things. At this age, family,
responsibilities, and ministry itself is a big burden. Preaching comes with good times and
not so good times. The constant work and the routine of weekly preaching can be
overwhelming. To add a plan to improve preaching that requires more time, work, and
dedication can be too much. Maybe small change at a time is the key. I wonder if the next
study will bring the same challenge for young preachers. Will they think over their
motivation, weigh how they treat and use Scripture in their ministry?
In summary, participants to this study had a good perception about change and
were willing to enhance sermon preparation. This young generation of preachers needs to
renounce the tendency to conserve habits and to constantly improve and update values
and practice of biblical preaching. Preachers need to recover a solid conviction about the
word, and as a direct result, a biblical practice of preaching. However, the perspective of
the growing number of preachers that use exposition and the text more in preaching is
good news. The positive aspect of the study impact in this area is the growing interest for
the Scripture, the deepening and strengthening conviction about the Word of God, and a
growing number of pastors that use exposition and the text of the Scripture more in their
preaching.
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Implications of the Findings
This study provides data for preachers that are concerned about the quality of
their preaching. It provides good groundwork for further study and more knowledge for
preachers of how they should view, use, and trust the Word of God. The tools can be used
in any denominations that are founded on beliefs of the Scripture.
The greatest contribution of this study was the strengthening relationship between
pastors and the use of Scripture. Pastors can change their understanding and improve
preaching by becoming more biblically oriented in the practice of preaching.
Another important aspect is that preachers need to reexamine and reconsider their
ministry according to the Scripture. Preaching can become routine and therefore to
rekindle motivation and conviction about the Word of God is needed. No pastor can state
that once you are in ministry you know enough and that you do not need improvement. In
time, often unobserved, some important aspects in the life of a minister can decrease,
therefore a constant but significant review is needed.
Limitations of the Study
This research focused on a particular group of people in one setting. Therefore,
the study is limited in nature. No other study of this kind took place in this area and
provided such data in order to make comparison. No comparison or contrasts can be
made with other generations of preachers in order to see influence or changes. I think that
young Baptist preachers are like more others even in different denominations. They
probably have the same understanding and practice, value similar things, and have similar
practices in their preaching. My own experience and knowledge of the ministry in this
country, larger than our community, strengthens my conviction about common problems.
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This study offered a model for any preachers seeking to reevaluate the
understanding and the practice of biblical preaching. The model is good for those who are
looking for passion and life in their ministry and for those who think they know all about
it. The study can be a useful tool for schools that have preaching modules. Seminaries
and theological schools that train and equip people in the ministry can use these modules
in their preparation.
Unexpected Observations
In my personal observation journal, I noted some of the attitudes among young
preachers. Despite the good and amiable relationships, sometimes, during the discussions
and opinions, some tension occurred. The difficulty of such relationship was due to
divergent orientation and differences in theology. The influence of older pastors and
traditional aspects of worship created vivid talks and disputes several times. Some did not
feel very well during some meetings. Others did not come because of the lack of
relationship with other young pastors from the same community.
These meetings helped some young pastors review and strengthen relationships.
Sometimes theology and practice can alter relationships among ministers. The study
helped pastors toward openness and strengthening relationships. The topic helped
everyone talk confidently and significantly contribute to the study.
I also noted that the resistance to change habits diminished toward the end. In my
personal journal, I noted that some participants were very reluctant to change. One
declared, ―I do not have anything to change; I do not want to change anything.‖ However,
the resistance to change diminished, as most of the pastors declared at the end of the
study that they are open and willing to change at least one thing in their preaching habits.
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The group manifested a desire to continue this type of meeting in the near future.
Everybody agreed that these meetings were beneficial for them. In private or through email, a few pastors encouraged me to continue this study. This request came as a surprise
because most of the young pastors complain about the lack of time for such activities.
Certainly the interest for this topic is great.
One of the study‘s limitations was my presence as facilitator, affecting the
responses of my colleagues. Some of the answers were politically correct rather than
accurately describing reality. Answers were general and not personal. Some of the
questions, especially in the interview, captured the same idea in different nuances. The
answers differed showing that a tension occurred in the way they answered. Further, in
our discussions, many problems arose but the answers on paper were different. Although
their names were protected and none were recorded, I sensed certain retention. Probably
the results would differ if nothing were registered. In addition, the presence of certain
colleagues might influence answers. Some declared that they would write more, but they
were afraid to be judged.
Another limitation of the study was that some of the items in the questionnaire did
not capture in depth participants‘ opinions. Therefore, these questions did not accomplish
the purpose of the study. I wish I could ask questions more personally oriented to see
what are their struggles are regarding preaching. What problems do they face and what
are some of the constant preoccupations in the practice of preaching. These additional
specific questions could help determine how preachers can overcome obstacles and what
specific things pastors need to improve biblical preaching.
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Recommendations
What will happen to the next generation of preachers? How will preaching look
like one decade from now? The answers to these questions rely on personal responsibility
of the young preachers. I think every pastor is responsible for decline or improvement in
preaching. Each must personally evaluate his motivation, conviction, and practice of
preaching. Despite the competition and hard times in which we live, preaching has to be
biblical and spiritual.
Strengthening personal call, improving spiritual life, and practicing preaching the
Bible only, are solutions for every preacher. The first recommendation is for preachers to
evaluate and improve their preaching. The burden of preaching twice or three times a
week comes with the peril of routine. In this case, biblical preaching and exposition
comes as a relief for the stress caused by the routine of preaching.
The second recommendation is for the communities and churches. The leadership
and the congregations need to be aware of the danger that comes with the diluting of
sermons. The issues raised in the study can help prevent many of the problems preachers
face today. If other people are vigilant, preachers can be helped and sustained in the call
of faithfully bringing the Word of God.
Postscript
Preaching for young preachers in the Baptist community, Arad, like in other areas
of the world is in a delicate state. To rekindle the flame of preaching in young preachers
so that they will zealously preach the gospel with no fear, and accurately deliver the
Word of God is indeed my passion. The next generation of believers is the direct result of
our preaching. If the next years are to be a time of biblical preaching, people will come to
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know Christ and churches will grow and serve God fulfilling his will and building his
kingdom.
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APPENDIX A
INTERVIEW
1. Questions concerning the motivation for preaching:
What is your motivation to preach the Scripture?
How do you motivate to be Scripture based in your preaching?

2. Questions concerning personal conviction about the Word of God:
What are the current beliefs related to the Scripture?
How do you insert your personal conviction about Scripture in your preaching?

3. Questions concerning the exposition of the Word of God:
Are you an expositor of the Bible?
How do you use Scripture in your preaching?

4. Questions concerning the purpose of preaching:
What is your goal in biblically preaching?
What do you want to accomplish by your preaching?
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APPENDIX B
INVITATION LETTER
December, 2010

Dear Pastor,
Blessings in the name of our Lord Jesus Christ,

I am writing you to invite you to be part of a six meetings module about biblically
preaching. The nature of this study will include presentation and open discussions about
the importance and characteristics of preaching the Word of God. In addition, we will try
to explore the benefit of preaching a book from the Scripture. We will meet following
weeks for the first three sessions and then sessions will be on alternate weeks. Your
attendance is very important. I hope during the meetings that we will help improve your
preaching skills and your ministry will benefit. I would love to have you with us. The
meetings will take place at my house and at Renasterea Baptist Church. First session is
I look forward to hear from you.
In Christ,
Pastor Ovidiu Drăgan

Would you please respond to this invitation by completing the form below
1. Yes, I would like to participate
2. Yes, I would like, I am not certain I can
3. No, not at this time

Name: _________________________ Telephone number: _________________
Years in ministry: _______________________ Church: ___________________
Age: __________________________ Education: _________________________
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APPENDIX C
THE QUESTIONNAIRE

The following questionnaire would be completed within 15 minutes.
1. How important for you and your ministry is Scripture?
________________________________________________________________________
________________________________________________________________________
________________________________________________________________________
2. What is the routine of your sermon preparation?
________________________________________________________________________
________________________________________________________________________
________________________________________________________________________
3. What are some principles that guide you when you write a sermon?
________________________________________________________________________
________________________________________________________________________
________________________________________________________________________
4. What do you think the outcome of a sermon has to be? What is the goal of your
preaching?
________________________________________________________________________
________________________________________________________________________
________________________________________________________________________
5. Can you describe the impact that a sermon has on your congregation?
________________________________________________________________________
________________________________________________________________________
________________________________________________________________________
6. How is Scripture valued in your congregation after your sermons?
________________________________________________________________________
________________________________________________________________________
________________________________________________________________________
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APPENDIX D
TIMELINE
November 2010

Identify and contact potential pastors to participate in the
study
Select a minimum of ten pastors to participate

November 2010

Send out Pastor Letter 1

December 2010

Meet with pastors to give overview of the study
Group begins meetings 1

January 2011

Group begins meetings 2 to 6

February 2011

Conclude meetings for group study and questionnaire
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APPENDIX E
PASTOR ORIENTATION—DECEMBER 2010
Agenda for Pastor Participation
1. Introductions
2. Prayer
3. Overview of the study project
4. Overview of the content
5. Select participants
6. Questions
7. Explain, review and distribute questionnaire
8. Closing prayer
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APPENDIX F
THE PREACHERS’ PORTRAIT IN SCRIPTURE
Adapted from Stott 11-100

1. A Steward
-

The preacher‘s message

-

The preacher‘s authority

-

The preacher‘s quality, faithfulness

2. A Herald
-

The content of preaching

-

Ambassadors for Christ

3. A Witness
4. A Father
5. A Servant
-

Motivation for preaching

-

Conviction of biblically preaching
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APPENDIX G
PREACHER’S VIEW AND USE OF SCRIPTURE
2 Timothy 3:16-17


The origin of the Scriptures



The purpose of the Scriptures

The inspiration of the Scripture


Discussion regarding 



Discussion of θεόπνευστος



Discussion of personal conviction about the Scripture

The usefulness of the Word of God


Teaching



Rebuking



Correcting and training in righteousness
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APPENDIX H
THE NATURE OF THE WORD OF GOD
1 Peter 2:13


Oracles of God



The initiation of spiritual life



The seed of the word, discussion about 

The imperishable Word of God


The use of λόγορ
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APPENDIX I
THE QUALITY OF THE WORD OF GOD
Isaiah 55:11



Enduring quality of the Word of God



The power of the Word of God



The impact of the Word of God
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